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Hellenistic Jewish texts in George the
Monk: Slavonic Testimonies

Dmitry Afinogenov

apocrypha and pseudepigrapha is well-known. Suffice it to say
that such important texts as 2 Enoch, Apocalypse of Abraham,
and the Ladder of Jacob are preserved in Church Slavonic only.! How-
ever, some of the fragments that undoubtedly go back to Hellenistic Ju-
daism through Byzantine intermediaries have so far escaped scholarly
attention. This paper deals with some of the material that survives in
the South Slavic translation of the famous Short Chronicle of George
the Monk, one of the most popular chronographic works in Byzantium.
Recent textual studies have shown that the original George the
Monk, written around AD 846, underwent a re-working some time be-
tween 847 and 875, and then another in the last quarter of the 9" centu-
ry.2 Both refurbishments probably took place in the monastery of Stu-
dios in Constantinople.> The original version survives (incompletely)
in the manuscript Coislinianus 305, the second is lost in Greek, but a
certain manuscript thereof was translated into Church Slavonic in the
14 century on Mt. Athos (the translation is called Létovnik). Finally, the
third version, conventionally called vulgata, became immensely popu-
lar and survives in more than 30 Greek manuscripts, often with further
modifications. This text was also translated into Church Slavonic in 11%
century Rus’ (that translation goes under the name Vremennik).

The role of the Old Slavonic tradition in transmission of Jewish

! See recently Orlov 2007.
2 See Afinogenov 2004.
3 See Afinogenov 2006.
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I

Now to the Jewish fragments. The scribe of that particular Greek co-
dex used by the South Slavic (most likely Bulgarian) translator of the
Létovnik made a few additions to his model. All of them are concentrat-
ed in the beginning of the chronicle, in the section corresponding to the
Old Testament books of Genesis and the beginning of Exodus. It is the
very first fragment that actually gives the clue as to the source of the
additions.

I. 1.4 [4] ... xoi 0 Mabovodro tov Aduey 0¢ kol 600 yvvaikag
ayouevog, EAdap kol Zehddv, é€yévvnoe tov ToPEA kol TOV
TovBad kail 8, 1 tov OwPEr. Kol O pév IoBUIR MOKa3a CKOTCKYIO
nacTBoy, [ovPal ke katédele yoktiplov Kai Kibapav, 6 6 OmPEL
oQLPOKOTLOY YAAKOD KOl G101POV, KOl O LEV Bb XpaMbXb JKUTH, CKOTh
MacTU ¥ OPATH, Cb ke KiBapmdiog Kol Tpaymdiog v Toig drofoikoig
Emdedact Tpocenevoncey, 0 6 {2} &ipn te Kol Omho yopnyelv €ig
TOAELOVG EUNYOVIIGATO.

... and Mathusala begat Lamech, who, having married two wives, Eldam
and Sella, begat Jobel and Jubal and Thobel. Jobel has shown us how
to graze cattle, Jubal has shown us the psalter and cithara, while Tho-
bel — smithery of brass and iron. And the first invented how to live in
houses, to graze cattle and to plough, the second cithara singing and
tragedies, among diabolical pursuits, while the third conjured to supply
swords and armor for wars.’

Obviously, the phrase as it stood in the prototype, made little sense.
There are two series of inventions ascribed to the three sons of Mathusa-
la. In both series the role of Jobel went missing, although Septuagint
says unambiguously that Adah bare Jobel: he was the father of such as
dwell in tents, and of such as have cattle (Gen 4:19). Apparently, the

4 The supplementary fragments are edited in full in Afinogenov 2017.

5 The Greek text is from Coislin 305, although here it does not differ from vulgata in any
significant way. Folio numbers of the Greek MS are in square brackets [5], of Létovnik
(George the Monk 1878-1881) in curly brackets {5}, page numbers of de Boor’s edi-
tion of vulgata (George the Monk 1978) are in italics 5. The translation from Slavonic
is highlighted with bold face.
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scribe noticed that and corrected, using exactly the same source that was
somewhat carelessly excerpted by the original George. Since some of
other fragments display literal coincidences with the 10™ century chroni-
cle of Symeon Magister,* this lost work can be identified as the unknown
source of George and Symeon as defined by Adler.”

That it was a Greek, and not Slavic scribe who supplemented the
chronicle is apparent from the fragment, where Symeon Magister hap-
pens to have preserved the prototype text:

George the Monk Symeon Magister
[22] ... 52, 2 Cana ke oT(e)ub Cap. 26, 2-3; p. 29, 2-9: todTOV
Bb3[[PACThIlIa KHUraMb Hakasa. 1 0 matnp avénbévra ypdpupocty

wbkorma oy6o Cana mi(e)np Anmkus | é&emaidevoe” Kol o1 mote O
nochkruty, npumi(e)as Bb Xanabe, Ydha £avt@ Topevbeig dmotkiov
KHUTBI OT HbKOero Ha3HaMeHOBaHbl | KotookéyacsOot EAOGV katd TV
[etpa wbpbTh, cust mpbnucass XoAdaiov ypappota Eni Tivev
Cauna, camb 0y00 Bb HUXb chrpbuin | g0piokel Swakeyapayuéva TeTpdv...
u uabxb {19} TakoBa 6e3mbeTheTBa | TADTO 08 £yypayapevog O ol
Hakaza. XaAa 0 yevopevog ETdv pA” | antog Te £v avToig EEnuaptave Kol
gyévvnoe tov "Efep. TOVG GALOVG TNV €V aVTOIG dToTioV
é€emaidevoe. 4. Zalo yevopevog

pA” Etdyv éyévvnoe tov "Efep.

Salas, when he grew up, was taught to read by his father. And one
day Salas went to look for a place to settle and coming to Chaldaea
found letters inscribed on certain stones. By copying them he sinned
himself, and taught others such indecency. Salas, being 130 years of
age, begat Eber.

The Slavonic corresponds to the Greek word-for-word, except that the
words dmowiov and tetp®v have turned into proper names Anukuii and

¢ See Symeon Magister 2006.
7 Adler 1989, 196-203.
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[etp, which could only have taken place at the hand of the Slavic trans-
lator who did not properly understand his original.

Here is the most interesting text of all added by the scribe to George’s
narrative:

{48} They say that Amram prayed to God not to overlook the perish-
ing Jewish nation, and had apparition in a dream about the valor and
force of the child Moses. After he was born and concealed, Pharaoh’s
daughter, while taking bath on the river, took him out and saved him.
And the child Moses was so goodly and beautiful, that those who saw
him, stared at him without diversion and wondered. He was brought
up in the stead of a son of Pharaoh’s daughter.

It is said that when he was still a little child, she took him to her
father the Pharaoh, clear-eyed and goodly as he was, and he touched
Pharaoh’s beard. For that reason Pharaoh ordered him to be killed. By
God’s providence, however, Pharaoh {48'} postponed the execution
in this way: some of their wise men used a trick to put down on earth
glowing charcoals and a heap of gold. And should the child touch the
gold and take it, it was by viciousness that he had grabbed Pharaoh’s
beard; should he touch the glowing charcoals, he did it as artless and
simple-minded child, and does not deserve to be killed for nothing.
So they made this agreement. So the child left aside the gold, grabbed
the charcoals and put one of them to his mouth, as young children
often use to do, and as his tongue was burnt, he became slow-tongued
and stumbling over his words.

This Hagadic episode probably embarrassed both George and Symeon,
but the latter, as distinct from the former, still retained the introduc-
tory sentence.® This time the Slavonic exactly renders the part of the
prototype as transmitted by Symeon. Two features of the narrative that
survives in Slavonic only point at a very archaic Jewish tradition. First,
the boy touched Pharaoh’s beard, and not his crown, as, e.g., Josephus
Flavius puts it.” Second, no divine interference is mentioned. Rather,
the baby Moses did “as young children often do”. The beard in question
is, of course, one of the famous Egyptian royal insignia, the removable
beard encrusted with gems, last worn by the Queen Cleopatra.

8 Symeon Magister 2006, cap. 35, 3—4; p. 42,743, 1.
° Jewish Antiquities, 11 232-236.
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II.

Among the texts that were left out in the process of general abridgement,
which was part of the second re-working of George the Monk, there were
large excerpts pieced together from Contra Julianum by Cyril of Alex-
andria and Contra Graecos, ascribed by the chronicle to Josephus Flavi-
us in the following way: ‘Opoiwng 6¢ kai Toonmog év toic Kad  EAAnvav
¢onoiv (Coisl. 305, f. 41 sub fine). The following text (ff. 41-43) was
published by W.J. Malley as four fragments.!* Malley postulated a lacu-
na between his fragments II and III in the following phrase: GAL’éne1dn
moAlol AMoav ol mwap’ EAAnct mepi Oeod Aéyewv émayyeddlopevol, Oeov &€
70 ka0’ BAov pny Eyvekdteg, ovyi 88 ko dEemdvteg, <III> &g 5& 6 TovTOV
Topd Aol coPdTEPOG Kpheic vevopiotor [TAdtwv, 0¢ kai mepi Beod
Kol Yoyiic kol kticewg Emeyeipnoe Aéyev, mpog Todtov NUIV 1 dpuAla
ywéshw tdv AMdywv. Actually, I do not see any ground to break up the
sentence, which is sufficiently clear despite the seeming anacoluth. In-
deed, if roA)oi is understood as predicate with the verb ici omitted, the
sense becomes apparent with the opposition ToAloi — €ic: since among
the Greeks those who pretend to talk about God without either knowing
Him or speaking it out are very numerous, while Plato is deemed the one
wisest of all, it is him whom we should refute.

What the editor did not point out is the incomplete form of the last
sentence in Fragment III, which has the beginning of a conditional pe-
riod (casus irrealis) but lacks the corresponding clause (apodosis). It is
here that Létovnik contains a lengthy piece (f. 38'—39"), which amounts
roughly to a folio of Coislin 305. Let us now look at the stitches between
the Greek and the Slavonic.

Oic &i 8BovAeto Mdtov pn ELA086Emg GAAYL OcooePdc... The
Slavonic renders: Uxske ame xorbamie Ilmatons He ciaBomoOHb,
Hb OoroubcTHb and continues: BBIPOCHUTH WXE O CHXb A00ph u
n3BbctHO BbAOymmMHEXp, W OOYHCTBOMB MHOTOIVIArOJIMBAaro Ijaca
no0bxkIaeMplnXp M HMHOIUIEMCHHBIYBCKBIMb MHCAaHHEMb U IJIACOM
spke 0 003b moBbaoyrommxe, 00pbas oydo OB eBpee mwke B Erynrh
xuBOyIIuXb... In English (the translation of the extant Greek is by Mal-

10 Malley 1965.
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ley and highlighted with bold face): If Plato were to have preferred
[these truths] not out of a love of fame but in a God-fearing manner
I to inquire those who knew well and for sure and were not overwhelmed
by insanity of the loquacious parlance, but explained about God in a
foreign script and language, he would have found Hebrews who had
lived in Egypt...

I have secluded Malley’s addition [these truths], because the Slavon-
ic has infinitive Bempocutu that obviously depends on &€BovAieto (Sl
xoTbame). In its turn, this infinitive has direct objects Bbmoymuuxsp,
<ue> noObxaaemeinxp, and nosbaoyrommxs. With necessary correc-
tion (the negative particle before mo6bxxnaemsrnxs) a following reverse
translation is possible:

Oig &i éBovieto IIAGTov un ehodoEmg dAla Osocefac | EpmTiicol
TOVG MEPL TOVTOV KOUADC Kol Akpipde €100Tag Kol popig TOAVAAATTOV
QOVTg <UN> NTTOUEVOVG Kol 01’ AAAOPOAOL VPO Kol emViig TO mepl
10D 020D d1eE1dvtag, NOpev v ‘ERpaiovg Tovg &v Alydmto Swaprodvrag...
The Slavonic construction 06pbis 0y60 651 (=nOpev av) is the required
apodosis of the irrealis conditional period.

Now the second stitch.

Hp, sxoxe pedeHo OBICTE, OT APbBHBIXE BPEMEHb U OT AOCTOHHOBEP-
HBIMX W CBSIICHHBINX MOYXbb M OOrOy OBIBIIUIXB MPOPOKH U TAKO
6ora yebrbeme {39'} u Toro mupHOe 3mMaHUE, ITBXHAA TbIaeMb
MIPOTHBOY CHTh, eroxke MpoMbICTbHAKA [43] 1 cymuio BchMpb rcmoBb-
JlyeMb TIPaBEIHUM K€ ¥ HEMPABESAHUMb, Bb HACTOCIIINM K€ KUTIH
u OoyAoyIIeMb, Bb HEMXE TOA00acTh W BB3NAaHUEC KOMOYXKIO IO
bIIOMB ero TIpaBeHO U HemuIeMbpHO.

The Slavonic has the construction that corresponds to Greek double ac-
cusative: eroxe MpoMBICITbHHKA (~0V Tpovonthv) for which the continu-
ation survives in Greek as Malley’s Fragment IV, including the verb on
which this construction depends: kol kprtiy Tavtov iouev dikainv t€ Kol
adikov &v e 16 mapovtt Bim koi &v @ uéllovtt, &v @ 81 kai dmoddost
€KAOT® KATA TA EPY0 aTOD SIKIMG Kol ATPOSMTOATTOS dikonog Yap
€oTv Kol dikatocvvog Nydmmoev. We know (him) a judge of all the just
and unjust in this life and the next. Then it is that he will render to
each one according to his works (Rom 2:6) with justice and impartiality.
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For he is righteous and cherishes righteousness (Ps 10:7) (translation
by Malley). Taking into account the Slavonic version, we get the fol-
lowing: “We know him as a supervisor and a judge etc.” Accusative of
the relative pronoun eroxe obviously pertains to the same person as the
genitive Toro, namely the same as the object in 6ora ypbubsiie (=0gov
€yvokoteg). A possible retroversion would look something like this:

GAN’, dog glpntan, £k Todadv gpovev <..>U kol ék délonictov Kol
iepdv avop@Vv kai Tod BeoD yeyovoTmv TpoenTdV Kol 0T TOV Bedv
£YVOKOTEG Kol TOVTOL TOD KOGLOV dnpovpyiay, 0 dE0VTO TPAUTTOUEY
Katd duvapy, ov wpovontv | kai kpirv wévtov icpev dikaiov te
kol adikav &v e 1) TapdvTL Pio Kai &v ¢ péAAovTl, &v O O Kol dmo-
dMoEL EKAGTO KOt TA EPyn 00TOD JKAIMG Kol ATPOCOTOATTOG.

Yet, as has been said, having <learned> from old times and trustwor-
thy and sacred men who were prophets of God, we gained knowledge
of God in this way and of the creation of his (or this) world and per-
form our duties as far as lies in us, etc.

Thus seamless and accurate joints can be observed between the end of
Malley’s Fragment III, the Slavonic text, and Malley’s Fragment I'V. It
means that a folio was lost in Coislin 305, the contents of which we
now have solely in Church Slavonic. By some occasion the entire text
pertains to just one extensive excerpt from Contra Graecos by Pseu-
do-Josephus.

What information can be gathered from the Slavonic text? First of
all, it is now possible to identify the excerpted work as Jewish, and not
Christian, as Malley attempted to do. The primary argument here is the
strong emphasis the author puts on the Hebrew language. He says right
away that the Hebrew sages expound their knowledge of God in a foreign
(6ALO@ULAOG) tongue and writ. MHOTOTTIATOIMBBIN TIACH (~TOAVAGANTOG
¢@wvn) certainly alludes to the Greek language and philosophy written in
it, which is the object of refutation here. A couple of paragraphs further
the writer goes on: BapBapbCKbIMMb HAIIMMb €3BIKOMb OTE€UECKBIMMb U
OpbBHBUIINMME ¥ PEBBHIMMB OT MPHBAro 4ejoBbka He cpamisromece

I Something is missing here, for example a participle pafdovteg or Sidaybévteg.
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ckazaru (“we are not ashamed to speak our paternal barbarian language,
the most ancient and the primordial one from the first man”). There
is also a well-known synchronism: Moses led the Jews out of Egypt
“upon the end of Inachos’ reign” (o xonunnb 0y60 mapcTBa Muaxosa,
ssKoke pbxoMmb, m3BeneHNE eBpeoMb M3b Erymnra OpicTE Moyceoms).'?
The Slavonic text requires a further thorough study after a proper edi-
tion, which is, unfortunately, beyond the scope of this paper. However,
the above data is sufficient to invalidate the main conception of Malley,
who argues for the identity of this work of Pseudo-Josephus with vari-
ous other tracts of clearly Christian provenance.

The two cases presented here amply illustrate the idea that Slavonic
translations of Byzantine literary works sometimes preserve texts from
quite unexpected corners, which happened to have been excerpted by
Byzantine compilers. The nature of the Church Slavonic literary lan-
guage frequently makes a rather reliable reconstruction possible, so
careful study of Slavonic texts translated from Greek may still bring
important discoveries not just for byzantinists, but also for researchers
in other fields, such as Jewish studies.

12" Cf. Tatian, 38, 1. Tatian also names the Pharaoh, under whom the Exodus took place
— Apootc. In Slavonic it is Amocs. If the source used here by George the Monk
pre-dates Tatian, this may well be the earliest testimony for the synchronism Inachos—
Amosis—Moses.

96



Bibliography.

Primary literature:

George the Monk, Létovnik. JIBTOBHUKD COKpAIICHb OT PA3TUYHAUX
abromucens ke u noBbaarennu, n30paHb U CbCTABICHb OTH [ eoprua
rpbmnaa unoKa, published by OGmmecTBo nrobuteneil qpeBHeH MHUch-
MEHHOCTH, vol. 26, 56, 69. St Petersburg 1878, 1880, 1881 (phototypic
reproduction).

George the Monk, Chronicle. Ed. C. de Boor&P. Wirth, Georgii Monachi
chronicon. Stuttgart 1978.

Josephus Flavius, Jewish Antiquities. Ed. H.St.J. Thackeray, Josephus.
Nine volumes. Vol. IV. Jewish Antiquities, books I-1V. London, Cam-
bridge (Mass.) 1961.

Symeon Magister, Chronicle. Ed. S. Wahlgren, Symeonis Magistri et
Logothetae chronicon (Corpus Fontium Historiae Byzantinae XLIV/1).
Berlin, New York 2006.

Tatian, Discourse to the Greeks. Ed. M. Whittaker, Tatian. Oratio ad
Graecos and Fragments. Oxford 1982.

Secondary literature:

Adler W. 1989. The Time Immemorial. Archaic History and Its Sources
in Christian Chronography from Julius Africanus to George Syncellus
(Dumbarton Oaks Studies 26). Washington.

Afinogenov D. 2004. “Le manuscrit Coislin 305: la version primitive de la
Chronique de Georges le Moine”. REB 62, 239-246.

Afinogenov D. 2006. “Did the Patriarchal Archive End up in the Monaste-
ry of Studios? 9% century vicissitudes of some important document col-
lections”. In Kaplan M. (éd ), Monasteres, images, pouvoirs et société a
Byzance (Byzantina Sorbonensia, 23). Paris, 125-133.

Afinogenov D. 2017 “A lost Hellenistic Jewish source of Middle Byzan-
tine chroniclers: new Fragments”. In Dafni E.G. (ed.), Gottesschau
— Gotteserkenntnis. Studien zur Theologie der Septuaginta, 1 (Wis-
senschaftliche Untersuchungen zum Neuen Testament 387). Tiibingen,
119-126.

97



Malley W.J. 1965. “Four Unedited Fragments of the “De Universo” of
the Pseudo-Josephus Found in the “Chronicon” of George Hamartolus
(Coislin 305)”. JThS 16, 13-25.

Orlov A. 2007. From Apocalypticism to Merkabah Mysticism: Studies in
the Slavonic Pseudepigrapha (Supplements to the Journal for the Study
of Judaism, 114). Leiden.

98



