


INNEHALL

11
12
13
14
19

23
23
40

PROLOG

MEDDELANDEN

Collegium Patristicum Lundense

Newmaninstitutets hogre seminarium for senantikens och bysan-
tinska tidens kulturhistoria

Forum for Patristik

Societas Patristica Fennica

Center for Studiet af Antikken og Kristendommen
Den Kristne Orient

Johannesakademin

Masterprogrammet Religious Roots of Europe i Lund
Forskningsprojekt

Konferenser och seminarier

NYA PUBLIKATIONER
Nya avhandlingar
Studier

Oversittningar



43
57

79

95
97

99
102
105

ARTIKLAR
Frances Young, Re-playing the Record
Emil Hilton Saggau, Reassessing the Relationship between Emperor

and Church under Justinian

OVERSATTNINGAR

Basileios den store, Om girigheten (De avaritia), 6vers. Tord Forn-
berg

RECENSIONER OCH BOKANMALNINGAR

Tord Fornberg (red.), Mariologi

Daniel Hjort, Tobias Hagerland, Dan Nasselquist & Gunnar
Samuelsson (red.), En dr er liromdstare

Helen K. Bond, The First Biography of Jesus
Lavinia Cerioni, Revealing Women

Miriam DeCock, Interpreting the Gospel of John in Antioch and Alex-
andria



PROLOG

Studiet av senantikk religion er et dynamisk forskningsfelt i Norden.
Tre patristiske selskap preger den nordiske scenen: Collegium Patristi-
cum Lundense, Forum for Patristik og Societas Patristica Fennica. Med
sine ulike regionale tyngdepunkt har disse overlappende miljoene skapt
verdifulle moteplasser mellom nordiske forskere og et videre publikum
av mennesker med interesse for senantikk religion og kristendom. Alle-
rede i 1981 begynte Collegium Patristicum Lundense tradisjonen med &
samle nordiske forskere til Nordiskt patristikermote, som siden har veert
en viktig arena for samarbeid i var del av verden. Holger Villadsen har
utviklet databasen Nordisk Patristisk Bibliografi, en systematisk liste over
litteratur om patristikk skrevet av nordiske forfattere eller pa nordiske
sprak. Patristica Nordica Annuaria har vokst fram som den nordiske
forskningens fagfellegranskede publiseringsarena.

I'lopet av 2022 har imidlertid Villadsen fratradt etter lang og tro tje-
neste som sekretaer for Forum for Patristik. I lopet av samme ar har Col-
legium Patristicum Lundenses preses, Samuel Rubenson, blitt feiret for
sitt liv og sin karriere i patristikkens tjeneste med symposiet Wisdom on
the Move. Implikasjonen er vel at han gar mot pensjonen. Mye peker
altsd mot et slags generasjonsskifte. Det er ikke noe feil ved det — vi har
mange dyktige forskere som er klare til & ta over — men det hele stemmer
til en viss ettertanke: Hvilken retning skal det nordiske samarbeidet ta i
fremtiden? Fins der overhode grunnlag for en nordisk kollegialitet i en
globalisert akademisk verden? Hvilke rolle — om noen — skal skandina-
viske sprak spille?

I PNA tror vi s& avgjort at et slikt samarbeid trengs. Men det ma dyr-
kes fram med grenne fingre. De siste tidrene har bevitnet en diversifise-
ring av den patristiske forskningen, hvor stadig nye kilder og
innfallsvinkler har vekket akademisk oppmerksomhet. Eller vi vender
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tilbake til gamle kilder med nye briller. Vare studier av senantikk reli-
gion blir mer komplekse og mer spennende. At forskningen her i nord
er ved & fa et tydeligere internasjonalt tilsnitt, har de siste Nordiske
Patristikermeotene vist (senest i Aarhus 2022). Det kan vi glede oss over.
Men i en tid nér flyreiser ma begrenses, behgver vi ikke mindre regio-
nalt samvirke.

Arets artikler befinner seg i spennet mellom regionalt og internasjo-
nalt. Og de leker med tilbakevendelsens paradoks — som ogsa er histo-
rikerens paradoks — at en aldri vender tilbake til det samme, hvor mye
en enn vender tilbake: Frances Young, som blant annet har forfattet den
na klassiske Biblical Exegesis and the Formation of Christian Culture, skriver
om & spille gamle plater pa nytt, lytte til gamle tekster som lyd, i «Re-
playing the Record». Artiklen er en bearbeidelse av et foredrag hun
holdt til Rubensons aere ved Wisdom on the Move-symposiet. Emil Hilton
Saggau grubler over stat-kirke-spersmalet pa nytt gjennom & vende til-
bake til Justinians lovgivning i «Reassessing the Relationship between
Emperor and Church under Justinian».

Endelig er det en glede & kunne bringe nok en oversettelse fra det
tidligkristne biblioteket p& hjemlig méal: Tord Fornberg har oversatt Ba-
silius av Ceesareas De avaritia til svensk. Ifelge Nordisk Patristisk Biblio-
grafi er teksten aldri tidligere oversatt til noe nordisk sprak.

Thomas Arentzen
& Andreas Westergren
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Collegium Patristicum Lundense

Collegium Patristicum Lundense har under 2022 anordnat en patristisk
dag med temat From Constantine to Putin (mer om detta nedan). For att
uppmaérksamma utgivningen av den sjunde volymen av Svenskt pa-
tristiskt bibliotek, Mariologi, arrangerades symposiet Mariafromhet i den
tidiga kyrkan den 16 juni, med presentationer av Tord Fornberg, Maria
Sturesson och Thomas Arentzen. Kollegiet har dven féatt besok av pro-
fessor John Behr, vars 6versattningar av Origenes De principiis och Gre-
gorios av Nyssas De hominis opificio som bada har studerats vid
patristikseminariet p4 CTR. Behr gav den 27 oktober en foreldsning vid
CTR i Lund pa amnet Origen’s On First Principles: A New Edition and a
New Reading, och medverkade dven den 28 oktober vid ett seminarium
om Gregorios av Nyssa.

En ny SPB-volym ar under arbete med Daniel Wihlborg och Katarina
Pélsson som redaktorer. Temat for denna volym ar Teologi efter Nicaea.
Oversittningsseminarier arrangeras inom ramen for patristikseminariet
vid CTR.

I samband med Mariasymposiet den 16 juni dgde ocksé Collegiets
arsmote rum. Vid detta valdes foljande personer till styrelseledaméter:
Samuel Rubenson (omval), Britt Dahlman (omval) Katarina Palsson
(omval), Andreas Westergren (omval), Thomas Arentzen (omval), Si-
mon Pedersen Schmidt (omval), Karin Zetterholm (omval) och Maria
Sturesson (omval). Styrelsen har under aret haft fem protokollférda mo-
ten (16/3, 12/4, 16/6, 5/10 och 21/11) och dédrutdver har redaktionsutskot-
tet och symposieutskottet var for sig handlagt sina respektive drenden.

Styrelsen haller Collegiets hemsida, patristik.se, uppdaterad med in-
formation om patristiska aktiviteter av intresse for medlemmarna.

Katarina Pdilsson
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The Newman Institute Research Seminar in Late Ancient and
Byzantine Cultures - Newmaninstitutets Hogre Seminarium for
senantikens och bysantinska tidens kulturhistoria

Since 2021, the Newman Patristics Seminar changed its name to The
Newman Research Seminar in Late Ancient and Byzantine Cultures. It
advertises its existence and activities on the Newman Institute website
(newman.se/forskning). After the pandemic, we have kept hybrid mee-
tings, as the best solution to welcome speakers from abroad and also
enlarge our audience a bit. We meet regularly about twice per month.
Last year, we had several presentations on saints: two on Saint Thekla
(Angel Narro, Valencia, and Carl Johan Berglund, Stockholm and Abo),
one on the desert mother Eupraxia (Manu Radhakrishnan, Vienna), one
on Synesius of Cyrene in Moschus’s Spiritual Meadow (Francesco Monti-
cini, RomaTre), one on Saint Jerome (Katarina Palsson, Lund) and one
on the ninth-century iconodule patriarch of Constantinople, Nikepho-
ros I (Adria Lull, Valencia). Last May we also dedicated an afternoon to
Saint Symeon the New Theologian with papers by Taras Tymo (Catholic
University of Lviv) and myself. Despite the situation in Ukraine, Taras
Tymo, who is a guest lecturer at Newman and who gave regular reports
about the war on YouTube, contributed to our discussion. Taras Tymo
is completing a doctorate on Symeon the New Theologian, whose mil-
lennial anniversary of death was celebrated with a larger conference by
the Volos Theological Academy in Greece a few days later. Monasticism
has also been covered by a paper on the eleventh-century Evergetis Mo-
nastery and the Cistercians (James Cogbill, Oxford), which exhibit unex-
pected similarities in organization and ideals. A philological paper on
the “anti-Jewish” Dialogue of Timothy and Aquila was also presented (Ca-
roline Macé, Gottingen and Hamburg).

One strand of interest that we are cultivating is the relation between
saints cults and performance. The meaning of the latter is at times
obscured by the Greek father’s rejection of theatre as such, but I am not
sure that this high-culture position reflects the reality of the interpenet-
ration between religion and theatre in most periods and places. We had
a paper on Martyria and performance (Vladimir Ivanovici, Universita
della Svizzera italiana) and one on Saintly epiphanies and theatrical mo-
des (Julia Doroszewska, Warsaw), as well as an archaeological contribu-
tion about Christian performances and materiality inside Roman



spectacle buildings (Jordina Sales-Carbonell, Barcelona). The latter lite-
rally showed the physical overlap between church buildings and Ro-
man circuses and stadiums in the physical record of late Roman Spain.
A few other contributions covered areas of material cultures, such as a
paper on ancient lamps from Southern Turkey (Ergiin Lafli, Izmir), on
basilica church plans in Northern Greece and Athos (Ioanna Ar-
vantidou, Rome and Thessaloniki), and on the Sculptures of the Mona-
stery of Chilandar on Mount Athos (Paschalis Androudis, Thessaloniki).
Finally, we had a presentation on “Learned women, education, and li-
terary culture in late antiquity” (Grace Strafford, Oxford and Warsaw).

On 8 June we hosted a half-day event via Zoom as part of my on-
going project on the prophet Elijah, which began with a sponsored ses-
sion at Kalamazoo a few weeks before. I have also been working to-
gether with Andrei Dumitrescu (Vienna) on the episodes concerning the
widow of Sarepta from Dura Europos and other medieval churches in
the Balkans. A collected essays volume and a joint monograph on the
widow are planned.

We have kept our collaborations with the New Testament Seminar
UU and with the Lund Patristics, as well as with the Greek Department
UU. I am grateful to all contributors and participants who make the se-
minar possible.

Barbara Crostini

Forum for Patristik

Forum for Patristik aftholder normalt to meder om &ret p& henholdsvis
Aarhus Universitet og Kebenhavns Universitet. Den 31. januar 2022
afholdt Forum for Patristik i Kebenhavn sit 49. seminar under titlen
Treeer, pelikaner 0g drager — naturopfattelse i Oldkirken. Her fortalte Thomas
Arentzen (Uppsala) om treeer i oldkirkens teologi, Emil Hilton Saggau
(Lund) om tidlige kristne forestillinger om drager samt Seren Lund Se-
rensen (Berlin) om dyrebogen Fysiologos. Da Aarhus i ar var veert for det
nordiske patristikermegde, var der ikke noget august-seminar i Forum
for Patristik.

Holger Villadsen er fratrddt som sekreteer for Forum for Patristik,
men bestyrer stadig hjemmesiden patristik.dk, herunder Nordisk
Patristisk Bibliografi. Johannes Aakjeer Steenbuch er tradt til i stedet. Fo-
rum for Patristik kan stadig kontaktes pa forum@patristik.dk.
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I forleengelse af aktuelle debatter i det danske kirkeliv handler semi-
naret i Kegbenhavn i januar 2023 om synet pa arvesynd, frelse og forta-
belse hos bl.a. Origenes og Augustin. Programmet kan findes pa
www.patristik.dk.

Johannes Aakjeer Steenbuch

Societas Patristica Fennica (SPF)

Patristiska Sallskapet i Finland (Societas Patristica Fennica) har under
2022 ordnat foljande symposier:

“Jumalajaluonto” ["Gud och natur”]. Helsingfors 6.5.2022. Féredrag
av Jesse Keskiaho (Helsingfors universitet), Miikka Anttila (Helsingfors
Universitet) & Tomi Ferm (Ostra Finlands Universitet)

“Den inre friheten”. Forskningsdagar i teologi och religion, Helsing-
fors 18.5.2022. Foredrag av Serafim Seppila (Ostra Finlands Universi-
tet), Anni Maria Laato (Abo Akademi), Joona Salminen (Helsingfors
Universitet)

”Creation of the Christian Self — A Patristic Symposium”, Helsing-
fors 15.12.2022. Foredrag av Juliette Day (Helsingfors/Oxford), Phillip
Cary (Eastern Unversity), Anthony Dupont (KU Leuven), Johan Lee-
mans (KU Leuven), Martin Claes (Tilburg University), Timo Nisula
(Abo Akademi)

Séllskapet har under 2022 gett ut tva volymer i serien Studia Pa-
tristica Fennica: en finsk dversattning av Efraim syrierns hymner om
Kristi fodelse: Ikuinen Betlehem. Efraim Syyrialaisen hymneji Kristuksen
syntymdsti ["Det eviga Betlehem. Efraim Syrierns hymner om Kiristi f6-
delse”], 6versattning och introduktion av Serafim Seppald (Studia Pa-
tristica Fennica 17), samt Harri Huovinen, Images of Divine Participation:
A Reappraisal of Fourth Century Views on Church Membership (Studia Pa-
tristica Fennica 18).

Under varen 2023 planeras foljande begivenheter:

Joint Online Conference Ukrainian Patristic Society & Finnish Patris-
tic Society, 18 feb 2023 (Cyril Hovorun, Serafim Seppal et al.)

”Vanhoja lahteitd, uusia virtauksia: Miten varhaista kristinuskoa tut-
kitaan?” ["Old Sources, New Methods — How to Study Early Christian-
ity?”] Patristic Symposium maj 2023, Helsingfors.

Mera information om Societas Patristica Fennica och dess verksamhet
hittas pa hemsidan: www.suomenpatristinenseura.fi/pa-svenska/, pa



Twitter: Suomen patristinen seura @patristiikka, och pa Facebook:
www.facebook.com/SocietasPatristicaFennica

Anni Maria Laato

Center for Studiet af Antikken og Kristendommen (C-SAC), Aar-
hus Universitet

C-SAC hosted or co-hosted the following seminars and workshops in
2022:

For a week in late February, Professor Andreas Miiller from the uni-
versity in Kiel visited us. During his stay, he gave two papers and par-
ticipated in the workshop that will receive individual mention below.
On February 23, Miiller gave a lecture for an audience of C-SAC mem-
bers and students and professors from the MA programme in Diaconia
on “Motives of Charitable Action in Late Antique Christianity.” On Feb-
ruary 24, he gave a paper on “Diakonia in the Ancient Church” at a sem-
inar arranged in collaboration with the Research Programme for
Theology.

From 2020 (October) to 2022 (September), Helen Van Noorden (Cam-
bridge) was a fellow at the Aarhus Institute of Advanced Studies (AIAS)
pursuing the project Reframing the Sibylline Oracles. During her stay, she
was a cherished member of C-SAC and arranged for February 25 a
workshop at AIAS, The Translation of Ancient Literary and Theological
Texts. The workshop brought together scholars actively working on
translating ancient Greco-Roman, Jewish and Christian texts into mod-
ern languages. In the workshop, there was a very fruitful exchange of
practical experiences and theoretical and empirical insights on transla-
tion of ancient texts. The following papers were given:

George Hinge (Aarhus University), “Translating Pindar into Dan-
ish”

Kristoffer Maribo (University of Copenhagen), “Come along and
Sing — Translating Greek Tragic Choral Odes into Danish”

Katarzyna Jazdzewska (AIAS), “Between Ancient Texts and Modern
Readers. Dilemmas of a Translator of Greek Prose”

Marianne Pade (Aarhus University), “Non verbum verbo — Theoretical
Stances and Practical Examples from Fifteenth-century Humanist
Translation”
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Martin Ehrensvéard (University of Copenhagen), “A Study of Very
Difficult Choices: A Report from Seven Years of Translating the Bible”

Sophus Helle (Berlin), “The Translation of Philological Crises”

On April 1, Associate Professor Matthew David Larsen (Copenhagen
University) gave a paper on “Prisons and Paul.” Larsen presented re-
sults from his forthcoming monograph. Following Theodor Mommsen,
who was building on normative sources, scholarship has tended to in-
terpret limited-time incarceration as a modern invention. Following
this, some New Testament scholars have struggled to understand the
character of some of the statements on Paul’s imprisonments found in
early Christian texts. Larsen’s research demonstrates that sentencing of
a criminal to a limited time in prison was a common penal practice in
the Roman Empire. The seminar was arranged in collaboration with the
Research Unit for New Testament and the research programme Classical
Antiquity and its Heritage. It was hosted at the Museum for Classical An-
tiquity.

From May to June 2022 Dr. Monnica Klockener (Miinster) was a vis-
iting scholar. During her stay, she gave a paper in C-SAC on May 25,
“Remembering the Virtuous Lives of the Dead in Basil’s Consolation
Letters.” Klockener demonstrated through examples that ancient conso-
lation letters describe the virtuous lives of the deceased and use this as
examples to admonish the reader(s). She argued that Basil’s consolation
letters took stock of the standing of the deceased and that the formation
of the soul was of paramount importance for Basil’'s understanding of
the good life.

In 2018-2019 professor Andrew Faulkner (Waterloo University) was
a visiting fellow at AIAS and an active participant in all C-SAC-
activities. In 2021, he participated in a conference here and in November
2022, he came back for a shorter visit at AIAS. On November 8 he gave
the paper in C-SAC, “Rhetoric, Style, and Theology in Gregory of Nazi-
anzus’ Poetry.” Faulkner discussed the relationship between rhetorical
style and theological discourse in Gregory’s poetry (with a special focus
on his invective poem against bishops, carm. II. 1. 12). Faulkner argued
that Gregory elegantly weaves (rather than stitches) together language
and allusions from the Hellenic and the Judeo-Christian literary tradi-
tions, to express Christian ethics and theological discourse. Faulkner
concludes that the links between Gregory’s poetry and the classical
Greek poetic tradition are more vital than has often been assumed.
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On December 7, Professor Elisa Uusimaki, gave the paper “Home-
bound? Women’s Travel in the Ancient Jewish Tradition” at a special
Christmas seminar arranged in collaboration with the research pro-
gramme Classical Antiquity and its Heritage and hosted at the Museum
for Classical Antiquity. Uusimdk presented research for her European
Research Council project An Intersectional Analysis of Ancient Jewish
Travel Narratives. She presented different categories of women’s travel
experiences. She argues that ancient Jewish texts can be fruitfully stud-
ied to understand the perception and experiences of women'’s travel.

For more information, contact Jakob Engberg, je@cas.au.dk

Jakob Engberg

Den Kristne Orient, Aarhus Universitet

Forskningsenheden Den Kristne Orient pa Teologi p4 Aarhus Universi-
tet har afholdt fire 4bne seminarer i 2022.

Den 24. marts holdt professor Cornelia Horn fra Martin-Luther-Uni-
versitat (Halle) et foredrag med titlen ”Reflections’ of the Annunciation
at the Crossroads between the Christian Orient and Early Islam.” Dette
er hendes korte beskrivelse af indholdet: “This paper discusses three
sets of ‘objects’ that speak to the Annunciation of the Birth of Jesus to
Mary. These case studies derive from late ancient Christian art histori-
cal, archaeological, and literary sources as well as from some data on
aspects of the representation of Mary and Jesus in the Qur’an. The inve-
stigation explores the validity of analyzing Oriental Christian history
and interreligious transformations through a theoretical framework
built on the concepts of ‘refraction” and ‘reflection.””

Den 25. maj holdt Gunner Mikkelsen, Honorary Senior Research Fel-
low ved Department of History and Archaeology, Macquarie University
(Sydney), et foredrag med titlen "Jstens Kirkes kinesiske tekster — nyt
fra forskningsfeltet.” Dette er hans korte beskrivelse af indholdet:
”Forskningen af de kinesiske 'nestorianske’ tekster har indtil for relativt
nylig primeert haft fokus p& den beremte inskription fra Xi’an (dateret
781) og (i mindre grad) ét handskrift fra Dunhuang. Af flere grunde stod
forskningen af de gvrige kinesiske handskrifter mere eller mindre pa
‘stand-by’ i anden halvdel af det 20. arhundrede. I det seneste halvandet
arti er der imidlertid gjort vigtige fund/genfund, som har bragt hand-
skrifterne i centrum. Jeg giver et overblik over historien, nye forsknings-
tiltag og spergsmal, som nu udfordrer.”

11
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Den 11. november holdt lektor Jan Dochhorn, Durham University, et
foredrag med titlen ”Livets tree neer Antiokia? En besveergelse i en kop-
tisk tryllepapyrus (BL or. 5987) og dens gnostiske og jediske forhisto-
rie.” Dette er hans korte beskrivelse af indholdet: "Til en besveergelse
horer meget ofte en sakaldt historiola, en narrativ reference til mytisk
viden, der begrunder besvargelsens autoritet overfor anderne. I BL or.
5987 findes en historiola, som synes at lokalisere paradiset og den Ache-
rusiske sg neer Antiokia. Hvilke religionshistoriske baggrunde har
denne tradition? Vi vil foretage en religionshistorisk rejse, som ferst vil
fore os til Satornil, en gnostiker i Antiokia, og derefter til den store jodi-
ske menighed, der boede i Antiokia i tiden omkring Kristi fodsel.”

Den 5. december holdt sognepreest, ph.d. Jesper Hyldahl et foredrag
med titlen “Paulus som Herre og frelser! Et eksempel pa en platoniseret
Kristusfri kristendom.” Dette er hans korte beskrivelse af indholdet: “En
samlet leesning af de 4-5 apokalypser i Nag Hammadi Codex V peger
pa et kristent miljg, der via genbrug og omskrivning af aeldre tekster
bevidst har fjernet Kristus som guddommelig frelserskikkelse. Andre
ma overtage rollen som formidler mellem menneskene og altings forste
uudsigelige princip. Den forste er Paulus som Herre, den neeste er Ja-
kob, de felgendeer ...”.

Nils Arne Pedersen

Johannesakademin

P& Annandag pingst, den 6 juni 2022, invigdes Johannesakademins nya
lokaler i Gamla Baptistkapellet i centrala Linkoping. Lokalerna omfattar
bl.a ett trivsamt bibliotek och studierum. I samband med invigningen
holls dven ett ekumeniskt seminarium i Link&pings Domkyrka, “Hel-
gelse och andlig traning”. Huvudtalare var Karin Johannesson, biskop i
Uppsala stift. Ovriga talare var kardinal Anders Arborelius, lektor Rol-
and Spjuth (Akademi for Ledarskap och Teologi) och professor Samuel
Rubenson.

Under hosten 2022 och varen 2023 anordnas en ny kurs, “Kristen tro
genom 21 sekler”, vilken bestar av en foreldsningsserie i 21 delar dar
nedslag gors i kyrkans historia fran det forsta till det tjugoforsta &rhund-
radet. Kursen leds av Samuel Rubenson, Joel Halldorf, Patrik Hagman
och Peter Halldorf.

Under 2022 beslots ocksa att oversédttningsseminariet skulle delas
upp i tva grupper ansvariga for varsitt kapitel, en digital och en fysisk
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grupp pa plats i Linkoping, bada i samarbete med studieférbundet
Bilda. Vid seminarierna 6versitts den systematiska samlingen av Oken-
fidernas tinkesprik till svenska. En kompletterande malsattning ar dven
att producera en ny utgava av den grekiska texten till den systematiska
samlingen, vars dldsta redaktion, bevarad i den grekiska handskriften
Parisinus graecus 2474, hittills varit outgiven.

Fran och med hosten 2022 ansvarar Per Ronnegard for de digitala
seminarierna, dar arbetet med kapitel 11 har paboérjats. For de fysiska
tréffarna ansvarar Britt Dahlman. Under 2022 har arbetet med kapitel
19 avslutats och under 2023 kommer arbetet med kapitel 20 att paborjas.
Den grekiska texten till kapitel 19-21 ges ut av Britt Dahlman medan
Oversdttningen gors gemensamt av seminariets deltagare med utgangs-
punkt fran ett forberedande utkast. Tva digitala 16rdagstillfallen &r pla-
nerade till den 11/2 och 22/4. De fysiska l6rdagstraffarna planeras dga
rum den 18/3 och 13/5. Den som vill anméla sitt deltagande och fa del
av forberedelsematerial kan skriva till Britt Dahlman: britt.dahl-
man@ctr.lu.se

For aktuellt program och ytterligare information, se Johannesaka-
demins hemsida: www .johannesakademin.se

Britt Dahlman

Masterprogrammet Religious Roots of Europe i Lund

Under varen begav sig studenterna i Religious Roots of Europe ut pa
vagarna igen. Efter covid-uppehéllet kunde kursen Space, Art, and
Identity in Synagogue in Church and Mosque aterigen ges pa plats i Is-
rael och Palestina, med en arkeologisk utgravning som en del av pro-
grammet och uppehidlle pa Svenska teologiska institutet i Jerusalem
under resans andra del. Det forsta som hande studenterna fran Skandi-
navien och Amerika (Harvard) var covid-fall i gruppen och vaggloss pa
vandrarhemmet. Detta till trots blev det en valdigt fin resa. En ameri-
kansk student sammanfattade det hela med att han ldrt sig mer under
dessa tre veckor dn under hela sin tidigare utbildning. Men aven de
skandinaviska studenterna var entusiastiska, vilket kan foljas har:
www.tf.uio.no/studier/utland/reisebrev/jakob-borgen-israel. html
Under resan samarbetade ldrarlaget, som bestod av Anders Ru-
nesson fran Oslo, Karin Zetterholm, Daniel Leviathan (panyttfodd arke-
olog) och undertecknad frdn Lund, och Giovanni Bazzana fran Harvard,
med lokala arkeologer och akademiker. Exkursionen hade dessutom
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forberetts med en serie seminarier, under vilka bland andra Jodi Mag-
ness visade de fantastiska mosaikerna i Huqoq, Jordan Ryan beraittade
om sin nya bok om minneskyrkor i det heliga landet, och Katharina Me-
inecke diskuterade Klippdomen utifrén tidigislamisk visuell kultur.

Den nya kullen RRE:are under hdsten passade i sin tur pa att resa till
Rom under ledning av Magnus Zetterholm fran Lund och Joshua Sabih
fran Kopenhamn. Alla studenter sammanstralade sedan med sina olika
kurser pa kompaktseminariet i Lund i november, under vilket den nye
professorn i islamologi i Lund, Oliver Scharbrodt, holl en ppen fore-
lasning om historiebruk. Ansékningsperioden f&r dem som vill paborja
programmet i host pagar just nu!

Andreas Westergren

Forskningsprojekt

Auktoritet, samhiille och individuell frihet — det latinska klostervisendet och
rotterna till Europas utbildningsideal (ELAM: Early Latin Monasticism)

Projektet, som beviljats medel for tre &r (2022-2024), har under &ret fo-
kuserat pa att digitalisera och i infrastrukturen Monastica — a dynamic
library and research tool registrera vart material, ett omfattande arbete
med att skanna utgévor, overfora textbilden till ordbehandlingspro-
gram med hjalp av OCR (Optical Character Recognition), korrekturldsa
och till sist tagga texterna for att sedan kunna anvinda digitala metoder
for att analysera t.ex. anviandning av begrepp, ordkluster, intertextuali-
tet m.m. Projektet har dven anordnat tva webinarier kring digital text-
bearbetning och ett mindre symposium kring textbruk i tidigt latinskt
klostervasende. Projektet bidrar dven till vidareutveckling av verktyget
Monastica som dven anvands i undervisningen inom programmet The
Religious Roots of Europe.

Samuel Rubenson

Kristendomens roll for framviixten av den rabbinska judendomen

Docent Karin Hedner Zetterholm, Lunds universitet, har erhallit finan-
siering fran Vetenskapsradet till ett nytt forskningsprojekt vid CTR, Kri-
stendomens roll for framuviixten av den rabbinska judendomen.

Syftet med studien &r att undersoka den roll som Jesustroende grup-
per ("kristna”) spelade for utvecklingen av den rabbinska judendomen
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under de forsta &rhundradena av vér tiderdkning. Da alla huvudrikt-
ningar av modern judendom har sina rétter i den rabbinska handlar pro-
jektet ytterst om kristendomens roll for den moderna judendomens
fodelse.

Studien behandlar en specifik aspekt av separationen mellan juden-
dom och kristendom, men till skillnad frén de flesta tidigare studier som
utgar fran att separationen var ett resultat av meningsskiljaktigheter om
teologiska fragor vill denna studie i stéllet prova hypotesen att den rab-
binska judendomen utvecklades i kolvattnet av en judisk identitetskris
till foljd av att “internal others” (Jesustroende judar) tillsammans med
“external others” (Jesustroende icke-judar) foresprakade en alternativ
forstaelse av gruppens identitet. “Religion” var i antiken tdtt samman-
flatad med etnisk identitet och nér Jesustroende grupper gjorde ansprak
pa att ha ersatt judarna som Guds folk utgjorde det ett hot bade mot
judisk identitet och judiska seder och bruk.

Genom att tillampa teorier om social identitet och social konflikt pa
rabbinska texter frdn 100-300 vill jag visa att den omdefinition av judisk
identitet som dessa ger uttryck for tjanade till att sarskilja icke-Jesus-
troende judar fran Jesustroende judar och icke-judar. Resultatet av den
nya definitionen av judiskhet blev den rabbinska judendomen.

Projektets vidare betydelse bestar i hypotesen att den rabbinska
judendomen utvecklades som ett led i en identitetsskapande process
dér likheterna mellan tvé grupper med samma ansprak men med kon-
kurrerande uppfattningar av gruppens identitet var den drivande fak-
torn. Detta perspektiv har potential att fordndra forstdelsen dven av
andra antika texter &n dem som ingér i denna studie och darmed ocksa
synen pajudendomens historiska utveckling och férhallande till dagens
kristendom.

Karin Hedner Zetterholm

Vid virldens slut. En transdisciplindr utforskning av apokalyptiska forestill-
ningar i ddtid och nutid

Riksbankens jubileumsfond har beviljat 50 miljoner kronor till ett nytt
forskningsprogram vid CTR, Lunds universitet, Vid virldens slut. En
transdisciplindr utforskning av apokalyptiska forestillningar i ddtid och nutid
(At the End of the World: A Transdisciplinary Approach to the Apocalyptic
Imagery in the Past and Present). Forskningsprogrammet, som kommer
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att ledas av professor Jayne Svenungsson, syftar till att studera apoka-
lyptiska uttryck ur ett transhistoriskt och transkulturellt perspektiv.
Programmet kommer att padgé under sex ar och 22 forskare kommer att
arbeta inom det. Forskarna kommer fran flera olika discipliner, dar-
ibland bibelvetenskap, kyrkohistoria, systematisk teologi, etnologi, me-
diehistoria, juridik och visuella studier, och man kommer att studera
apokalyptik utifran en méangd olika typer av material, s& som bibliska
texter, konst, film och nyhetsrapportering. Utifrdn det centrala begrep-
pet apocalyptic imaginary kommer olika typer av ménskliga reaktioner pa
samhilleliga kriser och fordndringar att analyseras. Den tidigkristna
eran representeras av tre forskare: Tobias Hagerland (Goteborgs univer-
sitet), som studerar judiska apokalyptiska teman i kristna texter fran
forsta och andra drhundradet, Katarina Palsson, som behandlar apoka-
lyptiska forestdllningar i en senantik asketisk kontext, samt Katharina
Keim, som skriver om apokalyptiska teman inom judendom, kristen-
dom och islam frén 600- till 900-tal.

Katarina Pdlsson

Beyond the Garden: An Ecocritical Approach to Early Byzantine Christianity

Forskningsprosjektet Beyond the Garden: An Ecocritical Approach to Early
Byzantine Christianity har siden 2019 undersgkt oppfatninger av den
ikke-menneskelige virkeligheten i bysantinsk litteratur. Prosjektet an-
vender gkokritisk teori pa tidligkristent materiale. S& langt har prosjek-
tet primeert fokusert pa littereere fremstillinger av treer og menneskelige
relasjoner til treer og planter. Blant annet har Thomas Arentzen utgitt
monografien Byzantine Tree Life: Christianity and the Arboreal Imagination
i serien “"New Approaches to Byzantine History and Culture” (Palgrave
Macmillan, 2021) sammen med Virginia Burrus og Glenn Peers. 30.
april-4. mai 2023 gjennomferes symposiet ” The sound of your leaves im-
plores the Creator”: Relating to the Non-Human in Byzantium pa Lesbos
(Hellas). Prosjektet drives av Thomas Arentzen ved Uppsala universitet
(med finansiering fra Vetenskapsradet).

Thomas Arentzen
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Origen and the Homily

Assistant professor Miriam Jane DeCock’s Marie Curie project, Origen
and the Homily, was successfully concluded in 2022. DeCock has, during
her time in Aarhus (2019-2022), contributed significantly to all activities
in C-SAC, and has been an immense help in developing a research en-
vironment for young scholars. DeCock has moved on to a position as
assistant professor at Dublin City University.

Jakob Engberg

What is Love other than Will (avhandlingsprojekt)

PhD-student Eva Elisabeth Houth Vrangbeek, “What is Love other than
Will.” An Investigation of Augustine’s Concept of Love and Will Assisted by
Computational Methods. The project is ongoing and expected to be com-
pleted in 2023.

Jakob Engberg

Origen on Gender: The Feminine as an Intellectual Category in the Works of
Origen of Alexandria

Postdoc Lavinia Cerioni, Origen on Gender: The feminine as an intellectual
category in the works of Origen of Alexandria, Marie Curie, February 2021
to February 2023.

Jakob Engberg

Adolf von Harnack: Hellenization, Origen and the Meaning of History
(avhandlingsprojekt)

On November 11, Valeria Dessy successfully defended the dissertation
Adolf von Harnack: Hellenization, Origen and the Meaning of History and
received her PhD (supervisors professors Anders-Christian Jacobsen
and Alfons Fiirst). Dr. Dessy has conducted her research as part of the
European Union’s Horizon 2020 research and innovation program, ITN-
The History of Human Freedom and Dignity in Western Civilization (PI pro-
fessor Anders-Christian Jacobsen). Her project focused on Adolf von
Harnack’s understanding of history and his reception of Origen. Dessey
presents Harnack as (an original) scholar of his time who developed a
theory of history. The project necessitated a focus that often differed
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from the focus of C-SAC activities. Despite this, Valeria Dessy made a
valued and valuable contribution to C-SAC during her years as a PhD-
student and has moved on to a position in the research project directed
by Associate Professor Christian Thrue Djurslev, which is mentioned
below.

Jakob Engberg

How the Christians Stole the Past: Contestation, Education and Interaction in
Imperial Literary Culture

Associate Professor Christian Thrue Djurslev, Department of History
and Classics, and member of C-SAC, has begun a new collective re-
search project How the Christians Stole the Past: Contestation, Education and
Interaction in Imperial Literary Culture. He is joined by research assistants
Valeria Dessey and Tue Sgvsg. The team examines the origin and early
development of Christian historiography by exploring the dialogue be-
tween early Christian historians and earlier and contemporary histori-
ography. The chief aim is to investigate how Christian historians
laboured to Christianize history while appealing to contemporary read-
ers. The Independent Research Fund Denmark is supporting the project
with DKK 2.8 million (2022-2025).

Jakob Engberg

Biblia Manichaica

Projektet Biblia Manichaica blev endelig afsluttet med udgivelsen af bind
3 (N. A. Pedersen, R. Falkenberg, ]J. M. Larsen and C. Leurini, The New
Testament Acts, Letters, and Revelation in Manichaean Tradition: The Sources
in Syriac, Greek, Coptic, Middle Persian, Parthian, Sogdian, Bactrian, New
Persian, and Arabic (Corpus Fontium Manichaeorum), Turnhout: Brepols
Publishers). Dette projekt blev i perioden 20122015 stgttet med 6,6 mio.
kr. fra Det Frie Forskningsrad — Kultur og Kommunikation.

Nils Arne Pedersen
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The Himyarite Martyrs in flux — Developing Forms of Syriac Memories
(avhandlingsprojekt)

Den 23. marts forsvarede Lasse Lovlund Toft sin ph.d.-afhandling The
Himyarite Martyrs in flux — Developing forms of Syriac memories og blev
efterfglgende tildelt ph.d.-graden.

Nils Arne Pedersen

Konferenser och seminarier

Lunds universitet, 26 april 2022
Den patristiska dagen: From Constantine to Putin? The Theological Interpre-
tations of the Relation between Church, State and Society

”From Constantine to Putin? The Theological Interpretations of the Re-
lation between Church, State and Society.” Dette var titlen pa den pa-
tristiske dag, som blev afholdt 26/4 2022. “The relation between Church
and State is the greatest subject in the history of the West” skrev den
schweiziske teolog Emil Brunner. Vi mente i CPL’s styrelse, at det var
pa tide at tage dette sporgsmal op igen. CPL havde modtaget en genergs
donation fra Einar Hansens Forskningfond, hvilket gjorde det muligt at
invitere hele syv foredragsholdere fra bAde Danmark og Sverige. For en
komplet liste over foredragsholdere og opleg se: www.patristik.se/ar-
rangemang

Som det fremgér af titlen 1& det primeere fokus ikke pa de historiske
omsteendigheder og konkrete konstellationer af forholdet mellem kir-
ken og staten/imperiet gennem kirkens historie. I stedet 1a dagens fokus
pa de teologiske tolkninger af forholdet mellem kirken og staten, som er
kommet til udtryk henholdsvis i den tidlige kirke og i moderne tid. CPL
har fra begyndelsen veeret karakteriseret af et frugtbart samarbejde mel-
lem historiske og systematisk-teologiske interesser og det var vores am-
bition ved den patristiske dag 2022 at knytte disse perspektiver
sammen.

Dagen var struktureret séledes, at fokus tidligt pa dagen 14 pa teolo-
gien om forholdet mellem kirke og imperium i patristisk tid, midt pa
dagen et reformatorisk mellemspil, og om eftermiddagen et fokus pa
nutidige teologiske fortolkninger af forholdet mellem kirke og stat. Til
sidst en paneldebat. De patristiske og moderne teologiske fortolkninger
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af kirkens rolle i verden rummede bade ligheder og forskelle. Bade i tid-
lig og i nutidig teologi var eksempler pd kirken som en medspiller og en
modspiller i samfundet. I hvilken udstraekning ligger disse ligheder vir-
kelig i teksterne og i hvor hej grad skyldes de i stedet vores nutidige
indleesning? Dagen blev afsluttet med en patristisk buffet, hvor tan-
kerne om sddanne spergsmal kunne bevaege sig friere under indflydelse
af god mad og vin.

Simon Pedersen Schmidt

Lunds universitet, 23 september 2022
Wisdom on the Move: Late Antique Traditions in Multicultural Conversation.
A Symposium in Honor of Samuel Rubenson

Vishetslitteraturens gransoverskridande karaktar, liksom fragorna om
hur man ska kunna leva ett ratt och gott liv har kommit att sta i centrum
for den forskningsgarning som i Lund uppmarksammats med festskrif-
ten Wisdom on the Move, som utkom ar 2020, och den 23 september 2022
med ett symposium till vilket man inbjudit en rad talare som pa ett eller
annat satt arbetat med samma material och fragestallningar. De som ta-
lade var Denis Searby, Karin Hedner Zetterholm, Anders-Christian
Jacobson, Frances Young, James Goehring, Hugo Lundhaug, Susan
Ashbrook Harvey och Miriam L. Hjalm. Under middagen gavs en rad
aterblickar pa ett liv som ocksé préglats av gréansoverskridanden. Jag
kan bara uttrycka min stora tacksamhet bade 6ver vad jag fatt gora och
var med om, och over alla kollegor och vanner som ledsagat, uppmunt-
rat och tidvis rdttat mina steg.

Samuel Rubenson

Aarhus Universitet, 24-26 augusti 2022
The 11th Nordic Patristic Meeting

Det 11. nordiske patristikermode blev holdt den 24.-26. august 2022 pa
Aarhus Universitet. Temaet for arets mode var "Exegesis in Early and
Late Antiquity”. Som det fremgér af titlen, foregik modet denne gang
pa engelsk. Formalet var at gore forummet mere tilgeengeligt for de
finske kolleger samt de efterhdnden mange udenlandske forskere pa de
nordiske universiteter, som ikke nedvendigvis mestrer de nordiske
sprog. Det mal ma siges at veere ndet med mange deltagere ikke bare fra
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de nordiske lande, men ogsa fra resten af Europa savel som Nord- og
Sydamerika.

Mgdets sidste session blev livestreamet og kan nu findes pa AIEPs
YouTube-kanal. Grundet temaets bredde og den store variation blandt
preesentationerne blev det ved medets afrunding besluttet ikke at arbe-
jde pa en samlet konferenceantologi. I stedet opfordredes deltagerne til
at sende deres artikler til PNA eller det polske Vox Patrum, hvis redakter
lovede at finde plads til artikler fra konferencen. Deltagerne kvitterede
ved afrundingen for det fine finske fremmede ved at opfordre til at lade
neeste nordiske patristikermede forega i Finland. Det nordiske patristi-
kermede aftholdes hvert fjerde ar.

Johannes Aakjeer Steenbuch

Universiteit Gent, 21-24 september 2022
Sixth International Conference on the Ancient Novel (ICAN VI): The Ancient
Nowel: Roads Less Travelled

Koen de Temmerman bjod in till en konferens som férutom profana ro-
maner behandlade kristet material som apokryfa apostlaberéttelser,
pseudoklementinerna och hagiografi. Ingela Nilsson var en av huvud-
talarna, och flera andra nordiska forskare deltog med papers.

Carl Johan Berglund
Abo Akademi, 4-5 maj 2023 (senarelagd frin 2022)
The Book of Isaiah between Judaeo-Christian Borderlines

Antti Laato (Abo Akademi) och Tobias Nicklas (Universitit Regens-
burg) bjuder in till en tredagarskonferens i Abo om tidiga kristna och
judiska tolkningar av Jesajaboken, med ett sérskilt fokus pa hur Kon-
stantins makttilltrade paverkade lasningarna.

Carl Johan Berglund
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RE-PLAYING THE RECORD: THE PRIMACY OF PERFOR-
MANCE IN THE PROMULGATION AND RECEPTION OF
WRITTEN TEXTS
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Abstract:

The article revisits the role of orality in the process of wisdom transmission
among early Christian monastics. Blurring the line between literacy and illiter-
acy in late antiquity, the article suggests that the apophthegmata and other early
texts may be understood as a form of written orality. The transmission of text
does not merely pass from one written source to another, but, being also pre-
sumably performed live, texts like these passed back and forth between oral and
written word, in ways that should affect how text critical scholarship engage
with the sources.

Key Words:
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The 2010 edition of my guidebook From Nicaea to Chalcedon substantially
expanded the 1983 edition in its treatment of literature generated by the
monastic movement. However, I would now confess that even so I did
scant justice to Samuel Rubenson’s groundbreaking work on the Letters
of St. Anthony.! I suppose I might advance the excuse that I have never
been an expert in this field — in fact, as that very compendium maybe

1 Samuel Rubenson, The Letters of St. Antony: Origenist Theology, Monastic Tradition and the
Making of a Saint, Lund: Lund University Press 1990.
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demonstrates, I am really such a generalist I can hardly claim to be ex-
pert in anything. Sometimes, however, to set a particular subject in a
broader frame can open up fresh questions, and that is what I hope to
do in the present article.

So what is it that I now regard as particularly significant in Ru-
benson’s contribution? It is his challenge to assumptions about literacy
and illiteracy in the desert, a challenge offered in the course of arguing
for the authenticity of the Coptic version of Antony’s letters. It is that
which I will seek to set within a broader context, not least because it may
also open up questions about the process by which desert wisdom was
promulgated and received.

Rubenson outlined the strong arguments against attributing the let-
ters to Anthony so as to counter them. His outline may be summed up
as follows: First, we lack evidence for literary activity in Coptic as early
as the first half of the fourth century; second, Egyptian monks are tradi-
tionally thought to be illiterate and uneducated; and third, there are cer-
tain specific statements in Athanasius’ Life of Anthony that seem to point
in the same direction.

All three points Rubenson was able to counter: First of all, the Nag
Hammadi documents and other translated texts show that there was a
Coptic literary culture in the making this early; second, the validity of
the traditional picture of the uneducated monk given in the Apophtheg-
mata needs careful consideration, since these collections were not rec-
orded before the second half of the fifth century; third, Athanasius’
picture of Anthony was meant to show that the monk was taught only
by God. In fact, the latter represents a general tendency; we only have
to recall Origen’s idealization of the illiterate apostles to see the force of
it: they spread the word “by divine power,” he told Celsus, and it would
never have been so evident that that was so if “the gospel and the
preaching were in persuasive words of the wisdom that consists in lit-
erary style and composition.”?> Thus, even though Anthony’s illiteracy
was a powerful motif, Rubenson reached the conclusion that the letters
are authentic and Anthony not unlettered.

What I now want to explore further are the implications of that con-
clusion — both for the literacy or illiteracy of the desert communities in
general, and for “Wisdom on the Move” — the wide dissemination of

2 Origen, Contra Celsum 1.62; trans. from Henry Chadwick, Origen: Contra Celsum, Cam-
bridge: Cambridge University Press 1953.

44



F. Young: Re-playing the Record

desert wisdom both orally and as text in multiple languages.? The focus
will be on the Apophthegmata, and it is worth briefly reminding ourselves
that there are considerable variations and overlaps across the two types
of collections, alphabetic and topical, and collections exist in Latin,
Greek, Syriac, Coptic, Armenian and Ethiopic. Their dissemination was
profuse.

It seems to me that there has been increasing recognition that for An-
tiquity in general it is difficult to draw any sharp demarcation between
literacy and illiteracy — indeed, what is meant by the terms in any given
instance requires careful definition — and that literature, though written,
was then actually oral in ways that we find difficult to imagine. Indeed,
implicit, formerly unquestioned, assumptions that authors and readers
then used and composed texts in ways similar to modern writers and
editors have to be abandoned. We will consider those two points in re-
verse order.

Literature as Having an Oral Character

In Antiquity, the whole point of script was that voices from a distance,
or indeed from the past, could be heard:

For it is by means of writing alone that the dead are brought to
the minds of the living, and it is through the written word that
people who are spatially very far apart communicate with each
other as if they were nearby.*

The absent person was made present as the letter, or poem or speech or
history, was read aloud, usually to a gathering of people, though high
class individuals would perhaps have a slave to perform the text exclu-
sively for them. I vividly remember long ago reading Edwin Hatch’s late

3 Cf. the title of the symposium “Wisdom on the Move: Late Antique Traditions in Multi-
cultural Conversation” (23 Sept 2022), during which an earlier version of this article was
presented, and the edited volume under the same name, published as number 161 in the
Vigiliae Christianae, Supplements series, Brill 2020, eds. Susan Ashbrook Harvey, Thomas
Arentzen, Henrik Rydell Johnsén & Andreas Westergren.

4 Diodorus Siculus, Bibliotheca historica 12.13, as quoted by William V. Harris, Ancient Lit-
eracy, Cambridge, Mass; Harvard University Press 1989, 26; cf. Stanley K. Stowers, Letter-
Writing in Greco-Roman Antiquity, Philadelphia, Penn: Westminster Press 1986.
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nineteenth-century classic, The Influence of Greek Ideas on Christianity:> he
insisted on the respect accorded to ancient written texts precisely be-
cause they seemed to defy mortality. I also still recall the surprise I felt,
again long ago, when I came across Augustine’s amazement at Anselm
reading to himself in silence® — but indeed, to read in one’s head was
unknown. The script was effectively the equivalent in our world of a
tape recording. The continuously written text had to be deciphered and
realized: indeed, the ancients would be well aware of the fact (which is
now, I suppose, associated with post-modern reader-response theory)
that a text is only black marks on the page until a reader makes sense of
them, and in the case of the ancients that meant speaking them out loud,
or at least murmuring them as your eyes passed over the page. Texts
had to be performed, and were usually received through hearing with
the ears rather than seeing with the eyes.

This “auditory culture” is well captured in Carol Harrison’s book,
The Art of Listening in the Early Church. She opens her introduction with
the estimate that “around two-thirds of the early Christian texts we now
read were originally spoken rather than written, and intended for hear-
ers, rather than readers.”” Noting the “primacy of the verbal over the
written” she cites the famous discussion in Plato’s Phaedrus where writ-
ing is criticized for destroying the memory and Socrates responds by
naming it as “the illegitimate brother of speech,” describing speech as
“the word which is written with intelligence in the mind of the learner.”
Following Gamble,® Harrison suggests that this provides the right sense
in which to understand Papias’ comment that he preferred over books
the “living and abiding voice” — it should be taken “not as a rejection of
literacy but as a preference for the first-hand immediacy of the oral,
which was shared by pagans and Christians alike in antiquity.”® In any
case, a

5 This work was re-published in 1957 as a Harper Torchbook, Harper and Brothers, New
York; Hatch’s Hibbert Lectures of 1888 were edited from the unfinished manuscript by A.
M. Fairbairn and published posthumously by Williams and Norgate, London.

6 Augustine, Confessions V1.2.

7 Carol Harrison, The Art of Listening in the Early Church, Oxford: Oxford University Press
2013, 1.

8 Harry Y. Gamble, Books and Readers in the Early Church. A History of Early Christian Texts,
New Haven and London: Yale University Press 1995.

9 Harrison, Art of Listening, 5.
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text was composed by speaking to oneself or by dictation to a
scribe; it was written in a spoken, rhetorical form; “published” by
public reading; “read” by being read aloud; taught by oral exege-
sis and discussion in the schoolroom, or by ex tempore preaching
and catechesis in the Church.1?

The early Christians heard the word rather than read it — in fact, heard
it “sounded.” Again drawing on the earlier work of Gamble, she re-
minds her readers of the physical and technological constraints faced by
writers and readers — the lack of word division and punctuation, the
labour-intensive and cumbersome nature of the materials for writing,
and so on.

But the really important point for us is her picture of how literate and
illiterate shared

a rhetorical culture; one based on the practise and power of the
spoken word. In this sense, we can speak not only of an oral cul-
ture, but of a much broader “cultural” literacy ... or a facility for
“literate listening” among the illiterate majority in the ancient
world."

So she writes of “the unlettered” being

able to “read” and understand reality through the shared, often
tacit, markers of complicit understanding, customary practice,
and habitual ways of thinking created by speaking and hearing.!?

A couple of times I have referred back from Harrison to Harry Gamble:
his book, Books and Readers in the Early Church, must have been the work
that brought home these realities to students of early Christianity, real-
ities better known perhaps to text-critics and ex-classicists like myself.
Gambles” own account of the close relationship between oral and liter-
ary culture, and also of book production and dissemination, both in so-
ciety in general and in early Christianity in particular, provides the
practical background for Harrison’s discerning account of the “auditory

10 Harrison, Art of Listening, 9.
11 Harrison, Art of Listening, 4.
12 Harrison, Art of Listening, 4.
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culture” of antiquity and the vital place of performance in reading texts
and bringing them to life. Crucial to both of these studies, however, is
the prior work of William Harris on Ancient Literacy.'?

Literacy and Illiteracy: Distinctions and Definitions

Harris” book brings us back to those issues concerning definition, where
to draw the line between literacy and illiteracy, how to discern the uses
of literacy in a given society and the extent of participation in a given
population. It is those questions which Harris broaches, working
through from the invention of the Greek alphabet in the eighth century
BC through to the fifth century AD and challenging the notion of wide-
spread literacy in the ancient world. He helpfully provides perspective
by using comparative material, drawing, for example, from UNESCO'’s
1977 survey of world literacy, which was itself vitiated by variations in
the definition of literacy: “there are infinite gradations of literacy for any
written language,” he writes; sharp polarity needs to be avoided. In-
deed, account must be taken of the category of semi-literates — “persons
who can write slowly or not at all, and who can read without being able
to read complex or very lengthy texts.”!* Furthermore, terminology is
ambiguous: “illiterate” in Latin, as in English, could mean “uncul-
tured.”

What Harris sets out to do is to try and place the Greeks and Romans
with respect to mass literacy, and also with respect to what may be
called “scribal literacy” and “craftsman’s literacy.” By considering vari-
ous societies, historical and contemporary, he takes account of social fac-
tors which affect literacy levels, things like the requirements of the
economy, the provision or otherwise of education, and the ready supply
or otherwise of substitute writers and readers. In light of such compari-
sons, he then works through the evidence for three periods of Greek his-
tory (Archaic Times, the Classical, and the Hellenistic periods) and three
periods of Roman history (ArchaicItaly, the Late Republic together with
the High Empire, and Late Antiquity). The evidence discussed includes
what we can deduce from the extant literature, but also inscriptions and
other sources. Most pertinent to our enquiry is his work on the Ox-

13 Harris, Ancient Literacy.
14 Harris, Ancient Literacy, 5.
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yrhynchus papyri, as we shall see. Meanwhile we should note his gen-
eral estimate: not more than 10% were actually literate in any of these
periods. He insists, moreover, on the continuities between the oral and
literary — a point we have already been observing — and he focuses on
the actual uses of literacy in Greco-Roman society.

This last discussion is worth pursuing further before we proceed.!s
Harris observes that Aristotle apparently had four categories of use:
money-making, household management, instruction and civic activi-
ties; while Diodorus Siculus spells out the importance of votes, letters,
testaments, laws, treaties, the sayings of the wise and education, adding
that “the cause of the good life is education based on the written
word.”16 Harris next proceeds to compile a substantial list which, he
says, “probably covers the great majority of what was written down in
antiquity;”1” it spells out more specifically things like receipts, accounts,
labels, advertisement, contracts, weight and measures, legends on coins,
records of legal proceedings, lists of citizens, and much other bureau-
cratic documentation.

It is tempting to follow this up by turning to Peter Parsons’ book,
City of the Sharp-Nosed Fish: Greek Papyri beneath the EQyptian Sand Reveal
a Long-Lost World.'® He provides a fascinating reconstruction of the ad-
ministration, markets and trade, contracts and apprenticeships, re-
vealed by the rubbish-tip of papyri found at Oxyrhynchus. We eschew
much detail, for our current interest is simply to highlight the way writ-
ten documents and records were built into the everyday life of that an-
cient society and its legal and economic relationships pretty much as
widely as in ours. There were many everyday uses of literacy, and illit-
erates were involved in transactions that were guaranteed in writing.

Indeed, Harris' notes “how deeply embedded acts of reading and
writing were in people’s lives, and how authoritative the written word
had become.” Yet his estimate of levels of literacy is surprisingly low:
with “reasonable clarity,” he writes, “the Greek papyri ... show which

15 Harris, Ancient Literacy, ch. 2.

16 Diodorus, Bibliotheca historica 12.13. Translation from Harris, Ancient Literacy, 26.

17 Harris, Ancient Literacy, 27.

18 Peter Parsons, City of the Sharp-Nosed Fish. Greek Papyri beneath the Egyptian Sand Reveal
a Long-Lost World, London: Wiedenfeld and Nicholson 2007.

19 See Harris, Ancient Literacy, 276-281, for the following points.
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social groups hovered on the edge of illiteracy and which were predom-
inantly illiterate.” Of course, some may have been illiterate in Greek
though “able to write in Egyptian;” and furthermore, some may well
have relied “on the writing of an intermediary” though in fact “able to
write,” and “even those who are declared to be illiterate may well be
able to read and even write after a fashion.” But even village elders were
illiterate, and in the villages government clerks seem to have little more
than signing ability. What is absolutely clear is how literacy followed
class — the Greek elite, male, property-owning “gymnasium” class
would be literate, and some, but not all, artisans: “everyone of the mas-
ter weavers who appears in apprenticeship contracts is said to be illit-
erate,” he notes. The clear evidence of the papyri is that lenders tended
to be more literate than borrowers and lessors more literate than lessees;
yet they also show how “illiterates who were involved in the transac-
tions just referred to were, in spite of their illiteracy, making use of the
written word.”?° Thus they made “occasional use of the written word,
but there was no necessity for them to write with their own hands,” and
they do not seem to have regarded “the education of their sons in gram-
mata” as important. “Almost all the free-born poor in Egypt must have
been illiterate, for our very extensive documentation scarcely produces
a counter-instance.”?! So “it comes as no surprise when Origen ... asserts
that the majority of people ... are ‘unlettered and somewhat rustic’ [C.
Cels. 1.27].722

Harris judiciously warns against extrapolation from the Egyptian pa-
pyri to more general conclusions for the High Empire, but given this
overall situation in Egyptian society, it is hardly surprising that the
monasteries of Egypt were predominantly made up of persons with lit-
tle or no literacy, and that an oral culture would be paramount. Harris
notes that Pachomius expected “all novice monks ... to be instructed in
reading;” his deduction from this is that Pachomius “naturally assumed
that some of the new recruits would be illiterate.”? Yet surely it also
indicates the importance which books and reading had in Pachomius’
eyes.

20 Harris, Ancient Literacy, 280.
21 Harris, Ancient Literacy, 278.
22 Harris, Ancient Literacy, 279.
23 Harris, Ancient Literacy, 303-304.
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Desert Literacy, Desert Illiteracy

Given the role of scripture in Christianity, it is hardly surprising that
certain books were accorded value, or that memorization and medita-
tion on scripture features large in monastic practice. Burton-Christie’s
study, The Word in the Desert,?* sits alongside that of Samuel Rubenson
in rendering our picture of the situation more complex, tracing, as it
does, the co-existence of illiteracy with profound attention to the written
words of scripture, written words which would be realized in perfor-
mance — in liturgy predominantly but also in the recitation involved in
meditation on those words. Again it is tempting to digress and pursue
this further by rehearsing some of Burton-Christie’s findings, but let me
merely remind the reader of a couple of things: first, his use of the term
“oral text,” and second, his exploration of the tensions around owning
books — even copies of the scriptures — given the ideal of possessing
nothing and giving to the poor. Asked for a word, Serapion said, “You
have taken the living of the widows and orphans and put it on your
shelves,” the shelves being full of books.?> Yet, for all that, scripture was
clearly at the heart of desert life. The implicit challenge to the presump-
tion of illiteracy among the desert monks, offered both by Burton-Chris-
tie and Rubenson, is surely reinforced by the way in which Harris” work
on Ancent Literacy in general underlines the continuities between oral
and literary culture.

Wisdom on the Move

So now to the relevance of all this to the dissemination of desert wisdom
in both oral and written form. That sayings and anecdotes were origi-
nally passed on by word of mouth is an assumption backed up by evi-
dence from the collections of Apophthegmata themselves. Classic
examples, particularly from the collection made by Abba Isaiah, are as-
sembled by Graham Gould in his book, The Desert Fathers on Monastic
Community:2°

24 Douglas Burton-Christie, The Word in the Desert: Scripture and the Quest for Holiness in
Early Christian Monasticism, Oxford: Oxford University Press 1993.

25 Burton-Christie, The Word in the Desert, 115-116.

26 Graham Gould, The Desert Fathers on Monastic Community, Oxford: Clarendon Press
1993.
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Isaiah begins his account with a short introduction: “Brothers,
those things which I heard and saw of the old men, these I recount
to you, neither omitting anything from them nor making any ad-
ditions.” Each section begins with a phrase such as, “Abba John
said to me” (2a), or, “Abbas Amoun said to me” (4Aa), and some
end with “These things were told to me by Abba Abraham, who
dwelt with him [Agathon]” (5Ga), or, “These things were told to
me by the brother who heard them from Abba Sisoes” (6C). There
seems to be no reason to doubt this evidence that Isaiah is record-
ing in writing an oral tradition. %

Gould also mentions the Ethiopic collection, describing it as “marked by
the prevalence of a first-person style of reporting, and by several strik-
ing examples of oral transmission of a story over several stages.”

The question now is whether or not at the stage of oral transmission
the material was simply passed from one individual to another and took
the form of isolated incidents or sayings, as perhaps implied by the evi-
dence just noted. Was it writing that stimulated collection or were col-
lections formed and memorized for communal recitation and per-
formance well before being written down? Is it even possible that such
recited collections were orally delivered in translated form in bilingual
communities, thus facilitating dissemination even in unwritten form?
Would such a process explain both the diversity and similarity found in
the collections better than any attempt to trace the laborious process of
gathering, editing and copying sources which is so often envisaged?

To attempt an answer to that question I turn to a cross-disciplinary
project on Oral Cultures Past and Present, subtitled Rappin’ and Homer and
published in the 1990s.28 A classicist, Thomas J. Sienkiwicz, and a socio-
linguist, Viv Edwards, together demonstrate how “the same features
which emerge from an analysis of the ancient Greek tradition recur time
and again in oral cultures widely separate in time and space.”?? At the
same time they insist, as do Harris and others we have considered, on
continuities between oral and written cultures:

27 Gould, On Monastic Community, 19-20.

28 Viv Edwards & Thomas J. Sienkiwicz, Oral Cultures Past and Present: Rappin’ and Homer,
Oxford: Blackwell 1990.

29 Quotation from blurb on back cover of Edwards and Sienkiwicz, Oral Cultures.
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the written word does not divide so much as the spoken word
unites the alliterate and the literate; that is, the presence of literacy
does not remove all trace of orality, nor must an oral culture al-
ways function independently of literacy.®

On this point they endorse the statement of Finnegan in his book on
Orality and Literacy that they “are not two separate and independent
things” nor “two mutually exclusive and opposed processes for repre-
senting and communicating information.”3! They explicitly state that,
when contrasts are drawn, they are “talking in relative not absolute
terms;” in fact, “we are dealing essentially with an oral-literate contin-
uum.”3?

Performance they certainly regard as fundamental to oral cultures,3
alongside interaction with an audience which knows the drill, so to
speak, and acts as prompt.3* The performer’s “oral literature”? (note the
parallel to Burton-Christie’s phrase, “oral text”) is shaped in response:
“no two oral performances by a single artist are ever the same”% — there
is an open-endedness and a flexibility, enabled by the social bonds of
the oral community, and “oral performance plays a vital role in cement-
ing social cohesion.”3”

performer and audience are part of a single performative dy-
namic. They share a set of assumptions ... If performers stray
from these norms, the audience will hold them in check.38

Because oral transmission is essentially creative transmission, the
end result bears the mark of contributions from many generations

30 Edwards and Sienkiwicz, Oral Cultures, 6.

31 Edwards and Sienkiwicz, Oral Cultures, 10, quoting R. Finnegan, Orality and Literacy,
Oxford: Blackwell 1988, 175.

32 Edwards and Sienkiwicz, Oral Cultures, 195.

33 Edwards and Sienkiwicz, Oral Cultures, e.g. 32, 218 & passim chs. 1-3.

34 Edwards and Sienkiwicz, Oral Cultures, e.g. pp. 66, 70, 79, & passim chs. 3-7.

35 Edwards and Sienkiwicz, Oral Cultures, 1.

36 Edwards and Sienkiwicz, Oral Cultures, 167; cf. 61.

37 Edwards and Sienkiwicz, Oral Cultures, 189.

38 Edwards and Sienkiwicz, Oral Cultures, 65.
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... Each generation makes its mark on the tradition which is the
collective property of the group.®

They share a “web of words” which “reinforce the cultural cohesion of
the community.”4

Another significant observation in this study is that memory works
differently in oral and literate communities:

While in a literate context memorization means word-for-word
reduplication of a previous speech event, in an oral context mem-
orization usually involves replication of the tradition, not of the
specific words.*!

The accomplishments of oral artists thus go well beyond mere
recitation. Each performance is an act of re-creation ...

Indeed, it is the creation of a tapestry of words facilitated by repetition,
elaboration, exaggeration, metaphor, proverb, riddles, and such like.

Now these observations would seem to make appropriate clear dif-
ferentiation between the memorization and oral recitation of scripture
and the oral transmission of the Apophthegmata: the former would be
word for word, the latter the replication of the tradition in a more flexi-
ble performance.

So, in light of this study, let me conjure up a gathering of monks in a
Palestinian community:

Here is an exile from Scetis, performing the tradition, with lively
prompting from his affirming audience, probably including Egyptian
fellow-exiles. He is telling yet again in the old familiar order the tales
and wise words of their one-time Abbas in Egypt, while in little huddles
among the listeners the Coptic is orally rendered into Syriac and per-
haps Greek in other little huddles, and the odd stenographer jots down
what he hears, perhaps in Coptic, perhaps Syriac, perhaps Greek, treat-
ing this event, and then other such oral events, as things worth record-
ing in short-hand.

39 Edwards and Sienkiwicz, Oral Cultures, 61.

40 Edwards and Sienkiwicz, Oral Cultures, 167.

41 Edwards and Sienkiwicz, Oral Cultures, 37.

42 Edwards and Sienkiwicz, Oral Cultures, 64; cf. 38-39, 58-64.
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Later on dictation generates multiple copies, so that the oral (the spo-
ken) becomes aural (heard), and aural becomes written, and written is
carried in various languages to other communities, and there read
aloud, re-rehearsed and re-performed, and so the diffusion spreads, oral
and written, written and oral — no sharp dichotomy, constant interaction
and audience participation ...

Thus, perhaps, we are led to the conclusion that the scholarly en-
deavours of text-critics to reconstruct the process of editing written
sources, copying them, translating them, adding to them, re-copying,
etc. etc., needs to give way to a re-conceiving of the culture and means
by which dissemination took place, to a fresh grasp of the complexity of
communal exercises in participation and adaptation, remembering and
dictating and performing afresh: we might call it a living tradition, a
series of unrepeatable speech-events which somehow get captured on
tape, as it were, and so can be replayed. As I put it in Biblical Exegesis and
the Formation of Christian Culture, “a text was a form of recorded speech
and it had to be realised to make sense, rather like playing a musical
score.”#3 Re-playing the record necessarily involves live performance,
whether of written text or traditional material received orally.

The aim of performance was, of course, pedagogical and practical —
the word generating practical and ethical living** according to the tradi-
tion which ultimately stemmed from those giant Abbas of the past. It
was all about hearing those sages directly; even when written, it would
be oral performance which made it effective, the word spoken being
powerful to effect its outcome, as Isaiah had long since said of the Word
of God:

For as the rain and the snow come down from heaven and do not
return there until they have watered the earth, making it bring
forth and sprout, giving seed to the sower and bread to the eater;
so shall my word be that goes out from my mouth; it shall not
return to me empty, but it shall accomplish that which I purpose,
and succeed in the thing for which I sent it.*>

43 Frances Young, Biblical Exegesis and the Formation of Christian Culture, Cambridge: Cam-
bridge University Press 1997, 77.

44 See Gould, Desert Fathers on Community, for further development of this aspect.

45 [gaiah 55.10-11 (NRSV).
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Emperor Justinian’s reign (527-565) was a pivotal time in early Christian history
that shaped the divisions between various Christian factions, which later
emerged as the Oriental, Orthodox and Catholic denominations. A crucial part
of the division was the controversy of the Three Chapters and the Council of Con-
stantinople in 553. Justinian’s role in these events was crucial and has often been
read as undue imperial interference that pushed the Eastern and Western fac-
tions further apart from each other. This is reassessed in this paper on the basis
of how Justinian and his officials formulated their perception of the relationship
between church and emperor in the law code, the Novellae from 535. Justinian’s
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Introduction

Emperor Justinian’s reign (527-565) has drawn much scholarly atten-
tion. A central topic of discussion is the emperor’s involvement in the
shaping of post-Chalcedonian Christianity and Christology underpin-
ning the growing tension and division between various emerging fac-
tions in the aftermath of the Council of Chalcedon in 451. The emperor’s
own profession of faith, his role in the condemnation of Nestorian theo-
logians, and finally his authorial sway over the Ecumenical Council of
Constantinople in 553, make it a complex issue. Richard Price convinc-
ingly depicted this in his seminal work on the council in 553.! However,
the assessment of the emperor’s role and his ideological point of view
as well as the theological and legal background, often overlooks a key
source, namely the imperial law code published prior to the Christolog-
ical debates. The legal text is an early achievement of Justinian’s reign
and enshrined his and his officials” perspective on their world and how
it should be governed. The debate about Justinian’s perception of Chris-
tianity and his understanding of his role in relation to the church often
completely overlooks this piece of the puzzle, such as in Price’s above-
mentioned work. Quite often scholar seems to interpret the early Chris-
tian world as one, where the bishops did not act and knew the Roman
legal system —and made use of it. As Caroline Humfress notes, does the
church build on an accommodation of Roman law and imperial institu-
tions, such as the Imperial office, which created a very complex legal
reality of theology and law surrounding the early church councils,
church policy and canon law.2 The bishops, the pope and the emperor
lived and acted within this world.

The omission of this legal work becomes problematic, because the
legal sources provide a glimpse of Justinian’s perception of his own role.
It will be argued that Justinian saw himself as a traditional Roman em-
peror and followed what he saw as the traditional responsibility of such
an emperor towards God. Justinian was aware of the limits, boundaries
and possibilities of imperial power, but also where it fell short during
his predecessors’ rule and their failed attempt to breach the division of

! Richard Price, The Acts of the Council of Constantinople 553 — with Related Texts on the Three
Chapters Controversy, Vol. I-II, Liverpool: Liverpool University Press 2009.

2 Caroline Humfress, “The Early Church”, in: A. Winroth & J. C. Wei (eds.) The Cambridge
History of Medieval Canon Law, Cambridge: Cambridge University Press 2022, 12.
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the church. The legal text from Justinian’s officials is therefore of great
importance because it is a direct source to how Justinian and his officials
saw the emperor’s relation to the clergy, and thereby reveals their per-
ception of the possible space for compromise between various factions
of the Church.

Justinian’s legal text is, however, much more known and prominent
in Eastern Orthodox scholarly debates, where Justinian’s legacy is dis-
cussed by renowned Church historians, such as Andrew Louth, John
McGuckin, John Meyendorff and Georges Florovsky.? The legal text is
seldom taken to be a part of the very concrete political and Christologi-
cal debate of the Justinian era, but is rather read as an essential point of
reference in Eastern Orthodox teachings on the doctrine of state-church
relations.*

The aim of this paper is to integrate both the legal sources and more
traditionally used source material to discuss Justinian’s church policy.
The analysis will shed new light on the debates on Christology up to the
Council of Constantinople in 553.

The paper is divided into three sections. The first is an introduction
to Justinian’s reign and the legal texts. This is followed by an analysis of
the perception of the relationship between emperor and church in the
legal text. The final section will turn the focus towards the debate on
Christology in the 540s and 550s before the Council of Constantinople
in 553. In this section, I will discuss how the emperor acts in accordance
with the legal text in two instances; the issuing of the Three Chapters and
the relationship with Rome’s bishop before the council.

3 Andrew Louth, “Ignatios or Eusebios: Two Models of Patristic Ecclesiology”, Interna-
tional Journal for the Study of the Christian Church 10:1 (2010), 46-56; John Meyendorff, Im-
perial Unity and Christian Divisions: The Church 450-680 A.D., Crestwood, NY: St.
Vladimir’s Seminary Press 1989; John A. McGuckin, “The Legacy of the 13th Apostle: Or-
igins of the East Christian Conceptions of Church and State Relation”, St Viadimir’s Theo-
logical Quarterly 47 (2003); Georges Florovsky, “Antinomies of Christian History: Empire
and Desert”, in: Christianity and Culture, Collected Works of Georges Florovsky, Vol. 2, Bel-
mont, MA: Nordland Publishing Company 1974, 67-100.

4 Aristotle Papanikolaou & George E. Demacopoulos (eds.), Christianity, Democracy, and
the Shadow of Constantine, New York: Fordham University Press 2017; Daniela Kal-
kandjieva, “A Comparative Analysis on Church-State Relations in Eastern Orthodoxy:
Concepts, Models, and Principles”, Journal of Church and State (2011), 587-614; Lucian
Leustean (ed.), Orthodox Christianity and Nationalism in Nineteenth Century South-Eastern
Europe, New York: Fordham University Press 2014.
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Context — The Restoration of Rome

The ancient Roman Empire had disintegrated in the west following var-
ious Germanic invasions in the 4t and 5% centuries, while the Eastern
Roman Empire survived. The institutions of Rome, such as the senate,
consul and jurisprudence, were still in place and functioning in the East
in Justinian’s time.5 Prior to Justinian’s ascension to power in 527, his
uncle Justin had ruled since 518. Justin tried to relieve the tension
amongst the Christian factions that had emerged from the Christologi-
cal debates of the 3¢ and 4t centuries which culminated in the Council
of Ephesus in 431 and later that of Chalcedon in 451. The resolution of
Chalcedon proved not to be a viable compromise and further exacer-
bated the divisions among the sparring factions. In the East, a faction of
clergy and hierarchs held firmly to the position of Cyril of Alexandria
(376—444) expressed at the Council of Ephesus, which they thought was
eroded by the formulation of faith at Chalcedon. Against the anti-Chal-
cedonian faction were the eastern Chalcedonians, who held firmly to the
formulation from the Council of 451, and a staunch western Chalcedo-
nian faction led by Rome’s bishop, the Pope, in accordance with the
Northern African bishops. Justinian’s reign is, as Price notes, a continu-
ation of Justin’s, as Justinian sought to find a viable compromise be-
tween the various Christian factions. Whether Justinian had a clear
vision of this objective early on in his rule or whether the development
was less planned is a matter of debate. What is clear is that Justinian
continuously sought to use every opportunity to restore and rebuild the
empire to its former Roman glory.6

Justinian’s Vision: The Novellae

One of the earliest programs of restoration of Justinian’s reign was a le-
gal one in which the emperor and his civil servants sought to re-estab-
lish and consolidate Roman law. The compilation of legal texts, the
Justinian Codex, later came to be known as the Corpus Juris Civilis. The

5 Donald M. Nicol, “Justinian I and his Successors A.D. 527-610”, in: Ph. Whitting (ed.),
Byzantium — An Introduction, Oxford: Basil Blackwell 1971, 15-38.

6 Charles Pazedernik, “Justinianic Ideology and the Power of the Past”, in: M. Maas (ed.),
The Cambridge Companion to the Age of Justinian, Cambridge: Cambridge University Press
2005, 185-212 (188-190); A. D. Lee, From Rome to Byzantium AD 363 to 565, Edinburgh:
Edinburgh University Press 2013, 263-300.
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work on the project entailed the collection of prior forms of laws, de-
crees, jurisprudence as well as other legal imperial documents known
as constitutions, which Justinian’s predecessors had issued in the period
between the last standardized version of Roman law, the Theodosian
Codex, issued under Emperor Theodosius II's reign in 429 and his own
time.” The new version, often just referred to as the law of Justinian, had
four parts: the Digesta, the Institutiones, the Codex Justinianus and the No-
vellae Constitutiones.s

The last section of the Corpus, the Novellae Constitutiones (“the new
law”), contained between 128 and 131 chapters depending on the source
in question.® These laws were issued by the emperor between 534 and
554 in different forms and were then later gathered in different manu-
scripts.!® The content of the majority of these new laws pertains to civil
life, such as regulations of marriage, inheritance and other affairs. How-
ever, a crucial part of the laws pertained to the church. More specifically,
these chapters regulated the pathway or zone between civil life and the
church, such as what the interior of monasteries should look like and
who and how one can access the monastic life (Novella 5), how a civil
man could be appointed bishop (Novella 6), how church property could
be bought and sold (Novella 7) and the movements of clergy (Novella
16).11 Novellae was shaped at a moment, where ecclesial law was in the
making and when the first collected version of the canonical law, the
Collectio LX titulorum from 535, appeared. As Péter Erd6 notes, Novellae
was shaped at a time, where: “we find ecclesiastical kanones and impe-
rial nomoi together” .12 This became a distinct feature of the Justinian co-
dex, which John Scholastikos (503-77) integrated into the first eastern

7 Caroline Humfress, “Law and Legal Practice in the Age of Justinian”, in: M. Mass (ed.)
The Cambridge Companion to the Age of Justinian, Cambridge: Cambridge University Press
2005, 161-184 (162).

8 Lee, From Rome to Byzantium, 263-300.

9 David J. D. Milller & Peter Sarris, The Novels of Justinian: A Complete Annotated English
Translation, Cambridge: Cambridge University Press 2018, 1-2.

10 Humfress, “Law and Legal Practice”, 164; Timothy G. Kearley, “The Creation and
Transmission of Justinian’s Novels”, Law Library Journal 102:3 (2010), 377-397.

11 For an introduction, see Miller & Sarris, The Novels of Justinian, 1-53.

12 pgter Erd8, “The Canon Law of the Eastern Churches”, in: A. Winroth & J. C. Wei (eds.)
The Cambridge History of Medieval Canon Law, Cambridge: Cambridge University Press
2022, 157.
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Nomocanon. The legal system of Scholastikos melted the imperial sys-
tem together with the ecclesial one, wherefore the two can hardly be
separated in the Eastern Roman world from the 5th century and on-
wards.1?

The laws of the Novellae — or Constitutions — which are perhaps better
described as imperial decrees (110moi), seem to establish a firm jurispru-
dence for the church in the empire and seem to regard the bishops and
clergy as forms of civil servants. The source of the authority of the law
is directly and literally the imperial office, which is the one pronouncing
the laws through the office of the consul. Caroline Humfress quotes
from the opening of Novella 72 that “the emperors [...] have received
from God the power to make laws”, which underlines that the sole
source of legislative power in this world is the emperor.' It is the impe-
rial office and the imperial realm (basileia), which are the source for eve-
rything legally speaking. All property, rights and ownership ultimately
derive from the emperor. The imperial office is regarded in the law as
the supreme ruling body. This is the so-called “monarchical” form of
rulership that Francis Dvornik identified in his seminal work on late Ro-
man imperial ideology.'5 It is essentially a continuation of Greco-Roman
theories of the state from Aristotle. John A. McGuckin later pointed out
that monarchic ideology was not just a Roman ideology, but rather one
reinforced by Christianity.!¢ A crucial form of the monarchic theory was
formulated by Eusebius in his Praeparatio evangelica from 310, in which
he compares Augustus’s monarchic rulership to that of Jesus Christ.!”
The theory of monarchic rulership was also an established theological
concept of rulership, known as the monarchic theory of God (which is
basically monotheism in other terms), as Gregory of Nazianzus (c. 329-
390) discusses in his third Theological Oration § 2.1 As McGuckin notes,

13 Ibid., 157-158.

14 Humfress, “Law and Legal Practice”, 170.

15 Francis Dvornik, Early Christian and Byzantine Political Philosophy (Dumbarton Oaks
Studies, 9), Washington: Dumbarton Oaks Center for Byzantine Studies 2020.

16 McGuckin, “The Legacy of the 13th Apostle”, 251-288.

17 Deno John Geanakoplos, Byzantium — Church, Society, and Civilization Seen through Con-
temporary Eyes, Chicago: Chicago University Press 1984, 131-132. For a full text version,
see Eusebius of Caesarea, Praeparatio Evangelica (“Preparation for the Gospel”), tr. E. H.
Gifford (1903) at www.tertullian.org/fathers/eusebius_pe_01_book1.htm.

18 Gregory of Nazianzus, Orationes theologicae I1I; Stephen Reynolds (trans.), Gregory of Na-
zianzus: Five Theological Orations, Toronto: University of Toronto 2011, 44—45.
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the theory was politicized by John Chrysostom (347—407) in order to sta-
bilize imperial power on the one hand, but on the other hand to shield
the church from imperial infringement. Chrysostom pronounced the
emperor as “high priest”, but not one with ritual authority.1

The Novellae on the Relationship between Church and Emperor

The theological background described above provides a crucial entry
point into how the relationship between the church and the imperial au-
thority is described in the Novellae. There isn’t a specific chapter that
deals with the theme in the Novellae, but it appears in some of the re-
marks on ecclesial power, office, property and clergy mainly in Novella
6, 7 and 131, which will be the main focus in the analysis.20 The most
important is the opening words of Novella 6 in which the author de-
scribes the ideal relationship between the two. Novella 6 deals with the
appointment of bishops, priests and deacons. It starts by declaring that
the greatest gifts from God’s clemency are “priestly and imperial au-
thority” (sacerdotium et imperium) and goes on to define the clergy’s task
as “administering the divine” (divinis ministrans) and “delivering pray-
ers” (deo supplicent) while the emperor deals with “human affairs” (hu-
manis praesidens). The sole source of both is, however, one and the same:
God. If both fulfil their offices, a happy symphonia (cvppwvia or conso-
nantia) will exist between the two. The text then switches to majestatis
pluralis and the emperor himself then speaks saying that he will have
the greatest “care to the true doctrine of God” (sollicitudinem circa vera
dei dogmata). This will happen if the emperor follows the “holy rules”
(ministri dei verbi) of the apostles that have been “protected and ex-
plained by the fathers” (sancti patres et custodierunt et explanaverunt).2!

19 McGuckin, “The Legacy of the 13th Apostle”, 269-270.

20 Novella 6 is a much used and debated text in Eastern Orthodox canon law and theology,
wherefore this text is used as a point of departure. The attempt is not to make a wholesome
description of the image of the emperor and his relation to the church in the entire Justin-
ian codex.

21 The full Latin text is Maxima quidem in hominibus sunt dona dei a superna collata, illud
quidem divinis ministrans, hoc autem humanis praesidens ac diligentiam exhibens; ex uno eo-
demque principio utraque procedentia humanam exornant vitam. Ideoque nihil sic erit studiosum
imperatoribus, sicut sacerdotum honestas, cum utique et pro illis ipsis semper deo supplicent. Nam
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The author seems to regard sacerdotium and imperium as two different
offices. The division of labour between the clergy, whose purpose is to
take care of the divine and deliver prayers, and the emperor, who takes
care of human affairs, seems straightforward on the surface. The text
draws a line between the church and the imperial office, who both
should ideally work towards the realization of the same goal. It is per-
haps also the intention of the author, but the line is drawn and formu-
lated in a way, which seems to often be overlooked, that provides some
further instruction as to what constitutes human and divine affairs.

The imperial authority is called on to take care of the dignity of the
clergy, guarantee or care for the doctrine within the frame of the holy
rules as well as apostolic and patristic guidelines. It poses an immediate
question about the extent of the imperial “care” of the clergy and doc-
trine. In particular, the use of a vague word (sollicitudinem) in relation to
the doctrine of God is a crucial formulation. It seems to allow the impe-
rial authority some say in matters of clergy and doctrine. The opening
of Novella 6 was not intended as legal material, but was originally meant
as an imperial address to the citizens of the empire given as “the general
legislative policies” of the emperor.22 Humfress notes that these opening
words have only survived because Justinian’s new regulations, the No-
vellae, were not collected into an authoritative version during his life-
time. A collection might have redacted these opening words and only
included the legal text.2? The opening statement should therefore not be
taken as a legal text in itself, but rather as a comment on the overall goal
of the regulations pertaining to bishops and monks. In such light, the

si hoc quidem inculpabile sit undique et apud deum fiducia plenum, imperium autem recte et com-
petenter exornet traditam sibi rempublicam, erit consonantia quaedam bona, omne quicquid utile
est humano conferens generi. Nos igitur maximam habemus sollicitudinem circa vera dei dogmata
et circa sacerdotum honestatem, quam illis obtinentibus credimus quia per eam maxima nobis dona
dabuntur a deo, et ea, quae sunt, firma habebimus, et quae nondum hactenus venerunt, adquirimus.
Bene autem universa geruntur et competenter, si rei principium fiat decens et amabile deo. Hoc
autem futurum esse credimus, si sacrarum regularum observatio custodiatur, quam iuste laudati
et adorandi inspectores et ministri dei verbi tradiderunt apostoli, et sancti patres et custodierunt et
explanaverunt. Rudolf Schoell & Wilhelm Kroll (ed.), Corpus iuris civilis. Vol. 3: Novellae,
Cambridge: Cambridge University Press 2014, (orig. Berlin 1895). A full English transla-
tion is given by Milller & Sarris, The Novels of Justinian, 97-98.

22 Humfress, “Law and Legal Practice”, 174.

23 Humfress, “Law and Legal Practice”.
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text provides a glimpse of the practical imperial ideology of law and
should be treated as a political text rather than as a mere legal one.?*

The legal text following the opening statement of Novella 6, illustrates
perhaps the intention in more detail when it provide guidelines for the
appointment of bishops etc. These concrete guidelines could be read as
the care for the dignity of the clergy, as it seems clear that these rules
mainly target the buying and selling of office or prevent civil servants
from entering the clergy without some form of formalized training. The
text describes how bishops cannot come from “imperial offices” (co-
hortales) or from the “laity” (laici) directly.?> The regulations again deal
with the passage between divine and human affairs, which seems to be
regulated by the imperial office and not the church. Further regulations
on church property are provided in Novella 7, and it is noted in para-
graph 2.1 that:

the clergy and the imperial authority are not that different from
each other; holy and ordinary public property are likewise, be-
cause all support of the most holy church comes from the imperial
office.26

The imperial authority is the source to the church’s ownership of prop-
erty, as is the case for all other civil and public entities and persons.
There is thus no difference between church and civil affairs in the exter-
nal physical form of property. It is a clear expression of the monarchic
theory in practice where the imperial office is the source from which
everything derives (ex imperialbus). The office is the source of legitimacy,
and it is only through its delegation that other persons and entities can
own property.

The Framework of the Relationship between Clergy and Emperor

24 According to Humfress, “The Early Church”, 28, all “the manuscript collections of coun-
cil acts [must be regarded] as propaganda”.

25 Milller & Sarris, The Novels of Justinian, 98-99.

26 ytique cum nec multo differant ab alterutro sacerdotium et imperium, et sacrae res a communi-
bus et publicis, quando omnis sanctissimis ecclesiis abundantia et status ex imperialibus munifi-
centiis perpetuo praebetur. Schoell & Kroll, Corpus iuris civilis.
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The overarching frame of the relationship between the clergy and the
emperor is specified in the last chapter of the Novellae. In Novella 131,
section 1, it is noted that the “holy rules” mentioned in Novella 6 are
canonical rules from the councils of Nicaea (321), Constantinople (381),
Ephesus (431) and finally Chalcedon (451). The author thereby makes
two indirect claims. The first one is that the chapters of the Novellae
should be read as a continuation of the canonical tradition of these meet-
ings and within the confines set up by them. In Novella 131, Roman law
and Ecclestical law from church Canons flow together and are insepa-
rably, as Caroline Humfress notes.?” The description of the relationship
between church and empire is therefore, at least according to the author,
not intended to transgress any of the boundaries formulated by these
church meetings. It is an interpretation and specification rather than an
innovation in itself. The second indirect claim is that the laws hold au-
thority from these councils and stand on “Orthodox” ground. It is what
the emperor should indirect take care of; the true doctrine of God, never
expressly written as such, but comprised of the logical consequences of
the content of the four councils.

In the final chapter, Justinian was provided with some political wig-
gle room: First of all, the Second Council of Ephesus in 449 is not men-
tioned — either as a true council or a false one. It was an essential point
of disagreement between the various factions. The lack of any reference
to the second meeting gave Justinian, legally speaking, room for seeking
a compromise in the form of the Three Chapters. In addition to it, the law
confirms the ranks of honour of the church hierarchs from Chalcedon,
which upholds that “old” Rome is the first in rank followed by Constan-
tinople. Perhaps a mere repetition of Chalcedon’s canons, but the repe-
tition is noteworthy as a political sign at a time where the Roman bishop
was hostile towards Constantinople and under Gothic Arian rule
around the 530s. Justinian and his civil servants must have been keenly
aware of the precarious situation between Rome and Constantinople,
whose celebration of a common communion had only recently been re-
stored in 519 by Justinian’s uncle, Emperor Justin, during his reign (518-
527). The Roman bishop had initially reacted with condemnation to the
proclamation of the Henoticon (482) during Emperor Zenon's rule in the
late 5% century by Patriarch Acacias of Constantinople (d. 484). The
Henoticon contained an attempt to reach a compromise between the

27 Humfress, “The Early Church”, 12-13.
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Chalcedonian and the anti-Chalcedonian factions, but profoundly failed
to do so when both sides took offence with the document.? Justinian or
his officers might have had the failed compromise in mind when they
upheld the clause about “old” Rome in the law code, because, as Claire
Sotinel argues, Justinian might have been the architect behind Justin’s
compromise with the West in 519.2 The Acacian schism had demon-
strated that any compromise between Chalcedonians and anti-Chalce-
donians needed the signature of Rome. The realisation of Rome’s role
was a crucial entry point in the debate about the Three Chapters that fol-
lowed the publication of the Novellae.

The Principle of Symphony in the Novellae

Before turning to real church politics, the principle of relations between
church and emperor (symphonia) in the Novellae needs a few further com-
ments. The concept isn’t described systematically, but rather appears as
a phrase of intent or a frame of interpretation providing basis for the
imperial rule. The intent seems to be for both clergy and emperor to
work towards the same goal, but that all human affairs derive from the
sole authority of the emperor. The monarchic ideology is a far-reaching
one in the Novellae, which essentially includes all aspect of the church
that do not relate directly to God. Property, the access to monasticism,
the appointment of bishops and even care for the true Chalcedonian
doctrines fall within the domain of imperial authority. The administra-
tion of “godly things” that the clergy was in charge of could be delim-
ited to rituals and “prayers” (deo supplicent). In that way, Justinian’'s law
takes Chrysostom’s distinction seriously to an extent Chrysostom per-
haps did not see. The imperial authority regulates all matters of the
church that relate it to its outer world. The Novellae was later given a
canonical status as part of the first church law books.

The Hellenistic monarchic theory put forward by Dvornik seems to
be upheld and further reinforced by the Christian imagery of an

28 Jan-Markus Kétter, Zwischen Kaisern und Aposteln. Das Akakianische Schisma (484-519) als
kirchlicher Ordnungskonflikt der Spétantike, Stuttgart: Franz-Steiner Verlag 2013.

29 Claire Sotinel, “Emperors and Popes in the Sixth Century”, in: M. Maas (ed.), The Cam-
bridge Companion to the Age of Justinian, Cambridge: Cambridge University Press 2005, 267
290 (270-271).
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anointed ruler, as noted by John Meyendorff and John McGuckin.3
However, according to Meyendorff and McGuckin, the image of the
ruler also means that other concepts of classic Roman law are taken for
granted in the Novellae. McGuckin points to the distinction between auc-
toritas (“authority power or power to advise”) and potestas (“military or
enforcing power”) in the classical period.’! In the Roman legal system
from the imperial period, the emperor had the power of the military
(potestas), while the senate had the authority to advise the emperor (auc-
toritas), which ideally should work in harmony towards a common goal.
It is crucial to recall that the Roman legal system was still functioning
during Justinian’s reign and a senate was in place in Constantinople.
Justinian himself appointed the senators and even bestowed the office
of consul to his victorious general Belisarius, who as a consul signed off
on many of the chapters in the Novellze.3? The senate had no formal
power during Justinian’s reign but was an advisory body used by the
emperor to consult on matters of state. The senate was the primary voice
of the nobility and where the emperor would learn how they viewed
current affairs.* McGuckin notes that the civilian form of administra-
tion was the ideal form of the “symphonic” model. The clergy’s role was
seen as an advisory one to the emperor in affairs pertaining to them,
while the emperor still was the only one to hold the power to enact new
provisions. The emperor also regulated human affairs in relation to the
church in the world, while the clergy only attended matters directly re-
lated to God, as Georges Florovsky notes in his analysis of the Novellae.3*
The church is protected and guarded by the emperor and provides guid-
ance to the earthly power.

Understanding the monarchic political theory of the imperial author-
ity and the theories influence on the relationship between church and
emperor as expressed in the Novellae provides a base for a more in-depth
understanding of the emperor’s role in the controversy of the Three
Chapters, the relationship with the Roman bishop Vigilius and finally the

30 Dvornik, Early Christian and Byzantine Political Philosophy; Meyendorff, Imperial Unity
and Christian Divisions; McGuckin, “The Legacy of the 13th Apostle”.

31 McGuckin, “The Legacy of the 13th Apostle”, 284.

32 McGuckin, “The Legacy of the 13th Apostle”, 251-288; Meyendorff, Imperial Unity and
Christian Divisions.

33 Lee, From Rome to Byzantium, 264-285.

34 Florovsky, “Antinomies of Christian History”, 67-100.
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culmination of the controversy in the Second Council of Constantinople
in 553. These events are complex and deeply entangled with each other,
but in the following sections they will be re-assessed chronologically in
order to further discuss the more practical outcome of Justinian’s per-
ception of imperial authority and the church, as formulated in the No-
vellae.

The Three Chapters

Justinian and his civil and ecclesial advisors must have been deeply
aware of the potential challenges in finding a compromise between his
own Chalcedonian Eastern church, the anti-Chalcedonians of the East
and finally the Chalcedonians of the Western church, which was not un-
der the emperor’s sway. As mentioned, Justinian was probably the civil
officer who ended the Acacian schism in 519.3° He seems to have be-
lieved that the way towards a tolerable and viable compromise between
the various Church factions was through having at least one head of
each of the different factions to sign it.

Justinian sought such a compromise to the post-Chalcedonian con-
flict in a text called the Three Chapters, which was a denunciation of the
works of three theologians. These contentious works had been behind
some of the essential disagreements at the Council of Chalcedon. The
Three Chapters is a short text that packs a lot in just a few words. On the
one hand, it recharges the anathema of the theologians’ crucial texts,
which had been condemned at the Second Council of Ephesus in 449,
but were restored to the church at the Council of Chalcedon. The policy
of the Three Chapters was a gamble because it could be perceived by the
staunch Chalcedonians and the Western church leaders as ceding
ground to the anti-Chalcedonians. The text, however, approaches the
compromise through a theological bypass, because it addresses the spe-
cific theologians and/or their writings, which were deemed as heretical
(Nestorian), rather than targeting theological concepts or formulations
from Chalcedon. It is therefore both specific and delimited in order to

35 Sotinel, “Emperors and Popes”, 270-271.
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bridge the division. The theological backdrop of the text was the em-
peror’s conversations with various Christian factions during the 530s
and 540s.%

A notably point about it is that the text was not issued by a church
hierarch, but by the emperor himself in 54445 and affirmed later at the
council of 553 (canons 12-14). The text derives directly from the imperial
authority in 545, as the author makes clear in the opening of the text.
The purpose of the text, according to the author, is to guide towards
truth and defend Christianity from heresy. It is an attempt at correction
on the grounds of Chalcedonian orthodoxy, rather than one professing
anything new. The author criticises those who do not accept the decla-
ration, because:

We have not done this to please them [the critics], but because of
the heresy these chapters contained. [...] even though the heresy
of these chapters was obvious, we still sought the opinion of the
priest of the Church of God in these matters [...] just as the holy
fathers have condemned it from the beginning.%”

The passage refers to Novella 6, where the emperor promises (or warns)
that he will provide care for “the true doctrine” of the church. This
vague formulation becomes a direct statement; the emperor has the au-
thority to mark the bounds between heresy and orthodoxy. It is there-
fore noteworthy that the Three Chapters does not describe the concrete
elements of faith nor puts forward new theological credos, but rather it
separates and excommunicates that which is not true. The text refers di-
rectly to the Church Council of Chalcedon, the Apostles and the Church
Fathers. These are the true criteria of faith according to the text, and are
used in it to delineate Christianity. The end of the Novella comes into
play in the Three Chapters, because the latter reaffirms the same authority

36 For an introduction to the debate, see Price, The Acts of Constantinople 553, 76-88; Richard
Price, “The Three Chapters of Controversy and the Council of Chalcedon”, in: C. Chazelle
& C. Cubitt (eds.), The Crisis of the Oikoumene, Turnhout: Brepols 2007, 17-38. Price pro-
vides an analysis of the theological content, but does not provide much background for
the condemnation and the texts it addresses.

37 Justinian, A letter on the Three Chapters; trans. in Kenneth Paul Wesche, On the Person of
Christ: The Christology of Emperor Justinian, Crestwood, NY: St Vladimir’s Seminary Press
1991, 116-117.
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and criterion of faith as that laid out in the former. Another feature of
the declaration of the Three Chapters is that the author professes it to be
a defence of the clergy’s dignity in the eyes of Christian men. The end-
less debate and possible heresy and division threaten Christianity ac-
cording to the author, and the imperial power must therefore act (potest).
Animage is again found in the opening of Novella 6, where the emperor
is called upon to protect the dignity of the clergy.

The last crucial feature of the authority behind the issuing of the
Three Chapters is that the author states that the “opinion of the priest of
the Church of God” was heard.3 In being so, the Church had —ideally -
acted as the advising body to the imperial power, before it acted. The
advisory role points back to the division of labour between imperial
power and the clergy. The imperial power is the one that acts, enforces
and legislates, while the Church advises. But it is not said openly who
the “Church of God” who was heard is. The text thereby evades by si-
lence the problem of synodal authority. It does not address the crucial
disagreement between anti-Chalcedonians, Chalcedonians and the
Western Chalcedonians over authority and legitimacy. The Three Chap-
ters was supported by the Chalcedonian Patriarch Menas of Constanti-
nople in 554 and the anti-Chalcedonian’s hierarch, which meant that
only a Western bishop, most likely the Roman, would be needed to seal
the compromise.?® The letters containing the Three Chapters quoted
above were sent to the Western bishops, appealing for the restoration of
unity. It was not well received in the West, as can be seen in two letters
from prominent African bishops in 545—46. Both of them refuse the con-
demnation in the Three Chapters, because it is read as a violation of Chal-
cedon and a return to the meeting in Ephesus in 449. The African
bishops do not contradict that the emperor has the authority to issue
such a document. They rather argue that Three Chapters does not follow
the church council’s agreement, which the emperor claims to uphold.#

38 Wesche, On the Person of Christ, 116.

39 James Allen Evans, “Justinian”, in: A. A. Barrett (ed.), Lives of Caesars, Hoboken: Black-
well Publishing 2008, 301.

40 Price, The Acts of Constantinople 553, 109-112.
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The Relationship with Rome and the West

A final compromise needed Western support, but such a compromise
had become a larger challenge for Justinian, as the African letters attest.
The Three Chapters was viewed as undermining Chalcedon, as the Afri-
can bishops wrote in 545. The debate over the Three Chapter involved the
Roman Pope, as well. In Justinian’s relation to the Pope a practical en-
actment of Justinian’s church policy, the “symphony”, appears. Justin-
ian tried to make the Roman bishop, Pope Vigilius at the time, to agree
to The Three Chapters. Justinian’s attempt has often been assumed to be
harsh, threatening and even violently, as James Allan Evans writes,
“Justinian was prepared for harsh measures: in November 545, a few
days before a second Gothic siege of Rome began, a detachment of Byz-
antine troops arrested Vigilius [...]. Vigilius put up a long, strenuous
fight, but in the end he was forced to yield.”#! Evans describes how the
emperor used blunt military and political force to pressure the Roman
bishop into submission and acknowledgement of the Three Chapters af-
ter it had been issued. In Evans’ description, Justinian was an emperor
above the church hierarchy, who used force to persuade clerics into the-
ological submission. Evans’ version is found and repeated in several re-
lated scholarly assessments of the relation between Justinian and
Vigilius during the debate of the Three Chapters up until the Church
meeting in 553.22 Before turning to the sources, the turn of event from
530s to the council of Constantinople in 553 that involved pope Vigilius
need to be clarified to maintain some sort of overview. Vigilius was in-
stalled as pope sometimes in the 530s, when Eastern Roman forces took
the city from the Goths. In 545, Vigilius travelled from Italy, Rome or
Sicily, to Constantinople. He remained here until the council in 553 was

41 Evans, “Justinian”, 301.

42 See Donald M. Nicol, “Justinian I and his Successors A.D. 527-610", in: Ph. Whitting
(ed.), Byzantium - An Introduction, Oxford: Basil Blackwell 1971, 15-38, (77); James Allen
Evans, The Age of Justinian: The Circumstances of Imperial Power, London & New York:
Routledge 1996, 188; John Moorhead, “The Byzantines in the West in the Sixth Century”,
in: P. Fouracre (ed.), The New Cambridge Medieval History, Volume I c. 500—c. 700, Cam-
bridge: Cambridge University Press 2005, 118-139, (132), as further discussed by Amalie
Grondal Henriksen, “Blev paven fort til Konstantinopel i leenker? Forholdet mellem kejser
og vestkirke under Justinian” [“Was the pope brought to Constantinople in chains? The
relationship between emperor and the western churches under Justinian”], Patristik 22
(2021), 60-64.

72



E. H. Saggau: Reassessing the Relationship

held, which he did not participate in despite being in the city. In 448,
Vigilius did sign the Three Chapters, but turned back on the issue and
renounced his signature in 552. Evan, Price and other interpret the turn
of events as one, where Justinian forces, threatens and imprisona
Vigilius in Constantinople from ca. 545-553.

The source material in question does, however, provide a more nu-
anced portrayal of Justinian’s role. The sources to Vigilius’ trip to Con-
stantinople in 54546 and the following debate of the late 540s is
different than what Evans et al. note. A thorough debate can be found in
Amalie Grendal Henriksen’s paper, where she notes that the only
source that mentions anything about Vigilius being forced to travel to
Constantinople by Justinian is the later Liber Pontificalis, from 625-638,
about the history of the Roman bishops.** The Liber Pontificalis is a late
and unreliable source and it is also contradicted by both Vigilius himself
in an encyclical letter, Dum in Sanctae Euphemiae from 552, but also by
contemporary Eastern sources.* In Vigilius’ own encyclical letter, he
never mentions any forced travel himself. Vigilius does also never men-
tions any physical abuse nor even direct imprisonment by order of the
emperor, while being in Constantinople. He rather appeals to Justinian’s
mercy and talk rhetorically of him as his friend.

Vigilius’ letter from 552 shows that he was under immense pressure
in Constantinople during the debate of the Three Chapters. The forthcom-
ing Council of Constantinople in 553 and Justinian’s issuing of his On
the Orthodox Faith in 551, which contained the Three Chapters, must have
been pressuring Vigilius. This press seems to be, what the Roman
bishop laments in his letter to the Western bishops in 552.45 The letter
does not contain any mention of Vigilius being imprisoned, put in
chains and subjected to any physical abuse. Pope Vigilius surely would
have mentioned such events, if they had transpired, in his letter from
552 to rally up support in the West. Instead, Vigilius only talks of minor
incidents, which seem more like allegorical pictures of political and
physical pressure. He mentions being dragged from an altar of a Church

43 Louis Duchesne (ed.), Le Liber Pontificalis, Paris 1886. For trans., see Raymond Davis,
Liber Pontificalis, Liverpool: Liverpool University Press 2000.

44 Henriksen, ”Blev paven fort til Konstantinopel?”, 49-79.

45 Price, The Acts of Constantinople 553, 170-182.
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of St. Peter by soldiers and seeking refuge in the Church of Chalcedon.4
These are strong images. The image of being dragged from Chalcedon,
perhaps more an allegory, is deployed as a rhetorical strategy to solidify
his own image as a persecuted man. Whether the story is historically
accurate, is hard to say. The images allude to him being the true guard-
ian of St. Peter’s throne and the true faith of Chalcedon. The letter is not
a precise description of the events. Vigilius omits in the letter the fact
that he had initially signed the documents without hardly putting up a
fight back in 548. The letter is part of his attempt to secure support be-
fore the council of Constantinople in 553. Vigilius only notes that his trip
to Constantinople was not because of “private needs”.

In the opening of the letter from 552, Vigilius mentions how the ones
he first met in Constantinople in 548 were an envoy from the emperor
led by general Belisarius and Peter the Patrician.#” Peter was a high-
ranking Eastern diplomat, who had been in Rome with Vigilius in the
530s. Belisarius and Vigilius knew each other, because they had worked
together to defend Rome in the first Gothic siege. Vigilius knew both
men personally from Rome and must also have known Belisarius’ sec-
retary, Procopius, who was also present in Rome in the 530s.48 Peter was
the one who had been negotiating with the Goths in Northern Italy and
was released to Belisarius in 537 when the general took Rome and Ra-
venna. All of these men shared relations from their days in Italy, where-
fore Justinian seems to have appointed Peter and Belisarius as envoys.+
Vigilius was not meet by enemies in Constantinople in 540s, but former
allies, who tried to persuade him to sign the emperor’s church policy.
This initially succeeded in 548. Vigilius seems not to have been a pris-
oner, but just another church hierarch, who Justinian negotiated with.
Vigilus” turn back from this initial signature somewhere in the end of
the 540s seems to have been due to Western pressure. In his letter from
552, Vigilius seems to search for an excuse for his initial support of the
emperor’s policy. Vigilius’ excuse takes the form of allegorical pictures
and allegations of abuse by soldiers, which are completely lacking from

46 Vigilius, Dum in Sanctae Euphemiae, in: E. Schwartz (ed.), Vigiliusbriefe (Sitzungsberichte
der Bayerischen Akademie der Wissenschaften, Philosophisch-historische Abteilung,
Jahrgang 1940, Heft 2), Munich 1940. See Price, The Acts of Constantinople 553.

47 Price, The Acts of Constantinople 553, 170-171.

48 Warren Treadgold, The Early Byzantine Historians, London: Palgrave 2010, 201.

49 Tbid., 267.
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Eastern sources written by Peter and Procopius, who was almost phys-
ically standing at Vigilius” doorstep in Constantinople.5

All of these circumstances and sources are disregarded, when Price
still notes that the “emperor who dominated [the council in 553], in-
cluded brutality towards its opponents, both Pope Vigilius and the
bravest spirit among the western clergy”.5! Price takes Vigilius” account
of the event in 552 and the much later Liber Pontificalis as truth. Price
accepts these two sources without questioning them. Price thereby buys
into a predominantly pro-Western and anti-imperial point of view on
Justinian without including the legal backdrop and the contemporary
Eastern sources to Vigilius. The Eastern sources do not mention any ar-
rest or violent pressure on Vigilius to leave Rome and come to Constan-
tinople — and furthermore, any physical brutality towards him.52

The most extensive contemporary sources to this in the East are from
the historian Procopius (ca. 500-570), who provides some contemporary
information in his book History of the Wars (De Bellis) and his later Secret
History (Historia Arcana). Procopius pro-imperial text, History of the Wars
briefly mentions that Vigilius was appointed by Belisarius after he took
Rome in 537. Procopius, who as mentioned above was with Belisarius
during his campaign in Italy, writes that the former bishop of Rome was
an ally of the Goths, which the Eastern Romans could not accept, and he
was therefore replaced with Vigilius.>® This source tells two things: first
of all, that Rome was under the control of Justinian’s forces during
Vigilius’ tenure and so Vigilius” position was precarious and reliant on
his relationship with Belisarius and the emperor. His office was be-
stowed by imperial authority.5* This perhaps also indicates why Vigilius
left Rome and came to Constantinople in 546. Rome was facing a second
Gothic siege by the 540s and Vigilius, appointed by the Eastern Romans,
would probably be subjected to hostile treatment by the Goths, if they

50 Unfortunately, Peter the Patrician’s complete historiographical work has been lost and
the latest fragment known describes only events in the late 4th century; see the preface in
Thomas M. Banchich, The Lost History of Peter the Patrician, London: Routledge 2015.

51 Price, The Acts of Constantinople 553; preface.

52 Henriksen, ”Blev paven fort til Konstantinopel?”

53 Procopius, History of the Wars V1.16-VIL.35.

54 Tan Hughes, Belisarius — The Last Roman General, Barnsley: Pen & Sword Military 2009,
141.
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took the city. Vigilius denies this in his own letter from 552, but his de-
nial must have come, because it seemed plausible to think so amongst
his reader. Belisarius, Peter and Procopius were also heading for Con-
stantinople by the 547 and Vigilius probably followed them.5 Even Ev-
ans describes, using more recent and questionable sources, how it was
Empress Theodora who was the one who made sure Vigilius became
pope and later summoned him to Constantinople. Theodora would ini-
tially have supported Vigilius because he agreed to reconcile the anti-
Chalcedonians with the West.> This might just be speculation about the
nature of the connection between Vigilius, Belisarius and Peter, whereas
it is clearer that the latter two, the general and the diplomat, were both
closely connected to the empress. In Constantinople, Vigilius was at
least safe. In such a scenario, he could hardly refuse to sign the Three
Chapters, being appointed by imperial authority, hosted by the emperor
and left alone surrounded by clergy, generals and diplomats all agree-
ing that the Three Chapters was sensible church politics. It does not take
much to see that Justinian probably did not need brute force to make
Vigilius agree to the document in the first place.

Such an interpretation of Vigilius” act and travels relies on the pro-
imperial source of Procopius. Procopius’ position, of course, makes his
narrative a biased one, just like Vigilius’ own letter. Procopius does,
however, provide — ex silentio — further evidence that lends credence to
such a reading of the situation. In Procopius’ Secret History, he discloses
his dislike of Justinian, Belisarius, Peter and Theodora, portraying the
diplomat as a liar, the emperor and general as two simple peasants un-
der the influence of a skillful whore, who through the men unjustly rules
the empire. Procopius is not pro-Justinian in the Secret History. In a sec-
tion of chapter XXVII, Procopius describes the unjust treatment of the
Alexandrian clergy, who Justinian kills and sells their office for money.
In chapter XXVII, Vigilius’ name again reappears. Vigilius here acts as
an envoy of the emperor. In the text, Procopius is preoccupied with re-
vealing the emperor as an unjust ruler and his story of the Alexandrian
clergy serves this objective. The intention is to portray Justinian as a
brute man enforcing his views on others in church life. In such a context,
it would have made a lot of sense for Procopius to tell of any abuse,
imprisonment or harsh treatment of Vigilius. Such a story-line would

55 Treadgold, The Early Byzantine Historians, 201.
56 Evans, “Justinian”, 299-300.
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have only strengthen his argument. Instead, Procopius tells that Vigilius
seems to be a diplomat of the emperor during the troubles with the Al-
exandrians in the 540s.5” The source thereby becomes an indirect, unwit-
ting testimony to the scenario that Vigilius was actually working for the
emperor as a mediator in Alexandria, while he was a pope. The role
seems hardly to be that of a prisoner. It contributes to the overall picture
that Justinian did not need to force Vigilius to do anything at first and
that the real pressure on Vigilius came from the West — a pressure that
forced him in the end to revoke his signature on the Three Chapters and
refuse to partake in the council of 553, while ramping up support in his
encyclical letter from 552 bewailing his maltreatment. Vigilius” misfor-
tunes have been very great indeed, if one read his letter, as the pope had
intended. Scholars like Price, Evans and others have accepted Vigilius’
statements uncritically, only supported by the much later Liber Pontifi-
calis written hundreds of years later by Western, anti-Eastern authors.

Conclusion

Overall, Justinian’s dealing with Vigilius provides some pieces to the
puzzle of how Justinian enacted the relationship between emperor and
church in practice. In the emperor’s view, even the highest church hier-
archs in Constantinople, Alexandria and Rome derived their power
from imperial authority. The emperor was simply their source of
“earthly power” (ministris humanis) and the emperor had to take care of
the “true doctrine” (veri dogma), which gave him power (potest) to issue
documents like the Three Chapters — a power the African bishops do not
contest in their letters of 545-546. The legal basis of the Novellae was
therefore not a mere ideal for Justinian and his officials. They acted in
accordance with Roman legal and monarchic principles, which allowed
the clergy to advise, but the emperor to act (potest). Such a relationship
is clearly stated in the Three Chapters, where the emperor draws the line
alone between faith and heresy.

57 Procopius, Secret History, XXVIL16-25. Another plausible reading is that the events took
place prior to 537, when Vigilius supposedly was a Roman envoy at Justinian’s court, as
Evans, “Justinian”, 299-300, seems to suppose. However, Procopius was in Northern Af-
rica himself during the same period with Belisarius, so it seems odd that he would de-
scribe events he was not involved in and not knowledgeable about, being cut off from
court information during the Vandal campaigns of the 530s.
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Justinian was able to move around this legal world and politically
more attuned than Evans, Price and others give him credit for. He did
not need to use force against the clergy at first, but could simply compel
them through appointments, the distribution of property and safe-
guarding them from external threats, such as that posed by the Goths in
Rome. The emperor could achieve much more in a soft diplomatic way,
which even Procopius attests to in his Secret History. The real political
church problem for Justinian was not Vigilius, but the bishops beyond
his own borders in the West — in Africa and Europe, where the hostile
bishops under Rome seemed to resist any attempt to reach a compro-
mise. The ecclesial challenge lay beyond the borders of the empire,
which reveals that Justinian’s vision of a restored Rome, his military
campaigns and church politics were one entangled political program.
The restoration of Rome was a juridical, political, military and ecclesial
program, which fell through due to his realm’s failure to conquer the
remains of the West, partly due to the Justinianic plague decimating the
population and the economy of his realm.

Price, Evans and others have misread Justinian’s involvement in
church politics. This effects their understanding of how church politics
played out concretely in the controversy of the Three Chapters, Justin-
ian’s dealing with Vigilius and at the Second Council of Constantinople.
Price and Evans overemphasize the brutality of the emperor and disre-
gard the real legal Roman basis for the emperor’s action. In light of what
the Western Roman bishopric evolved into in the medieval period and
how the pontifices of Rome later entered into conflict with western Eu-
ropean leaders, such a reading makes sense. It seems, however, anach-
ronistic and disregards the Eastern sources and the Roman legal context
that the controversy of the 530-50s took place in. Justinian acted with
soft diplomacy and within the Roman legal frame, which his juridical
program had re-articulated.

This is best illustrated by the fact that the African bishops do not pro-
test over Justinian’s announcing of the Three Chapters. They disagree, but
they do not contest the authorial power behind it. Perhaps the lack of
protest from African bishops is because they had read the Novellae that
was sent to every Christian bishop and read aloud in their churches at
the behest of the emperor. The African bishops seem to have known and
acted within the Roman legal system. This legal framework is behind
the controversy and the players acted accordingly, which Price and Ev-
ans overlook.
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BASILEIOS DEN STORE, OM GIRIGHETEN (DE AVARITIA)

Tord Fornberg (tord.fornberg@telia.com)
Newmaninstitutet

Inledning

Basileios den store (Basileios av Caesarea) har tillsammans med sin
yngre bror Gregorios av Nyssa och deras gemensamme vén Gregorios
av Nazianzos gatt till historien som de tre stora kappadokiska faderna
vid mitten av 300-talet. Han foddes omkring ar 330 i en rik och from
kristen mindreasiatisk godsagarfamilj (se t.ex. Gregorios av Nyssa, Den
heliga Makrinas liv). Han kdnde tidigt dragningen till ett asketiskt liv och
begav sig darfor efter avslutade studier i retorik &r 356 ut pa en langre
rundresa till kloster i Ostra Medelhavsregionen. Han bosatte sig efter
aterkomsten i familjehemmet fOr ett stilla liv i relativ askes tillsammans
med likasinnade. Hans klosterregler, som har fatt en ooverskadlig bety-
delse for det osterlandska klostervasendet, sprang fram ur de erfaren-
heter som han dérvid gjorde.

Detta innebar inte att han var frimmande for de filosofiska och reli-
gidsa stromningarna i den utgdende antika vérlden. Annu pa sin &lder-
dom holl Basileios, alltsedan &r 370 biskop i Caesarea i Kappadokien,
fast vid detta arv. Det var inte mojligt att forstd den vérld dar den i och
med kejsar Konstantin segerrika kyrkan kom att leva utan ingdende
kdnnedom om det hedniska grekiska arvet.

Basileios viktigaste insats pa det dogmatiska omradet bestod av
kampen for att sikra de beslut som hade fattats vid det forsta ekume-
niska konciliet i Nicaea ar 325. Han kom dérvid framst att vanda sig mot
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arianismen med dess betoning att Jesus inte fullt ut var Gud utan endast
den mest perfekta av alla skapade varelser. Debatten kom ocksa att gilla
Andens stéllning i gudomen, och utan att explicit fastsla att Anden ar
av samma natur (homoousios) som Fadern och Sonen férutsatte Basileios
att sa ar fallet. P4 det sattet var han med och banade vagen for besluten
vid det andra ekumeniska konciliet i Konstantinopel ar 381, tva ar efter
hans egen dod ar 379.

Basileios maste ocksd brottas med frdgan om vérldslig rikedom. Un-
der 300-talet strommade méanniskor, ménga av dem formogna, in i kyr-
kan, dock inte alltid av religios Overtygelse utan ofta av rent
pragmatiska skal. Kyrkan stoddes nu av de makthavande som det fanns
all anledning att halla sig val med. Den predikan som har 6versatts har
(Homilia 6, De avaritia) ar ett exempel pa hur Basileios behandlade fradgan
om forhallandet mellan andlig och vérldslig rikedom. En vérldslig rike-
dom som inte beaktar de fattigas legitima behov leder obonhérligen till
Guds straffdom.

Den grekiska text som har har 6versatts har hamtats fran Migne,
Patrologia graeca 31, spalt 277-304. En tysk Oversattning foreligger i An-
ton Stegmann, Basileios der Grosse. Ausgewdhlte Homilien und Predigten
(Bibliothek der Kirchenvater 47; Miinchen: Kosel och Pustet, 1925), sid.
239-257.
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Basileios, Om girigheten

Overséttning

(1) Vi har nyligen talat om den rike unge mannen (Matt 19:16), och en
uppmarksam dhorare kommer naturligtvis ihdg hur texten da utlades.
Framfor allt att det inte dr frdga om samme man som den laglarde hos
Lukas (Luk 10:25-37). Den senare var namligen en som sokte sak med
honom genom att stélla forsatliga frdgor. Men denne fragade uppriktigt
men utan att ta emot svaret i lydnad. Han skulle ju inte ha gatt sin vég
bekymrad (Matt 19:22), ndr Herren svarade pa ett sddant satt, om han
hade stillt sina fragor till honom med en baktanke. Darfér kan vi be-
skriva hans karaktir som splittrad. A ena sidan framstiller Ordet ho-
nom som berdmvérd, & den andra sidan som olycklig och pa allt satt
desperat (Matt 19:23, 26). Det att han erkdnde den sanne ldraren och,
undvikande fariseernas skrytsamhet, lagldrdas idéer och skriftldrdas ar-
rogans, riktade detta tilltal till den ende sanne och gode lédraren, det ar
vad som beromdes. Ocksa det var forvisso lovvart, att han fann anled-
ning att stdlla frdgan hur han skulle drva det eviga livet. Men nagot an-
nat avslojar faktiskt hela hans karaktdr, att han inte sag till det sant goda
utan i stallet frdgade efter det som de flesta uppskattar. Detta att han
hade lart de frélsande lairdomarna som han hade fatt av den sanne lara-
ren men inte skrev ner dem i sitt eget hjarta och inte heller omsatte dem
i handling, utan gick sin védg sorgsen och blandad av girighetens lidelse,
avslojar att hans vanor var obestandiga och hans inre oharmoniskt. Kal-
lar du honom Mastare utan att handla som en larjunge? Erkénner du att
han &r god men avvisar hans gavor? Anda ar det ju uppenbart, att den
som &r god ger goda gavor. Du frdgar om det eviga livet men visar att
du fullt ut hdnger dig at att njuta av det nuvarande livet.

Vilket bud som ér hért, tungt eller svart for dig har Mastaren formu-
lerat? Sdlj allt du har och ge dt de fattiga (Matt 19:21). Om han hade forelagt
dig lantbrukets modor eller afférslivets risker, eller vad helst som fram-
stdr som modosamt for dem som &dgnar sig at affdrer, da borde du ha
blivit bedrovad 6ver budordet och ha svart att leva upp till det. Men nar
han lovar att pa detta sétt, pa en enkel vdg som inte for med sig ndgon
moda eller anstrangning, gora dig till arvinge av det eviga livet, da gla-
der du dig inte 6ver fralsningens latthet, utan du gar bort, bekymrad till
sinnes och ledsen, och du gor allt det om intet f6r dig som du tidigare
har statt ut med. Ty om du, som du sjdlv sédger, inte har begatt mord
eller dktenskapsbrott, inte har stulit eller vittnat falskt mot nagon (Matt
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19:20), sa ar det ditt eget fel att detta inte nyttjar till ndgot for dig, ef-
tersom du inte lagger till det som aterstar, det enda genom vilket du kan
ga iniGuds rike. Om en ldkare lovade att aterstdlla dina av naturen eller
sjukdom stympade lemmar, skulle du d& inte ha lyssnat med gladje?
Men nir sjdlarnas store ldkare vill gora dig fullkomlig, du som saknar
det viktigaste, tar du inte emot nddegévan utan dr missndjd och butter.
Uppenbarligen lever du fjarran fran detta bud och vittnar falskt om dig
sjalv att du har &lskat din nédsta som dig sjdlv. Se, det som Herren har
befallt avslojar, att du helt saknar den sanna karleken. Ty om det som
du har forsédkrat skulle vara sant, att du alltsedan din ungdom har hallit
budet om kéarleken och darfor har gett at var och en lika mycket som at
dig sjalv, varifrdn kommer d& denna din rikedom pé dgodelar? Omsorg
om de behdvande ar att dela med sig av rikedomen. Om var och en ska
fa nagot litet for det nédvandiga livsuppehallet, maste alla tillsammans
fordela det som finns och spendera pa dem. Darfor har den som éalskar
sin ndsta som sig sjdlv inte mer dgodelar dn nadstan. Men du tycks ha
manga dgodelar. Varifran kommer de? Det ar tydligt, att du haller din
egen njutning for mera vard an hjalp och trost at de ménga. Ju mer du
lever i 6verflod, desto mer brister du i kdrlek. Du skulle ju sedan lange
ha tankt pa att avsta frdn dgodelar, om du hade hyst karlek till din nésta.
Men nu har dgodelarna vuxit samman med dig mera &n kroppens lem-
mar, och att skiljas ifrdn dem smartar dig lika mycket som en amputa-
tion av vitala kroppsdelar. Om du da hade klitt den nakne, om du hade
gett ditt brod &t den hungrande, om din dorr hade statt 6ppen for fram-
lingen, och du hade varit foréldraldsas fader, om du hade férbarmat dig
over den maktlose, vilken slags dgodelar skulle du nu bekymra dig om?
Varfor skulle det vara svart for dig att avsta fran det aterstdende, om du
sedan ldnge tankt dela ut det bland de fattiga? Vidare, ingen gramer sig
Over att anvdnda sina pengar pa marknaden for att for dem kopa det
som man behover. Ju ldagre pris han koper det som ar vardefullt for,
desto mera gldder han sig at den goda affiaren. Men du sorjer, om du
maste ge bort guld och silver och dgodelar, det vill sdga lamna ifran dig
sten och grus, for att férvarva det saliga livet.

(2) Hur anvéander du din formogenhet? Kommer du att drapera dig i en
dyrbar klddnad? Récker det inte med en meterlang skjorta? Och att se-
dan svepa in sig i en enda mantel fyller hela behovet av klader. Eller
tanker du anvanda rikedomen till festmat? Ett enda brod réacker for att
fylla magen. Varfor dr du da bedrévad som om du hade berévats nagot?
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Den é&ra som foljer av rikedomen? Om du inte soker din dra hér pa jor-
den, kommer du att finna den sanna och strdlande dra som vantar pa
dig i himmelriket. Redan det att ha rikedom ar efterstravansvart, dven
om ingen nytta foljer darav. Men alla vet ju, att ivern efter onyttiga ting
saknar mening. Det som jag ska sdga kommer likval att framsta som pa-
radoxalt for dig, men det dr sannare &n allt annat. Nar rikedomen delas
just pa det satt som Herren péabjuder, ar det givet att den blir bestdende.
Men nér den behalls, brukar den ga forlorad. Om du vakar 6ver den,
kommer du inte att behalla den. Men om du delar ut den, kommer du
inte att forlora den. Ty han delade ut, han gav it de fattiga. Hans rittfirdighet
forblir i evighet (Ps 112:9).

Men det ar inte bara for kldder och mat som rikedomen &r efterstra-
vansvard for de flesta, utan den &r ett medel som har tankts ut av dja-
vulen och som pekar pad méngder av tillfdllen till utgifter for de rika, sa
att det som ar overflodigt och onyttigt kommer att efterfrdgas som nagot
nodvandigt, och ingenting ar nog for dem nar det galler att fundera ut
nya utgifter. De delar ju upp sin rikedom péa sévil de nuvarande som de
framtida behoven. De satter av en del for sig sjélva, resten for barnen.
Sedan fordelar de rikedomen med tanke pa olika slags utgifter. Hor hur
deras tankar gar! En del av rikedomen ska anvandas, en del ska ldggas
undan. Det som tjanar behoven ska 6verskrida gransen for vad som be-
hovs. En del ska mojliggora utsmyckandet av huset, en annan ska be-
kosta den yttre glansen. En del ska tdcka overdrivna kostnader for den
som dr pa resa, en annan ska gora livet ljust och respektabelt for den
som stannar hemma vid hemmets hard. Jag hdpnar alltsd 6ver pahittig-
heten vad galler alla extravaganta ting. Man har otaliga vagnar, en del
transporterar deras packning, andra dem sjilva. Med koppar och silver
ar de tackta. Méangder av hastar, liksom ménniskorna registrerade uti-
frdn deras faders ddla harstamning. Somliga bar omkring dem i staden
i all deras overflod, andra anvands vid jakt, andra ater &r tranade for
resor. Betsel, sadelgjordar och halsprydnader, allt ar av silver, allt glitt-
rar av guld. Purpurfargade tacken smyckar hédstarna som om de vore
brudgummar. En mangd mulor indelade efter farg; de som leder dem
foljer efter varandra, somliga gar fore, andra eskorterar. Antalet 6vriga
slavar dr oandligt, och de ska tillfredsstélla allt deras lyxbegar: de ar
uppsyningsman, forvaltare, traidgdrdsmastare, de ar kunniga i alla slags
uppgifter, bAde nddvandiga och de som har uppfunnits for att tillfreds-
stdlla njutning och lyx: kockar, bagare, munskankar, jagare, skulptorer,
konstnérer, de som beframjar varje slags njutning. Hjordar av kameler,
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somliga med boérdor, andra pa bete, hjordar av hastar, nétboskap, far
och grisar, deras herdar, landomraden som kan foda alla dessa och dess-
utom genom sin avkastning lata rikedomen vixa. Bad i staden, bad pa
landet. Hus som glénser av alla slags stenar, ett av frygisk sten, ett annat
av lakoniska eller thessaliska plattor. Av dessa varmer nagra pa vintern,
medan andra ger svalka pd sommaren. Golvet dr prytt med mosaik,
guld tacker taket. Om ndgon av vidggarna inte har ndgra plattor,
smyckas den av méalade blommor.

(3) Medan rikedomen fortfarande ar obegransad trots att den anvands
for en mangd syften, gravs den ner i jorden och foérvaras i gomstallen.
Framtiden ar osdker, ovantade behov kanske kommer att drabba oss.
Det ar ju osdkert, om du kommer att f& behov av det nedgriavda guldet.
Straffet for det oméanskliga beteendet dr ddremot inte osdkert. Nar du
trots méngder av idéer inte lyckades gora slut pa din rikedom, gémde
du denijorden. Vansinnigt vanvett, att leta i jorden s linge som guldet
fanns i gruvorna, for att sedan nar det har blivit funnet ater lata det for-
svinna dér. Vidare, menar jag, hander det dig, att ndr du graver ner ri-
kedomen gréaver du ocksa ner ditt hjarta. Ty dir din skatt ir, heter det,
dir dr ocksd ditt hjirta (Matt 6:21). Buden forargar dem, eftersom dessa
for sig sjdlva framstaller livet som inte vart att leva, s& snart man inte
dgnar sig at meningslosa njutningar. Det tycks mig som att den unge
mannens, eller hans likasinnades, lott liknar en resenirs, som av 6nskan
att besoka en stad, med moda har tillryggalagt hela viagen dit men sedan
just dar kanske rastar vid ndgot av gasthusen utanfor stadsmurarna och
av radsla for en ringa anstrangning gor den redan genomlidna moédan
resultatlos genom att avsta fran att se det vackra i staden. Sddana ar de
som bejakar att gora allt annat men végrar att avstd fran sina dgodelar.
Jag kdnner manga som fastar, ber, suckar, visar upp all slags fromhet
som inte kostar nagot, samtidigt som de inte ger en enda slant 4t dem
som lider nod. Vilken nytta har de av sina 6vriga dygder? Himmelriket
tar inte emot dem, eftersom, sdger man, det dr littare for en kamel att
komma genom ett ndlsoga dn for en rik att komma in i himmelriket (Luk 18:25).
Och trots att budskapet ar sa tydligt och den som har gett det ar sa tro-
vardig, ar de som lyder fa. "Hur ska vi leva, om vi har gjort oss av med
allt?” sager man. “"Hur kommer livet att gestalta sig, om alla sdljer och
avstar fran sina dgodelar?” Fraga inte mig om inneborden i Herrens be-
fallningar! Lagstiftaren vet, hur man forenar ocksa det omdgjliga med la-
gen. Men ditt hjdrta provas som i en vagskal, huruvida det foredrar det
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sanna livet eller den nuvarande njutningen. Det ar rimligt, att de som
tanker fornuftigt forvaltar sin formogenhet vl och inte anvander den
for egen njutning, och att de glader sig nar de forlorar den, som om de
gor sig av med fraimmande saker och inte sorjer som om de forlorade
det som ar deras eget. Varfor ar du da ledsen? Varfor smartar det dig att
héra: Silj dina dgodelar (Matt 19:21)? Aven om de skulle flja dig till det
kommande (livet), skulle de inte vara nagot att halla fast vid, eftersom
de fordunklas av skatterna dar. Och om de maéste forbli hér, varfor saljer
vi dem inte och tar med oss vinsten som vi far? Du ar ju inte illa till
mods, nédr du betalar med guld och koper en hdst. Men du grater, om
du betalar med sadant som &r forgangligt och i stéllet tar emot himmel-
riket. Du avvisar den som ber dig och vagrar en gava, samtidigt som du
funderar pa myriader av svepskal for utgifter.

(4) Vad ska du svara domaren, du som klader vaggarna men inte ger
klader &t en manniska, du som smyckar hastarna men inte tar nagon
notis om din déligt kldadde broder, du som later vetet ruttna men inte
ger mat at de hungriga och som graver ner guldet men foraktar den som
lider n6d? Om dé& en lyxélskande hustru bor tillsammans med dig, blir
sjukdomen dubbel. Hon upptander begiret av lyx, hon tar del i stegran-
det av njutningslustan och inspirerar de fafangliga dnskningarna. Hon
tanker pa ddelstenar, pad parlor, smaragder och hyacinter. Hon tanker
pa guld, somligt later hon bearbeta, annat vaver hon in, nér hon later
sjukdomen tillta genom all slags smakldshet. Stréavan efter dessa ting ar
inte ndgon bisyssla, utan natt och dag bekymrar hon sig om detta. Och
mangder av smickrare stdder dem i deras begér, samlar fargare, guld-
smeder, salvmakare, vavare och broderare. Hon ger inte sin man nagon
tid att andas ut fr&n hennes standiga krav. Ingen rikedom réacker for att
tillfredsstélla de kvinnliga 6nskemalen, inte ens om den flyter i floder,
nar de fragar efter utlaindsk salva som om den vore olja fran torget, eller
purpur fran havet, snackor samt siden snarare &n ull fran far. Guld in-
nefattar de dyrbaraste stenar, somligt smyckar deras pannband och
halsband, annat ater deras balten eller &r ringar pa hander och fotter. De
som dlskar guld gldder sig at att vara bundna med handbojor, om det
blott dr guld som binder dem. Nar kan d4 den som ar slav under kvinn-
liga begar bekymra sig om sin sjél? Ty liksom stormar och vagor sanker
de murkna batarna, s& dréanker kvinnornas onda bdjelser de svaga sja-
larna hos dem som de bor med. Eftersom allts& rikedomen splittras av
man och hustru péa s manga saker, nér de 6vertraffar varandra i att fa
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upp Ogonen for fafangliga ting, far han rimligtvis inget tillfille att ens
inifrdn huset betrakta dem som star utanfoér. Men om du hor: Sdlj dina
dgodelar och ge dt de fattiga, for att fa vagkost till den eviga vilan, gar du
bort bekymrad. Om du i stallet hor: Ge dina dgodelar till lyxalskande
hustrur, ge till stenhuggare, timmermaén, mosaiklaggare och konstnarer,
da glader du dig som om du foérvarvar nagot véardefullare an dgode-
larna.

Ser du inte dessa murar, som med tiden har blivit ruiner, och vilkas
lamningar sticker upp som landmarken overallt i staden? Hur manga
fattiga fanns inte i staden nar de uppfordes, och som f6r denna stravans
skull foraktades av dem som da var rika? Var ser man nu det stradlande
byggnadsverket? Var finns nu han som avundades for dessa storverks
skull? Har de inte rasat samman och blivit forstorda, liksom de som vara
barn bygger pa lek i sanden? Ligger han inte i Hades och &ngrar sig 6ver
sin iver for fafangliga ting? Var insiktsfull! Sma och stora murar fullgor
samma uppgift.

Naér jag har kommit in i en vulgar och nyrik mans hus och sett hur
det dr smyckat med alla slags blommor, vetjag, att denne inte dger ndgot
vardefullare dn det som syns, att han pryder det som saknar en sjil sam-
tidigt som han lamnar sin egen sjal osmyckad. Sdg mig, vilket viktigt
behov tillfredsstaller soffor och bord av silver, sangar och stolar av el-
fenben, eftersom rikedomen for den skull inte kom de fattiga till del,
fastdn de i massor stod vid porten och gav ifran sig varje slags klagande
ljud. Du nekar dem en géva och sager att det 4r omgjligt att hjalpa dem
som ber. Du bedyrar med din tunga, men du avslgjas av din hand. Ty
fastan din hand tiger, basunerar den ut 16gnen, da den glittrar av stenen
i ringen. Hur ménga kan inte en enda av dina ringar befria fran fattig-
dom? Hur manga fallfardiga hus kan den inte bygga upp? En enda av
dina kladeskistor kan kla en hel frysande folkhop. Men du framhéardar
i att sénda bort den fattige tomhént utan att frukta det réttvisa i doma-
rens vedergallning. Du har inte visat barmhartighet, du kommer inte att
mota barmhartighet. Du har inte 6ppnat ditt hus, du kommer att sandas
bort fran riket. Du har inte gett ndgot brod, du kommer inte att ta emot
det eviga livet.

(5) Men du kallar dig sjalv fattig. Och jag haller med dig. Fattig 4r ndm-

ligen den som behover mycket. Eftersom era begar dr omattliga, har ni
behov av mycket. Du ar ivrig att till de tio talenterna ldgga tio andra
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(Matt 25:14-30). Eftersom det blir tjugo, stravar du efter lika manga yt-
terligare. Det som kommer till stillar aldrig ditt begar utan ger nytt
bransle at din onskan. P4 samma sitt som tillgdngen pa mera vin blir en
forevandning for de redan berusade att dricka, langtar de nyrika, sa
snart de har forvarvat mycket, efter mera. De ger ndring &t sjukdomen
genom det som standigt tillkommer, och deras iver vénds till motsatsen.
Det som de har, hur mycket det an ar, glader dem ju inte lika mycket
som det som saknas bedrovar dem, det som de pastar saknas dem. Dar-
for pladgas deras sjal alltid av bekymmer, eftersom de tavlar med
varandra till overmatt.

De borde i stillet glddja sig och vara tacksamma Over att de ar mera
férmogna an manga andra. Men de dr nedslagna och plagade, eftersom
de 6vertraffas av en eller tva av de valdigt rika. Nar de har hunnit i kapp
denne formogne, blir de genast ivriga att komma i nivd med den som ar
annu rikare. Och nér de har 6vertraffat honom ocks3, flyttar de 6ver sin
ambition till ndgon annan. P4 samma satt som de som klattrar uppfor
en stege alltid lyfter sin fot till en hogre pinne och inte stannar férréan de
har natt toppen, upphor inte heller dessa med sin strdvan efter makt
forran de har natt toppen, och nér de faller slar de ihjal sig pa grund av
hojden. Alltings skapare har gjort fageln Seleukis omattlig till fromma
for ménniskorna. Du har ddaremot gjort din egen sjdl omattlig till skada
for manga. Ty vadhelst dgat ser lingtar den girige efter. Ogat blir aldrig
muitt pd att se (Pred 1:8), och den penningkére blir aldrig métt av att ta.
Hades sédger inte: “Det racker” (Ords 27:20; 30:16). Inte heller har den
girige ndgonsin sagt: “Det racker.” Nar kommer du att anvanda de ting
som du redan har? Nar ska du njuta av dem, du som stiandigt dgnar din
moda at att forvarva? Ve er som samlar hus efter hus och ligger dker till dker
for att ta ndgot frin nistan (Jes 5:8 LXX).

Vad éar det du gor? Soker du inte massor av forevandningar for att
lagga beslag pa din néstas egendom? Grannens hus skymmer for mig,
sager han, man for ovdsen, man tar emot heml6sa, eller vilken som helst
anklagelse man hédndelsevis finner pa, man trakasserar och fordriver,
standigt drar och sliter man och slutar inte forran man tvingat andra att
flytta. Vad var det som dodade Navot fran Jisreel (1 Kung 21)? Var det
inte Achavs langtan efter hans vingard? Den girige ar en délig granne i
staden, dalig pa landet. Havet kdnner sina granser, och natten 6verskri-
der inte sina gamla granslinjer. Men den girige respekterar ingen tid,
han kénns inte vid ndgon gréns, han tar inte hansyn till ndgon turord-
ning utan harmar eldens kraft. Han griper tag i allt, han fortar allt. Och
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liksom floderna har en forsta ringa borjan, och de sedan efter hand ge-
nom tillfloden far en oemotstandlig tillvaxt och genom sitt flodes kraft
sveper undan det som star emot, har ockséd de som har natt maktens
topp tagit emot kraft frdn dem som redan har utsatts for vald till att yt-
terligare handla orétt, och de forslavar de aterstdende genom de redan
orétt behandlade, och ett 6vermatt av ondska ger dem ytterligare makt.

Aven de som redan har lidit av ondskan bidrar till att skada och
handla orattfardigt mot andra, nar de erbjuder hjalp som har avtvingats
dem. Ty vilken granne, vilken inneboende, vem &n som har haft med
den rike att gora, sveps inte med? Inget motstéar rikedomens kraft. Allt
underkastar sig dess tyranni, allt b&jer sig for dess makt, eftersom var
och en av de oritt behandlade tanker mera pa att inte lida ytterligare
ont dn att fa straff utkravt for det som har hént tidigare. Den rike hamtar
ett par oxar, han pldjer, han sar, han skordar det som inte ar hans. Om
du opponerar dig, blir du slagen. Om du klagar, atalas du for drekrank-
ning, du kan bli gripen och sitta i fangelse. Falska vittnen dr beredda att
satta ditt liv i fara. Du kan vara glad om du kommer undan med att ge
nagot extra.

(6) Jag skulle 6nska att du ndgot lite andas ut fran dina oréttfardiga gar-
ningar och ger tid &t ditt fornuft, sa att du kan tanka igenom hurudant
det mal &r, som din iver efter dessa ting har efterstravat. Du har s& och
sd manga hektar fruktbar mark, sd ménga andra hektar planterad mark,
berg, slatter, dalar, floder och killor. Vad vantar dig efter allt detta?
Vantar inte allt som allt en meter jord pa dig? Kommer inte den bérda
som ndagra fa stenar utgor att rdcka till forvar f6r din 6mkansvarda
kropp? Varfor anstranger du dig? Varfor bryter du mot lagen? Varfor
samlar du med dina hinder sddant som ar ofruktbart? Jag onskar, att
det skulle vara ofruktbart och inte brénsle for den eviga elden! Ska du
aldrig nyktra till frdn denna berusning? Ska du inte komma till insikt
och bli din egen? Ska du inte ha Kristi domstol f6r 6gonen? Vad ska du
svara, nir de som du har handlat oratt mot star runt omkring dig i en
cirkel och anklagar dig infor den rattfardige domaren? Vad ska du alltsa
gora? Vilka advokater ska du anstélla? Vilka vittnen kan du presentera?
Hur ska du 6vertyga den omutlige domaren? Dar finns ingen talare och
ingen retorik som kan dolja sanningen for domaren. De som smickrat
dig foljer inte med, inte dina pengar, ingen rang och vardighet. I avsak-
nad av vanner och medhjélpare kommer du att lamnas utan forespra-
kare, utan forsvarare och skamsen, du kommer att vara sorgsen,
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nedslagen, 6vergiven och mallos. Ty vart du dn vander blicken kommer
du att se bevisen for dina onda garningar, har den forédldraldses térar,
dér dnkans klagan, fran ett annat hall de fattiga som misshandlats av
dig, tjanarna som du har piskat, grannarna som du har forbittrat. Allt
kommer att std fram infor dig; en hemsk kor av dina gérningar kommer
att omge dig. Ty liksom skuggan foljer kroppen, foljer synderna sja-
larna, tydligt speglande deras handlingar. Darfor finns dar ingen moj-
lighet att forneka, utan till och med den skamldsa munnen ér tillsluten.
Vars och ens gérningar kommer att vittna utan ord men visa hurudana
de var som vi gjorde. Hur skulle jag kunna visa fram deras hemskhet
infor dina 6gon? Om du vill lyssna, om du vill ge efter, tank pa den da-
gen nar Guds vrede uppenbaras frin himlen (Rom 1:18). Kom ihag Kristi
strdlande ankomst, nir de som har gjort det goda skall uppsti till livet, och
de som har gjort det onda skall uppstd till domen (Joh 5:29). D& drabbar evig
skam syndarna, och en glupande eld som skall fortira dem som trotsar (Heb
10:27). Detta bor bekymra dig, men budordet ska inte bekymra dig. Hur
ska jag far dig att skimmas? Vad ska jag sdga? Langtar du inte efter ri-
ket? Fruktar du inte Gehenna? Varifrdn ska man finna bot for din sjal?
Om namligen det hemska inte skrdammer och det gladjefyllda inte
lockar, talar vi till ett hjarta av sten.

(7) Genomskada, ménniska, rikedomens natur! Varfér har du bedarats
s& mycket av guld? Guldet &r ju sten, silvret ar sten, en parla ar sten, var
och en av stenarna ar bara sten: krysolit, beryll, agat, hyacint, ametist
och jaspis. Dessa utgor hojden av rikedom. Av dem ldagger du undan
somliga och goémmer dem, du till och med doljer stenarnas lyster i mor-
ker. Andra bar du omkring, stoltserande med de vardefullastes glans.
Ség, vilken nytta har du av att vinka med en hand som blixtrar av ste-
nar? Rodnar du inte av skam 6ver att liksom havande kvinnor vara lys-
ten efter stenar? Ty de knaprar pad sma stenar, medan du girigt sdker de
finaste stenarna, som sardonyx, jaspis och ametist.

Vilken sjalvupptagen person har kunnat lagga en enda dag till sitt
liv? Vem har doden skonat for rikedomens skull? Vem har sjukdom
undvikit for pengarnas skull? Hur ldnge dnnu kommer guldet, det som
ar sjdlarnas ankarkatting, dodens metkrok och syndens bete, att finnas
till? Hur lange rikedomen, den som leder till krig och for vars skull va-
pen smids och svérd skarps? For dess skull fornekar slaktingar naturen,
och broder ser mordlystet p& varandra. For rikedomens skull forsorjer
0demarkerna mordare, havet pirater och staderna falska angivare. Vem
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ar lognens fader, vad ger upphov till forfalskade skrivelser och ligger
bakom falska eder? Ar det inte rikedomen? Ar det inte strivan efter
denna? Vad utsatter ni er for, manniskor? Vem har for er forvandlat det
som ar ert till att bli ett instrument mot er? En hjalp att leva, for inte gavs
vél dgodelarna som en resurs for onda garningar? En l6sepenning for
sjdlen, inte ett medel till undergang?

Men rikedomen &dr nédvéndig for barnens skull. Detta ar ett forsko-
nande svepskal for girighet. Ty ni hdnvisar till barnen men tillfredsstal-
ler det egna hjartat. Kasta inte skulden pa den som ar oskyldig. Han har
en egen herre, en egen forvaltare. Han har tagit emot livet fran en annan,
fr&n honom véntar han sitt livsuppehalle. Kanske skrevs evangelierna
inte till de som ér gifta? Om du vill bli fullkomlig, silj det som du har och ge
dt de fattiga (Matt 19:21). Nar du bad Herren om ménga barn, nér du satte
varde pa att bli barnafader, lade du da till detta: ”Ge mig barn, sa att jag
kan 6vertrada dina bud. Ge mig barn, for att jag inte ska komma in i
himmelriket.” Vem kan garantera sonens val, att han kommer att an-
vianda det som han har fatt pa rétt satt? Ty for ménga har rikedomen
blivit en tjanare at tygellosheten. Eller hor du inte vad Predikaren séger:
Jag har sett ndgot elindigt: hopsparad rikedom blir sin dgares olycka (Pred
5:12-13 LXX), och ater Jag mdste limna det till den som kommer efter mig.
Vem vet om han dr vis eller ddraktig (Pred 2:18-19)? Se alltsa till, att du inte
har samlat ihop rikedom med stor moda och sedan har gjort den till
bransle for andras synder. D4 finner du dig bestraffad dubbelt, bade for
det du sjélv har forbrutit och f6r det du har utrustat ndgon annan till.
Ar inte sjilen ndrmare dig &n varje barn? Kommer den dig inte ndrmare
an allt annat? Ge sjalen forsteg nar det giller arvet, ge den rikliga resur-
ser for livet, och sedan kan du fordela din egendom bland barnen. Men
barn som inte har tagit emot ndgot fran sina foraldrar har manga génger
byggt hus at sig sjdlva. Men din sjdl som du sjdlv har 6vergett, fran vem
kommer den att finna barmhartighet?

(8) Det som har blivit sagt har sagts till de som &r fader. De barnlosa,
vilken forskonande motivering for sparsamhet framkastar de for oss?
Jag séljer inte mina dgodelar, inte heller ger jag till de fattiga, pd grund
av de nddvandiga behoven for mitt eget liv. Alltsd dr Herren inte din
larare, inte heller ar det evangeliet som praglar ditt liv, utan du stiftar
din egen lag. Men ge akt pa vilken slags fara du rakar i, ndr du tanker
sd. Ty om Herren har angett, att ndgot ar nodvandigt for oss men du

90



Basileios, Om girigheten

asidosatter det som omdajligt, sdger du inget annat an att du sjalv ar for-
nuftigare dn laggivaren.

Nar jag har njutit av dem under hela mitt liv, kommer jag att efter
min levnads slut gora de fattiga till arvingar av mina dgodelar, sedan
jag genom brev och testamenten har pekat ut dem som dgare av det som
har varit mitt. Nar du inte langre ar bland ménniskorna, dd kommer du
att visa manniskokarlek! Nar jag far se dig dod, da ska jag sédga att du
visar broderskarlek. Du kommer att f4 mycken tack for din givmildhet,
eftersom du, nédr du ligger i graven och ater har blivit jord, har blivit
generds med dina pengar och storsint! Sdg mig, for vilken tid kommer
du att begara 16n, for livstiden eller for tiden efter doden? Medan du
levde, njot du av livets goda, du levde i lyx och télde inte ens att se de
fattiga. Men ndr du dar dod, hurudant ar da ditt handlande? Vilken 16n
ar man skyldig for ditt arbete? Visa vad du har gjort och begér ersatt-
ning! Nar marknaden har stingt, gor ingen nagra affirer. Ingen som
kommer efter tavlingarna far segerkransen, ingen som kommer efter
striderna betraktas som hjalte. Det ar alltsd uppenbart, att det inte heller
finns ndgon fromhet efter detta livet.

Med black och bokstdver har du utlovat goda géarningar. Men vem
kommer att avsloja tidpunkten for din bortgang for dig? Vem kan ga-
rantera omstidndigheterna kring din d6d? Hur ménga har inte ryckts
bort av valdsamma olyckor, sa att de av smartan inte ens har kunnat ge
ifran sig ett enda ljud? Hur ménga har inte febern gjort omdoémeslosa?
Varfor vantar du pa ett tillfalle, d& du kanske inte ens kommer att vara
herre 6ver dina egna tankar? Mork natt, svar sjukdom, och ingenstans
finns ndgon som hjélper. Men den finns som lurar pa arvet, ar beredd
att arrangera allt till sin egen fordel och gora dina planer om intet. Nar
du da har sett dig omkring och fatt se den ensamhet som omger dig,
kommer du att inse din tankloshet. Du kommer att sucka 6ver ditt ofor-
stdind att hélla efterlevnaden av buden i forvar till en tidpunkt, nar
tungan har gett upp och handen redan darrar och skakas av spasmer, sa
att din tanke varken kan uttryckas med rosten eller i skrift. Men dven
om allt har skrivits tydligt och varje ord uttalats klart, kan en enda in-
skjuten bokstav vara nog for att helt férdndra innebdrden. Ett forfalskat
sigill, tva eller tre falska vittnen, skulle féra 6ver hela arvet till andra.

(9) Varfor bedrar du dig sjalv, ndr du missbrukar din rikedom till kottets
njutning och lovar for framtiden saker som du inte langre kommer att
kunna halla? Som det som har sagts har visat, dr din foresats ond: Sa
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lange jag lever ska jag gladja mig &t att njuta. Men nar jag ar dod, ska
jag fullgora buden. Ocksa till dig ska Abraham saga: Du fick ut ditt goda
medan du levde (Luk 16:25). Den smala och tranga vagen (Matt 7:13-14)
tar inte emot dig, om du inte ldgger av rikedomens bérda. Om du bar
den, har du lamnat vagen, ty du har inte kastat av den som du blev till-
sagd. Medan du levde, satte du dig sjdlv fére budordet. Efter doden och
nedbrytandet, d& hedrade du budordet mer &n vad dina fiender gjorde.
For att inte den eller den ska ta det, sdger han, m& Herren ta det. Och
vad ska vi kalla detta, haimnd mot fienderna eller kérlek till nastan? Las
ditt testamente! Jag skulle vilja leva vidare och njuta av det som ar mitt.
Tack till doden, inte till dig. Ty om du vore odddlig, skulle du inte bry
dig om buden. Lét inte bedra er. Gud driver man inte med (Gal 6:7). Inget
som ar dott fors fram till offeraltaret. Bar darfor fram ett levande offer!
Den som bar fram av sitt overflod (Mark 12:41-44) tas inte emot. Men
det som aterstar efter hela ditt liv, det bar du fram till din valgérare. Om
du inte vagar vilkomna forndma personer med resterna fran ditt bord,
hur vagar du da forsoka férsonas med Gud med rester?

Ni som dar rika, se vart habegéret leder och sluta upp med att vara
lidelsefullt fasta vid era dgodelar. Ju mer du &lskar rikedomen, desto
viktigare maste det vara for dig att du inte lamnar efter dig ndgot av det
som hor dig till. Gor allt till ditt, ta med dig allt, ldmna inte rikedomen
at fraimmande. Dina tjinare kommer kanske inte ens att kla dig i begrav-
ningsklader, utan gora sa lite som mdjligt av begravningen och ga ar-
vingarna till motes for att vinna deras vélvilja. De kanske till och med
Overtraffar dina egna tankar: "Det dr daligt omdome,” sdger man, “att
smycka en dod och pa ett kostsamt sétt begrava den som inte langre
marker nagot. Varfor skulle det inte vara battre att de som lever kvar
pryder sig med en dyrbar och hérlig klidnad an att den dyrbara klad-
seln ruttnar tillsammans med den déde? Vilken ar nyttan med en utsokt
grav, en dyrbar begravning och meningslds prakt? Det borde anvandas
av de efterlevande for det som behovs for livet.” Sddant kommer de att
sdga, bade for att hamnas dig for din hardhet och for att ge det som ar
ditt till de efterlevande. Foregrip alltsé detta och begrav dig sjalv. From-
heten &r en fin gravkladnad. G& bort, kladd i allt. Gor rikedomen till ditt
eget smycke. Behall den hos dig. Folj en god radgivare, Kristus, som har
dlskat dig och blivit fattig for var skull, for att vi ska bli rika genom hans
fattigdom (2 Kor 8:9), han som har gett sig sjalv som 16sepenning for oss
(1 Tim 2:6).
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Lat oss f6lja honom som &r vis och inser vad som gagnar oss, eller lat
oss ta emot honom som en som é&lskar oss, eller lat oss atergdlda honom
som var valgorare. Lat oss framfor allt gora det som har befallts oss, for
att vi ska drva det eviga livet som ar i Kristus sjdlv. Honom tillhor daran
och vildet i evigheters evigheter. Amen.
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Tord Fornberg (red.), Mariologi. Svenskt Patristiskt Bibliotek, Band VII.
Skelleftea: Artos, 2021. 280 s. ISBN: 9789177771838.

Den sjunde volymen av Svenskt Patristiskt Bibliotek innehaller ett rikt
urval av mariologiska texter fran den tidiga kyrkans tid och frdn medel-
tiden. I samlingen finns bade vélbekanta texter, sdsom Jakobs protoe-
vangelium, och mindre kdnda, men desto intressantare texter som nu
publiceras for forsta gdngen i svensk oversattning. Skrifterna harstam-
mar frdn Oster och vaster, fran Egypten, Etiopien, Syrien, Rom och
Frankrike, och de representerar olika genrer: hymner, boner, predik-
ningar, berattelser, uppbyggelselitteratur och teologiska traktater.

Oversittningar som ingar i volymen &r foljande: Jakobs protevange-
lium (6vers. Tord Fornberg); Efraim Syriern, De nativitate (Sten Hidal);
Gregorios av Nyssa, De nativitate Christi (Tord Fornberg); Hieronymus,
De perpetua virginitate beatae Mariae adversus Helvidium (Anders Piltz);
Kyrillos av Alexandria, Homilia 4 (Tord Fornberg); Jakob av Sarug, Ho-
milia om den saliga jungfrun Gudsfoderskan Maria (Gabriel Bar Sawme &
Kristian Kaya); Severus av Antiochia, Homilia 67 (Gabriel Bar Sawme &
Kristian Kaya); Romanos Meloden, Julhymn 2 (Thomas Arentzen); Josef
Timmermannen, Kap. 2-23 (Paul Linjamaa); Pseudo-Germanos, Homilia
1: Om den heliga Gudsmoderns insomnande (Tord Fornberg); Johannes av
Damaskus, Homilia om Marias fodelse (Tord Fornberg); Paschasius Rad-
bertus, Cogitis me (Anders Piltz); Etiopisk Maria-anafora (Ezra Gebremed-
hin).

I nytestamentliga texter beréttas relativt lite om Jesu moder Maria,
men det som sdgs, gor henne viktig for den kristna tron. Redan tidigt
gav de bibliska berittelserna om Jesu fodelse material till behandlingen
av inkarnationen och dess betydelse for manniskans fralsning. Detta
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syns redan hos Ignatius, som i sin formulering av kristologi tar upp Ma-
ria ndr han argumenterar for Jesu sanna gudomlighet och sanna méansk-
lighet. Ett annat tidigt exempel av anvandningen av mariologi i
formuleringen av laran om fralsning ar Justinus Martyren, i vilkens tex-
ter vi moter for forsta gangen Eva/Maria-typologin som senare kom att
bli véldigt betydande for teologin. Denna typologi bygger pa Paulus
tanke om forsta Adam som f6ll i synd, och andra Adam, Kristus, som
gjorde synden om intet (Rom 5). Paulus sdger dannu inget direkt om Eva,
men det dr latt att forstd att frdgan vacktes vem eller vad ar da hennes
motsvarighet? Redan under andra drhundradet fanns det tva svar, kyr-
kan eller Maria. Bdda teman — Jesu ménsklighet och gudomlighet samt
Eva/Maria-typologin syns méanga ganger i denna antologi.

Nar de tidigkristna teologerna mediterade 6ver Maria och hennes
uppgift var Nya testamentet inte deras enda killa. Aven i Gamla testa-
mentet forebilder och profetior om Maria. Denna samling ger otaliga
fascinerande exempel av anvandningen av bade Nya och Gamla testa-
mentet i hur Marians person och uppgifter kunde forklaras och ut-
tryckas. Listan av bibelstéllen i slutet av boken &r omfattande.

Som namndes, berattar Skriften egentligen inte sd mycket om Maria.
Berittelsernas korthet vackte lasarnas och dhorarnas intresse: vad ar det
som inte sdgs? Vad tankte Maria? Hurdan var hon? Varifran kom hon?
Vad hande med henne? Vid sidan av de kanoniska evangelierna borjade
man tidigt skriva berittelser som fyllde luckor: Jakobs protevangelium
berattar om Marias fordldrar, hennes barndom och Jesu fodelse, Josef
Timmermannen ar ett annat exempel av detta. En annan sak &r den in-
levelse i Marias tankar och kadnslor som vi méter i manga hymner och
predikningar.

Framfor allt i 6st formulerades teologi ofta pa poesins sprak istillet
for dogmatiska formuleringar. Mariologi och kristologi uttrycktes ofta
med hjdlp av metaforer, bilder, paradoxer, skildringar av handelser och
aterberattandet av bibelberattelser. Detta syns pa ett fint satt i denna
samling, t.ex. i hymner av Efraim Syriern dar Maria sjunger till sin lilla
son och mediterar 6ver Jesu mansklighet och gudomlighet (hymner 15—
16) och av Jakob av Sarug, som sjunger om Marias skonhet, kyskhet och
odmjukhet.

Maria blev snart bade foremal f6r beundran och en forebild for saval
asketer som de vanliga kristna. Hennes 6dmjukhet, skonhet, renhet och
lydnad mot Gud mediteras och beréms i dikter och predikningar. Som

96



en moder var hon forebild f6r modrar, som en jungfru for asketiska
kvinnor.

Genom denna samling mariologiska texter far lasaren en blick pa
mariologins utveckling och innehdll. De valda texterna representerar
geografiskt och sprékligt olika omraden och litterart olika genren. For
en modern ldsare ger framfor allt de ostliga texterna — som hittills inte
har varit tillgangliga pa svenska — nya synvinklar pa hur man har talat
om Maria. Inledningen till hela samlingen och till varje 6versittning ger
information av texternas historiska och teologiska bakgrund.

Det kan noteras att samma intresse for tidiga mariologiska texter
finns dven i Finland. I ar har en samling av Efraim syrierns hymner ut-
givits, som innehéller delvis samma hymner som i SPB VII, Ikuinen Bet-
lehem. Efraim Syyrialaisen hymneja Kristuksen syntymaista. Suomen-
nos ja johdanto Serafim Seppala (Studia Patristica Fennica 17, 2022), och
ifjol utgavs en samling av hymner av Romanos Meloden, Romanos Me-
lodos: Kontakkeja. Suomennos ja johdanto Damaskinos (Olkinuora)
Ksenofontoslainen (Studia Patristica Fennica 15, 2021).

Anni Maria Laato
Abo Akademi

Daniel Hjort, Tobias Hagerland, Dan Nasselquist & Gunnar Samuelsson
(red.), En dr er ldromdstare: En hyllning till Samuel Byrskog i samband med
hans 65-drsdag. Skellefted: Artos 2022. 191 s. ISBN: 9789177772170.

Tittelen pa denne hyllest til Samuel Byrskog, professor i Der nye testa-
mentet i Lund, spiller p& hans avhandling om Jesus som leerer i Matteu-
sevangeliet, men ogsd pad Byrskog selv, slik hans medarbeidere og
doktorander kjenner ham. Innledningen presenterer ham som forsker
og veileder. I sin forskning star han pa skuldrene til sin leerer Birger Ger-
hardsson, men utvikler perspektiver pa traderingsprosessene i den
eldste Kristus-troende bevegelse pa flere méater. Byrskog henter inn hel-
lenistisk og retorisk materiale og gar inn i minne- og muntlighet-forsk-
ningen. Hans kommentar til Romerbrevet i serien Kommentar till Nya
Testamentet blir ndr andre bindet snart er ferdig, den sentrale kommen-
taren pa skandinavisk. Det er ikke tilfeldig at innledningen i festskriftet
legger stor vekt pa veilederen Samuel. De fleste av bokens bidrag er
skrevet av hans doktorander. Og de vet hva de snakker om nér de hyller
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sin veileder. Det vet ogsa jeg som i mer enn tjue ar har samarbeidet med
ham i arlige svensk-norske doktoranddager som han selv var med pa &
fa i stand. Hans veiledning er preget av stor kunnskap og innsikt, evne
til & sette seg inn i andres perspektiv, konstruktiv kritikk og hjelpsom-
het. Hans evner for & forlese et arbeid og peke pa veien videre er en stor
ressurs som mange doktorander ogsa hos oss har hatt stort utbytte av.
Det er mange her som med stor takk tenker pa Samuel!

Boken er organisert i tre deler: Bak teksten, i teksten og foran teksten.
I forste del finner vi disse bidragene: Dan Nasselquist, Forsta arhundra-
dets utbildnings-og laskultur: Qvintus Sulpicius Maximus gravmonu-
ment; Magnus Zetterholm, Bor kristna dta koshermat? Apostladekretets
historiska kontext; Gunnar Samuelsson, Nagonstands bland alle skug-
gorna star Jakob; Joel Kuhlin, Myter, minnen och mellanrum: Teoretiska
reflektioner over historia och hédndelse i relation till Mark 1:29-39. I
annen del finner vi disse: Tobias Hégerland, «Du er Messias, den le-
vande Gudens enda son»: Matteusevangeliets narrative kristologi pa
grundsprak och i 6versattning; Daniel Hjort, Mastaren och lararna: Om
Jesus, apostlarna och uppdraget att undervisa i Matteusevangeliet; To-
bias Alow, Jesus den enda rabbin: Om «rabbi» som positiv didaktisk ti-
teli Matteusevangeliet. Siste del har disse bidrag: Lennart Thorn, En text
om texter om en text: Lukas forord de senaste hundra aren; Magnus
Evertsson, Kyrkométet och Bibeln.

Dette er solide og gode bidrag med hoye faglige ambisjoner, slik det
semmer seg nar Byrskog hylles. Artiklene speiler ogsa hans interesser.
Boken viser hvordan Samuel har skapt eller fornyet en tradisjon, slik
han selv gikk inn i en tradisjon. Jeg ngyer meg her med & kommentere
de to bidragene som jeg av egeninteresse fant seerlig velskrevne, nemlig
Magnus Zetterholm og Gunnar Samuelsson. I sitt bidrag tar Zetterholm
utgangspunkt i spgrsmalet om hvordan aposteldekretet kan forenes
med tanken om «ett lagfritt evangelium», slik serlig Paulus er blitt tol-
ket. Han drefter to premisser i debatten om aposteldekretet: 1) apostel-
dekretet handler ikke om Torah 2) Det er en kompromisslesning for a
lette omgangen mellom jeder og ikke-joder. Begge premissene blir av-
vist. Aposteldekretet har en kobling til Loven, nemlig Leviticus 17-18
om ikke-israelittene som bor blant israelittene i landet. Det er altséa ikke
en pragmatisk, men en ideologisk (teologisk) motivering for apostelde-
kretet. Det dreier seg om «ett slags judendom for icke-judar». De skal
ikke holde Torah som sadan, men de relevante deler som handler om de
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fremmede som bor blant jodene. Dette er nedvendig for a sikre menig-
hetens hellighet, eller et hellig folk av joder og ikke-joder. Samuelsson
begir seg inn i spekulasjoner om Jakob, Jesu brors rolle, i urkristendom-
men. Men det er kvalifiserte spekulasjoner som reiser mange spersmal.

Samuelsson mener Jakobs rolle i urkristendommens historie er
neglisjert. Det blir ofte Jesus — Paulus — kirken. Men Jakob stod Jesus
bade historisk og teologisk neermere. Samuelsson avslutter sin artikkel
med et tankevekkende speorsmaél: Var Paulus’ misjon og teologi egentlig
og i sitt utgangspunkt rettet mot «de gudfryktige hedninger», som et
slags spesialoppdrag, og at ettertiden gjorde den til hovedregelen? Ble
et nisjeoppdrag til hovedsaken? Spersmaélet er like godt som det er ut-
fordrende til kritisk etterpreving. Akkurat det kjennetegner gode fag-
lige bidrag.

Dette er et verdig festskrift til en forsker av internasjonalt format, en
kollega og en kjeer venn. Ogsa fra denne siden av kjolen (Norge) tar vi
del i den fine hyllesten som Lund-miljget her har fremfert. Ad multos
annos!

Karl Olav Sandnes
MF Vitenskapelige hoyskole, Oslo

Helen K. Bond, The First Biography of Jesus: Genre and Meaning in Mark’s
Gospel. Grand Rapids: Eerdmans 2020. 317 s. ISBN: 9780802874603.

Den forandrade synen pa evangeliernas genretillhdrighet ar utan tve-
kan en av bibelvetenskapens mest radikala forandringar under de sen-
aste femtio aren. Forr var forskarna Overtygade om att Markus-
evangeliet skapade en helt ny genre utan tidigare litterdrare forebilder,
nu har konsensus skiftat till att betrakta evangelierna som exempel pa
antika biografier, med stora likheter med Plutarchos och Suetonius lit-
terdra produktion. I sin nya bok, The First Biography of Jesus: Genre and
Meaning in Mark’s Gospel, argumenterar Helen K. Bond f6r att denna nya
insikt inte bara bor redovisas i inledningen till studier av Markus-
evangeliet, utan ockséa kan komma till god nytta i analys- och tolknings-
arbetet.

Bond menar att de flesta bibelldsare fran 100-talet till 1800-talet helt
enkelt forutsatt att evangelierna ar biografier, och att den genren ifraga-
sattes forst under 1900-talet, ndar den moderna biografin kom att fa ett
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allt storre fokus pa huvudpersonens personlighet, psykologi och privat-
liv — och darmed skilja sig allt tydligare fran den antika. Det var darfor
naturligt, menar Bond, att den antika biografin dterkom som evangeli-
ernas narmsta litterdra motsvarighet sa snart det stod klart att den tidiga
kristna rorelsen inte enbart bestod av outbildade fiskare, att formkriti-
kernas distinktion mellan Hochliteratur och Kleinliteratur inte haller,
och att en litterdr text helt utan forebilder skulle vara mycket svéartolkad.

Bond beskriver hur den antika biografiska genren véxer fram, i skar-
ningspunkten mellan historia och begravningstal, till att fa tva tydliga
syften: att virda minnet av en historisk person och att lyfta fram dennes
goda egenskaper som exempel for lasaren att ta efter. Eftersom manni-
skans karaktér ansags bli sarskilt tydlig i motet med doden, fick huvud-
personens sista dagar i livet ofta mycket stort utrymme, och eftersom de
syftade till att formedla en djupare sanning an den rent historiografiska,
innehéller de alltid ett storre eller mindre matt av fiktion. Markus-
evangeliets forfattare anvander medvetet denna genre, menar Bond, for
att bredda den tidiga kristna forkunnelsen frén ett ensidigt fokus pa Jesu
dod och uppstandelse till att ocksa minnas hans jordiska liv och fram-
halla mojligheten att leva ett liv i hans efterfoljd.

Bonds analys visar ocksa hur jamforelsen med antika biografier kan
kasta nytt ljus 6ver Markusevangeliet. Det enkla spraket, med paratax
och asyndeton, tar Bond som en klok mélgruppsanpassning, inte ett
tecken pa dalig utbildning. Tviartom vittnar evangeliets manga anekdo-
ter (chreiai), maximer (gnomai) och korta beréttelser (diégémata) om att
forfattaren gatt i lara hos en grammaticus, och hans ganska ovanliga
bruk av jamforelser (sunkriseis) tyder pa att han ocksa tog till sig reto-
riska knep fran det offentliga livet. Evangeliets struktur, dar de manga
tematiskt ordnade korta berattelserna f6ljs av en mer kontinuerlig och
kronologisk beréttelse om huvudpersonens dod, liknar andra biogra-
fier, och perikopernas brist pa tids- och platsangivelser ar snarare en del
av genren dn ett tecken pé lang muntlig tradition.

Antika biografier visar hellre huvudpersonens goda egenskaper ge-
nom berattelser 4n genom beskrivningar, och i Bonds analys galler det
aven Markusevangeliet. De manga génger Jesus lugnt bemoéter annu en
upprord, patrangande, kanske dven smittsam hjalpsokande etablerar
hans sjalvbehérskning (sophrosyne). Hans anstrangningar att hjalpa och
hela s& manga som mojligt pavisar hans barmhartighet (philantropia).
Och nér Jesus standigt avvisar den dra och heder hans vélgéarningar gor
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honom fortjant av, skildras han som 6dmjuk utover det vanliga. Alltef-
tersom Jesus ndrmar sig Jerusalem blir det allt tydligare att detta ar
egenskaper som hans efterfoljare forvintas ta efter — aven om det kraver
att de riskerar livet.

Ett viktigt mal i antika biografier ar att visa att huvudpersonen dor
en vardig dod, och forkroppsligar sina ideal dnda fram till sista andeta-
get. Har har Markusevangeliet en utmaning, eftersom det &r svart att
tdnka sig en mindre vardig dod an en romersk korsfastelse. Bond menar
anda att Jesu pldgsamma dod gar att se som en forléngning av hans ut-
givande liv, och att den romerske officeren i 15:39 ar placerad har just
for att uttrycka att Jesus anda moétte doden pa ett vardigt satt. Pa lik-
nande sitt menar Bond att solférmorkelsen i 15:33 liksom i andra bio-
grafier markerar att det dr en kung som dott, och att forhanget som
brister i 15:38 utgor forsta steget i uppfyllandet av Jesu forutsagelser om
templets forstorelse.

Andra karaktirer finns med i berattelsen av tva skil, menar Bond. I
forsta hand ger de Jesus tillfalle att gora det forfattaren vill skildra: hela,
hjalpa, undervisa, forklara, och slutligen d6 ensam och Gvergiven pa
korset. I andra hand later de ldsaren jamfora deras déliga egenskaper
mot Jesu goda. Det dr knappast en slump att Herodes” bankett, dar han
omgiven av Galileens elit impulsivt later sig luras att servera Johannes
doparens huvud pa ett fat, f0ljs av en berattelse ddr Jesus maéttar tusen-
tals av hans fortryckta undersatar med brod och fisk.

Markus skiljer ut sig fran andra antika biografiforfattare genom att
inte skriva om huvudpersonens harkomst, men det kan forklaras med
att dopscenen, dar Jesus adopteras av Gud sjélv, gor hans tidigare fa-
miljetillhorighet 6verspelad. Markus forfattarjag tar avsevart mindre ut-
rymme 4n i andra antika biografier, men det kan ses som ett sitt att i
Jesu efterfoljd avsté fran dra och heder. Det abrupta slutet kontrasterar
ocksa skarpt mot hur andra antika biografier avslutas, men Bond argu-
menterar fOr att de forsta ldsarna anda kan ha uppfattat sjdlva beréttel-
sen som avslutad. Att huvudpersonens doda kropp férsvinner ar i flera
biografier ett tecken pa att han tagits upp bland gudarna och bor tillbes,
och att larjungarna férkunnade nagot liknande om Jesus visste ldsarna
redan.

Inom varje delfrdga Bond tar sig an visar hon sig vil insatt i bade
nutida och historisk forskning, och skicklig i att lyfta fram de tidigare
resultat hon behover for sin argumentation. Den som ar inldst pa det
aktuella omradet far inte alltid s& mycket nytt, men Bonds redogdrelser
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lagger en god grund for hennes egen analys, och bor fungera utmarkt
som diskussionsunderlag i bade forskning och undervisning. Fa lasare
lar héalla med Bond i alla detaljer, men det ar ingen tvekan om att hennes
overgripande tes haller: forskarkollektivet har gjort alltfor lite av evan-
geliernas genretillhorighet, och jamforelser med andra antika biografier
har stor forklaringspotential i manga av de fradgor forskarna stéller.
Bonds studie har goda férutsattningar att tjana som inspirationskalla for
alla som soker forstd hur Markusevangeliet kan ha uppfattats av de
forsta generationerna evangelieldsare.

Carl Johan Berglund
Abo Akademi

Lavinia Cerioni, Revealing Women: Feminine Imagery in Gnostic Christian
Texts. Studia Traditionis Theologiae: Explorations in Early and Medie-
val Theology, 35. Turnhout: Brepols, 2021. 231 s. ISBN: 9782503586687

Lavinia Cerioni’s Revealing Women: Feminine Imagery in Gnostic Christian
Texts takes up the task to investigate the feminine imagery in the theo-
logical and mythological thinking represented in certain early Christian
writings, that is, in the selected literary products of ancient Gnosticism.
The author, currently a Marie Curie fellow at Aarhus University, has
conducted her doctoral research at the University of Nottingham, and
this book is based on that study. As the title gives away, Cerioni’s inter-
est is in the depictions and uses of female characters and other feminine
images in the Gnostic texts. The pun in the name is intentional: the focus
on the women reveal, they lead the reader towards gnosis. Perhaps it
holds not only for the ancients?

The starting point for Cerioni is the realization that in many Gnostic
Christian texts the feminine and feminine imagery plays a significant
role in much of their theology, receiving systematic attention and hav-
ing a fundamental function in the teachings regarding the origin and
potential salvation of the humankind. Cerioni credits scholars who have
brought forth women and the issues of gender in Gnosticism, most no-
tably Elaine Pagels and Karen King, but she claims her own focus in the
‘intellectual and theological implications of describing God through
feminine imagery’ (p. 16), leaving aside tricky questions of the so-called

102



social history. For a feminist approach, she cites as an example Rose-
mary Radford Ruether’'s Goddesses and the Divine Feminine (2005) but
finds that it sheds little light on the historical reasons for the use of fem-
inine imagery in Gnostic theology. Moreover, whereas Cerioni partly
motivates her own study with a reference to current interest in gender
issues and its critical investigation, she seems to think that the historical
perspective and a feminist framework are not compatible; it follows that
regardless of her interest in the gendered language and images, Cerioni
does not engage with feminist theory. Instead, her work presents us a
rather classic exegetical study with a detailed attention to the selected
texts and their uses of the feminine imagery in explicating their myths
and teachings.

Before turning to her analysis of the Gnostic texts, Cerioni introduces
main issues in the study of Gnosticism in general, thus placing her work
firmly in this specific field of study. A central problem is the question of
what we talk about when we talk about ancient Gnosticism(s) and how
to consider the writings of ancient writers opposing “Gnostics” of vari-
ous kinds in comparison to the original works representing ancient
Gnosticism. Cerioni’s solution is to build on the criteria scholars of the
Messina Colloquim in the mid-60s and use this construct as a ‘working
definition’, an umbrella term that seek to cover the variety of Gnostic
thinking. To describe this variety, Cerioni finds it useful to mindfully
employ such categories as Sethian, Ophite, or Valentinian in order to
highlight the theological differences represented by the different
sources, even though scholars find it likely that the ancients did not use
such names for themselves. In other words, she applies these heresio-
logical names as ‘theoretical constructs’ (p. 40) detached from social re-
alities. Thus, an inbuilt tension is inherited in Cerioni’s study from the
wider study of Gnosticism, one that also alludes to how the field contin-
ues to invest on the very dualism of orthodoxy and heresy. While Ceri-
oni states often enough that the questions of historical groups—and,
thus, also women forming and partaking in them and constructing their
teachings—fall aside from her research focus as it is defined, she cannot
completely remove this issue by simply leaving it out of her discussion.
These questions are not only difficult but also highly relevant both in
and beyond the study of Gnosticism, and thus one hopes that Cerioni
may engage them in future also in reference to these materials.
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The introduction to methodological issues and the discussion on the
problems of categorizing Gnostic movements is followed by three ana-
lytical chapters (parts II-IV) that form the core of Cerioni’s Revealing
Women. In the first of these, “The Soteriological Feminine in Opbhite,
Sethian and Barbeloite Texts’, Cerioni digs into the Apocryphon of John,
The Hypostasis of Archons, and On the Origin of the World among the
Nag Hammadi texts as well as in Irenaeus’ Adversus haereses describ-
ing similar myths and theologies. Cerioni refers to Tuomas Rasimus
who once suggested that such Sethian, Barbeloite, and Ophite accounts
would represent ‘Classical Gnosticism’, but the concept is not embraced
here due to the concern of not giving precedence to one form of Gnostic
thought over the other. These three are however grouped together also
in Cerioni due to the similarities in their feminine imagery and the sote-
riological significance that feminine characters have in them. Cerioni
finds the feminine imagery in these sources to be both ambiguous in
nature and theologically pivotal. Further the analysis presented in this
chapter aims to show how what Cerioni calls “typological resemblance’
intertwine the three aspects of the feminine imagery as the upper level
of the Gnostic cosmos is mirrored in the lower ones. Due to this linking,
according to Cerioni, in the texts analysed in this chapter, the feminine
imagery is rather a uniting feature than differentiating one, for in them
all the feminine characters are crucial agents of salvation; in her reading
of Irenaeus, Cerioni finds this reflected.

In contrast, the sources regarded Valentinian, to which Cerioni turns
next in the following chapter titled “The Valentinian Feminine Imagery’,
place their emphasis on the fallen feminine rather than the soteriological
function of the female characters. Under this rubric, Cerioni continues
with Irenaeus but also adds Hippolytus, Ephiphanius, and Tertullian to
her heresiological sources. Of the original Gnostic sources, she analyses
the Gospel of Philip, A Valentinian Exposition, the Excerpta ex Theodoto,
Ptolemy’s Letter to Flora, the Gospel of Truth, and the Tripartite Tractate.
Cerioni finds that the feminine is tied to the masculine counterpart in
the different aspects of the Valentinian cosmology. Thus, while it plays
an inseparable role in the theological system, the feminine principle is
subordinate to the masculine in the teaching that emerges from these
sources.

The final chapter combines other highly interesting Gnostic sources
which Cerioni calls “case studies’, and these include traditions on Hel-
ena of Tyre, the Acts of Peter and Pseudo-Clementine Literature, Book of
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Baruch of the Gnostic Justin, and The Exegesis of the Soul. These texts are
put together in one chapter because they are not easily linked to the
above-mentioned Gnostic traditions but are important accounts on the
feminine imagery in Gnosticism; they seem to have no other connection
per se, other that they are ‘other’. This is probably the reason why the
chapter lacks a conclusion that discussess the findings of the subchap-
ters, unlike the previous chapters. Instead, Cerioni moves directly to
concluding the whole of the book.

To conclude this review, it is timely and greatly welcomed that Cer-
ioni takes up this topic and gathers sources on the feminine within one
set of book covers. As such, the topic exhibits a potential for a wide read-
ership, and therefore, to my mind, the book would have benefitted from
a broader discussion in the conclusion. Throughout the chapters of the
book, the analysis of each source text is very focused in a way that does
not allow much discussion with others, and especially a reader inter-
ested but less well invested on the topic could have gained greatly from
a more openly written contextualisation of the findings in the scholarly
discussions. The feminine in Gnostic and other early Christian theology
merits our attention more widely, and Cerioni does well to highlight
that.

Vilja Alanko
University of Helsinki

Miriam DeCock, Interpreting the Gospel of John in Antioch and Alexandria.
Writings from the Greco-Roman World Supplements. Atlanta: SBL
Press, 2020. 255 s. ISBN: 9781628372786.

Tanken att det i den tidiga kyrkan fanns tva stora exegetiska traditioner,
den antiokenska och den alexandrinska, dr bekant for alla som dgnat sig
at tidigkristna studier. Enligt denna traditionella uppfattning tillam-
pade de alexandrinska exegeterna allegorisk tolkning och sokte en me-
ning utover bibeltexternas bokstavliga betydelse, medan antiokenerna
foredrog att uppehalla sig vid texternas historiska mening. Liksom
manga andra rekonstruktioner av den tidiga kristendomen, och sarskilt
den typ som syftar till att inordna kristna uttryck i tydligt avgransade
kategorier, har denna uppdelning i tva exegetiska skolor starkt kritise-
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rats och reviderats under de senaste decennierna. Det dr denna veten-
skapliga debatt som Miriam DeCock ger sig in i, nédr hon tar sig an upp-
giften att jamfora bibelexegesen hos tvd alexandrinska och tva
antiokenska forfattare: Origenes och Kyrillos av Alexandria & ena sidan,
och Johannes Chrysostomos och Theodoros av Mopsuestia & andra si-
dan.

DeCock ger en god overblick over tidigare forskning och placerar
tydligt sin egen studie i den vetenskapliga kontexten. Hon héavdar att
tva riktningar kan urskiljas i samtida forskning: De forskare som helt
overger den antiokenska/alexandrinska dikotomin, och de som behaller
denna Klassificering, dven om de forsoker nyansera den pé olika satt.
DeCock ansluter sig till den andra gruppen av forskare, och vi forstar
saledes redan innan bokens analysdel inleds, att argumentationen kom-
mer att ga i den riktningen. Denna position ar tydligt kopplad till en av
studiens viktigaste podnger, namligen att forfattarnas olika tolkningar
hoér samman med olika uppfattningar om vilket slags nytta (benefit) som
de menar att de bibliska texterna férmedlar. DeCock skriver: "I argue
that a helpful way of distinguishing between the two traditions is re-
lated to the ways in which the members of the two schools render the
biblical text useful for their Christian audiences” (23-24).

Av avgorande betydelse i en studie som denna &r forstas terminolo-
gin — inte minst begreppen “bokstavlig” och “icke-bokstavlig” (jag val-
jer att direkt Gversatta till svenska DeCocks uttryck literal och nonliteral,
som hon konsekvent anvander i analyserna), som varit sa viktiga for att
karakterisera de tvé skolorna (i den man man menat att det gar att tala
om tva skolor). DeCock forklarar sitt fasthallande vid den héar distinkt-
ionen genom att peka ut vissa begrepp som indikerar en bokstavlig las-
ning (t.ex. Aé€Lg, iotoglar), och andra som indikerar en icke-bokstavlig
(dAAeyoola, Bewpla, TOTOG), samt genom papekandet att forfattarna
sjdlva tydligt indikerar néar de 6vergar frdn den bokstavliga nivan till
den icke-bokstavliga (24-25).

Nar det géller hur representativt materialet dr, ar det tillrackligt sett
till antalet forfattare och texter; vad man dock kan fréga sig dr om det ar
en bra idé att begrédnsa jamforelsen till texter fran en enda biblisk bok,
namligen Johannesevangeliet. Goda skal framfors visserligen for detta
val, t.ex. att den forutsatta skillnaden mellan ”skolorna” hittills framfor
allt grundats pé deras lasning av gammaltestamentliga texter (6), men
jag vill havda att bokens argument hade starkts av en storre bredd i ur-
valet av bibeltexter.
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Boken ar indelad i kapitel utifrdn de fyra forfattarnas tolkningar av
foljande texter ur Johannesevangeliet: Rensningen av templet; den sa-
mariska kvinnan vid brunnen; helandet av den blindfédde mannen; lik-
nelsen om den gode herden; och Lasaros ateruppstdndelse. Textanalys-
erna dr vél genomforda: & ena sidan detaljerade (jag uppskattar sarskilt
att grekiskan citeras i brodtexten), & andra sidan med tillrackligt mycket
metatext fOr att lasaren ska forstd belaggens plats i den overgripande
argumentationen.

I analyserna framkommer inte endast olikheter mellan ”skolorna”,
utan ocksé intressanta likheter. Samtliga fyra forfattare sdg Johannese-
vangeliet som Overldgset de synoptiska evangelierna, eftersom det be-
rittade om Kristi gudomlighet. Aven om DeCock havdar att Kyrillos ar
mer intresserad av att motbevisa heresi 4n vad de andra forfattarna ar,
verkar detta vara ett viktigt mal for samtliga, inte minst nar det géller
Origenes, som dterkommande argumenterar mot den gnostiska Herak-
leon (t.ex. 78, 99-101).

Dessutom verkar det finnas en konsensus bland forfattarna — och
detta kan vara det mest 6verraskande fyndet — att ett avsnitts doktrindra
betydelse hor hemma pa det bokstavliga planet (oftast handlar det om
Kristi gudomlighet). Denna observation, som innebar att tolkningar
som valdigt tydligt gar utover den bokstavliga betydelsen trots allt inte
anses "icke-bokstavliga” av forfattarna, sager ndgot om vikten av att de-
finiera vad som faktiskt menas med begreppen “bokstavlig” och “icke-
bokstavlig” — alternativt pekar det pa att de inte dr ndgra lampliga ana-
lysbegrepp till att borja med.

Det ar framst nér det galler icke-bokstavliga tolkningar som analysen
visar pa skillnader mellan skolorna. De antiokenska forfattarna lamnar
mycket sdllan den bokstavliga nivan. I vissa fall framstar dock skillna-
den som artificiell: I ldsningen av samma text kan antiokenerna kan ge
samma tolkning p& den bokstavliga nivan som alexandrinerna ger pa
den icke-bokstavliga nivan. Till exempel dr Origenes tolkning av texten
om den samariska kvinnan, som refererande till kyrkans plats i frals-
ningshistorien och den heliga skriftens plats i den kristna méanniskans
liv, mycket lik den tolkning vi finner hos Chrysostomos, som dock till
skillnad fran Origenes haller sig pa det bokstavliga planet (112-114).
Bade Kyrillos och antiokenerna tolkar texten om den blindfddde man-
nens helande som att den handlar om Jesus som Skapare, men enligt
DeCocks analys gor Kyrillos denna tolkning pa det icke-bokstavliga pla-
net, medan antiokenerna gor samma pa det bokstavliga (146, 150, 161).
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Detta leder till frigan om vad det ar for skillnad vi faktiskt har att géra
med — blir antiokenernas tolkningar mer bokstavliga enbart for att de
inte anvander sig av vissa begrepp och inte tydligt visar pa en 6vergéng
fran ett bokstavligt till ett icke-bokstavligt plan?

Det finns dock fall dar DeCock visar att alexandrinerna gor tolk-
ningar pa den icke-bokstavliga nivdn som inte alls kdnns igen hos anti-
okenerna, och det ar forstds de hér skillnaderna som blir verkligt
intressanta. Framfor allt handlar det om att Origenes och Kyrillos tolkar
texter som att de handlar om och riktar sig till deras egen kyrkliga kon-
text och de kristna som finns i den. Sddan exeges, menar DeCock, finns
det endast mycket lite av hos de antiokenska forfattarna. Hér &r det
ocksé intressant att notera de skillnader som finns mellan de bada alex-
andrinska forfattarna. For Origenes star den enskilda troende i centrum;
for Kyrillos antingen kyrkan eller kyrkoledaren. T.ex. tolkade Origenes
liknelsen om den gode herden som att den handlade om Kfristi betydelse
i den enskilda manniskans liv (168), medan Kyrillos menade att texten
handlade om ledarskap i kyrkan (185-187). Aven om bokens syfte ar att
undersoka skillnaderna mellan alexandrinska och antiokenska tankare,
hade s&ddana skillnader inom en tradition garna fatt diskuteras mer.

Slutsatsen som dras fran dessa analyser dr att det finns skal att vid-
halla en distinktion mellan en alexandrinsk och en antiokensk exegetisk
skola under kristendomens forsta drhundraden. Den huvudsakliga
skillnaden ligger i forhallningssattet till en icke-bokstavlig tolkning —
medan alexandrinerna flitigt anvander denna metod, dr antiokenerna
desto mer sparsamma. Framfor allt 4r de obenédgna att knyta bibliska
texters betydelse till sitt eget kyrkliga sammanhang.

Slutsatsen ar vél belagd utifrdn analyserna — dock ar jag tveksam: till
om “bokstavlig” och ”icke-bokstavlig” &dr de bast lampade analysbe-
greppen. Dessa ar ju i sig mycket beroende av den traditionella fram-
stillningen av de bada skolorna och, som jag papekat ovan, ar fragan
om anviandandet av sddana begrepp inte ibland gor skillnaderna storre
an vad de behover vara.

Jag hade ocksa onskat ett langre avslutningskapitel, som forsokte
sdga nagot mer om vilka orsakerna kan vara till de identifierade skillna-
derna. Forfattaren ger ett citat frdn Brian E. Daley (”Christ and Christo-
logies”, The Oxford Handbook of Early Christian Studies, Oxford 2008), som
talar om hur den alexandrinska teologin praglades av immanens — Bi-
beln handlar om kyrkan i alla tider, f6r Gud ar ndrvarande i méanniskors
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liv; medan den antiokenska utmaérktes av transcendens — Gud uppen-
baras visserligen i bibeltexten, men &r inte pa ett direkt sétt verksam i
kyrkan och dess medlemmar. DeCock knyter detta till den egna studi-
ens resultat, som visat pa alexandrinernas storre tendens att forsta sitt
eget kyrkliga sammanhang utifran bibeltexten. Detta ar borjan pa ett in-
tressant resonemang som garna hade fatt utvecklas betydligt mer. Trots
denna och andra invandningar menar jag dock att boken &r ett varde-
fullt bidrag till den vetenskapliga diskussionen om tolkningstraditioner
i tidig kristendom.

Katarina Palsson
Lunds universitet
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